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Fo whom I ſhould Dedicate this mean 
Script {1 know not, unleſs 


To this preſent AGE, 


TER Very Man owes fome- 
HEH thing tothe Age where- 
NESS in he lives; And as he 
Comm” will give but a bad ac- 
count of his Lite, that hath been 
Inſtrumental to make it W orle; 
So he will not be able to give a 
good account of it, that hathnot 
been an Inſtrument m making it 
- better: Though Men have their 
ſeveral Sphares to move in, asthe 
Stars in their ſeveral Orbs; yet 
T bis-motion ſhould be Common 
to all to be doing good in the 

A 2 World: 


World: And the known ſaying 
of that ſage Heathen, T o- 
ti Genitum ſe credere 

Mundo, ſhould ſhame Chriſtians 

out of that private Spirit, where- 

by they live only to themſelves, 
and much more out of thoſe un- 
worthy praiſes whereby they do 
hurt unto others. 

And I can truly fay, the de- 
ſign of this T reatiſeis for General 
good; what ſucceſs itmay find I 
%” not, or what Cenſfures it 

pals throuh in this Critical 

Ae through T weak manage- 

ment of it. But astoits Subjet 

I cannot but promiſe my ſelf fair 

Quarter from every Reader, fee- 

ing it treats of Principles that are 

owned by the Light of Nature, 
and 


and ſuch as are approved of, 
in the higher Light of Chriſti- 
anity, 

My thoughts in the courſe of 
my Studies have been exerciſed 
upon various Subjects; and yetl 
could. never obtain of my ſelf to 
= any thing to publick View, 
unleſs that which is not worth the 
mentioning; And why I ſhould 
make an Eſſay now,and why _ 
this Subje& rather then another, 
I cangivelittle Account, butonly 
that after my Conceptions about 
it had been Communicated in the 
hearing of ſome, it was ſuggelted 
to me, ſuch a Diſcourſe might be 
uſeful in this preſent Age; where- 
in Atheiſme 1s ſecretly inſinuating 
it ſelf into the Hearts of Men, 
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and getting ground Confiderably 
more then in former Ages, 

Not that we have many that 
deny his Being, but the Con- 
viction of it upon their Hearts 
doth grow very weak and languid, 
and / 4 imbred Character of it in 
Mens Conſciences are much ob- 
ſcured and fullied through the de- 
filements of fin. Now to brigh- 
ten theſe Characters, and tocon- 
vince Mens Reaſons, to awaken 
their ſleepy Souls, to a Practical 
n rocks gment of his Being, is 
the chi:zt 4h not this ſmall thing : 
And the ſmaller, becauſe it is but 
the leſſer half of what] _— 
des I have lying by m 
rs upon this Subject ; And 


ures doth better juſtific and ex- 
plicate 
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licate the T itle, then what is 
= preſented unto publick view. 
But whether I may have oppor- 
tunity and lejlure to Tranleribe 
them for others uſe, I yet know 
not: 1 find Writing is tedious, 
and takes up more time then I can 
well ſpare from other imploy- 
ments that daily attend me. | 
| have for ſome time, by the 

helpof a Friend, had ſome Medi- 
tations upon another Subjc& tran- 
ſcribed into alegible Hand, which 
to (atisfie the deſires of ſome, it 
may be, may in time come abroad, 
if they may beof any uſe; but my 
thoughts having been more late- 
ly exerciſed upon this preſent Sub- 
x&, I rhought method required 
tacy ſhould march in the Van, ſee- 
A 4 ing 


ing they procecd upon the moſt 
Fundamental Principles in all Re- 
ligion. 

And being convinced by mine 
Obſervation, as well as the Infor- 
mation of others, that the preſent 
Age is ſinking a pace into the 
dreggs of Atheilme, by debauch- 
. ing their Conſciences, and ſtifling 
the very Light and Law of Na- 
ture, that preach a Deity to all 
Men; I thought no better way to 
recover it, then to ſet God before 
Men's view in the Works of his 
Creation. And from thence to 
demonſtrate the neceſſity of his 
Being, and the ſeveral Attributes 
of his being viſible therein: And 
from thence to gather ſtrength to 
the enforcing of that reſpe& that 
__e 21S! » | Men 


Men owe to the Great Creator 
of the World, and the Author 
of their Being: And not-only in 
thoſe Duties that are Cognoſci- 
ble to the Light of Nature, but 
even thoſe that are made known 
by Supernatural R evelation in the 
ord. Specially conſidering that 
the Creation of the World is at- 
tributed to him that is the Re- 
deemer of it ; and who is that 
Eternal Word whence the whole 
Written W ord derives its Origi- 
nal, as well as this viſible W orld. 
So that I pitched upon this 
Subje&, not becauſe it is themoſt 
Sublime, but becauſe it is the moſt 
Radical and Fundamental to all 
Religion, and moſt convincing to 
the Reabr of all Men. And 
by | while 


while 1 have ſought, to improve 
Natural Light to the utmoſt cx; 
tentof it; I have alla fhewed the 
Deficiency of it, that no Man 
might reſtinit. And have con- 
ſidered the Creation,notonlyin its 
firſt ſtate under the firſt Adam, but 
asclevated into an higher ſtate, and 
kigher improvement under the {e- 
cond Adam: T hough conſidering 
the {mallnels of this, I had almoſt 
aid, Pamphlce; Ir cannot be ex- 
peed Iihould be able to Enlarge 
upon any particular herein: AndI 
wasthe willingerco Contra , be- 
caulcl find few Men can, or at leaſt 
will find Tame or Money for lar- 
ger Volumes. 

Though lhave always thought 
that good Books are the beſt part 
of 
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of aman's Furniture in his Houſe, 


- | and the beſt Ornaments for Ladies 


Cloſets, Certainly what doth en- 
rich the mind is to be valued far 
above thoſe things that only pleaſe 
the Sence. | 

Andif Men obje&, whatneeds 
any more VV riting, the World is 
full of Books; and what can be 
more Printed then already is? Yes 
verily, new Books in every Age 
excite people to Read, whenthey 
willnotregard the very ſamethings 
mold Authors. And hereby old 
Truths come to be newly minted 
as it were in every Age, and ſothey 
- off the more currently with 

en; beſides what further im- 
provements are made of them in 


ha And 


And ſometimes reſpe& to the 
Author makes people read Books, 
which elſe they would not concern 
themſelves about. Andit is not a- 
miſs to pleaſe Men to their Edifica- 
tion. Aud if ſome Writings do 
notmatch men of the higeſt Parts 
and Learning, let themnot deſpiſe 
them, they may match men the 
better that are a degree or two be- 
low them , who have alſo moſt 
need of Inſtruction. 

And though high Speculations 
may pleaſe beſt the Pay, yet 
Pratical W ritings do beſt tendto 
make a better World. And I 
would account it no burthen, but 
rather an honour, and advantage 
to the Age to be well furniſhed 
with them;if they be not ſlightand 


trivial. 
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trivial. It isa mercy to this Nation 
that the Preſs is ſo open for the pro- 
pagating of Knowledge; for it is 
obſervedin thoſe Centuries wheres 
in Popery wasinits higheſt Eleva- 
tion and wideſt extent, there was 
theleaſt written, and fo there is the 
leaſt account given of thole times, 
But to Conclude with reſpe&to 
this T reatiſe now preſented to this 
preſent Age; It _ lay , Other 
Pens bave been Emp aa pon the 
ame Subje# with it : I would an- 
ſwer, It us not eaſze to pitch upon any 
T beme that bath never had an exer- 
ciſe upon it, or, to walk in any path 
wherein are not found tbe T races of 
any Man's foot. But this I can fay; 
I bave not knowingly followed any 
Man that went before me; And 
though 


thereare ſome Leamed dif- 
Cc mthe World about Athe- 
rfme, yet 1 find themtoo abſtruſe 
for Common underſtanding ; and 
meddle lirele with the Praftical 

rovements which are to be 
made of rhat which ig{tyled Na- 
tartl T heology ; which 1 chiefly 
aimed, at in this undercaking ; 
though [have performed itburin 
partin what isnow Publiſhed: [Ha- 
omg im a Reſerve by me inmy Pas 
pers, ar account of thoſe ſeveral At- 
n#bares of God that are Exudence: 
able from the Works of bis Creati- 
on, with Pratical Inferences upon 
them for the advancement of true 
Goſpel holineſs : Bur F cannot 
reach fo far at preſent. © have 
taken fome ſpare hours 'to Traw- 
{cribe 


Lo __ — — "TR" 


MyuS > © > 1. » — 


- | ſoribe theſe fely Meditations tor 
> | chitPrefs; whetein [ have Inſerted 
© | afew\Ondrarrone as they did occur 
dy wotme; form Reading hath been 
al butſmall: ughitmay be what 
} Thave Inſerted may make what.7 
4} have written not more acceptable 
ly f ro many Readers: How ever, Prin- 
2; | ted Books being expoſed to the. 
oy view of all, {et every one take the 
[4- benefit as be can. P _ 
"ds 1 have nothing farther to offer 

here, but to begg of the Reader to 
| pardon the Errata's bob of the 
"|| Author, and the Printer: and to 
pray that God would both pardon 
and amend the great Errata's of 
the Age; T hat the Supreme Deity 
of Heaven and Earth, and true 
any Religion, that is relative to him, 


may 


may find more Cordial and Pratti- 
cdl repef from this preſent Age ; 
ni wrapt up Mens Eter- 

nal Intereſs, and the preſent Intereſs 
u own Nation. And that any 
ystothis end may beattended 
ws a Divine Bleſſing, and par- 
ticularly this, that is 4 aank; in- 


ended CERLE it, how ever weak- 


* managed, by a poor unworthy 


{tramentr. 


Novemb. 17. 
167 I» " \ f 
Matthew Barker. | 
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Natural Theology ; 


OR, 


ſs The Knowledge of God from the Works of Cre- 
ation 3 Accommodated and improved to the 

ww Service of Chriſtianity. 

ed | ns 

| ROM. 1. 20, 

| For the Inviſible Things of Him from the Creation of 

nN- the IVorld are clearly ſeen, being underſtood by the 

ngs that are made, even bu eternal Power and 

God-bead, ſo that they are without excuſe, 


CHAP. 1. 


The Scope of the Text. How the Gentiles though 
without the written Law yet are under Sin What 
the Law of Nature is, How Adam bad the know- 
ledge of bu (reator. What meant by the Inviſible 
Thmgs of God, Though Inviſible, yet bow ſeen. 
What meant by the Creation of the World. What 

er, | difference betwrxt the Creation of the World, and 

things made, Why the Apoſile only mentions God's 
eternal Power and God-bead, How the Gentiles 
are without excuſe by the Light of Nature, 


He Scope of the Apoſtle in the firſt part of 

this Epiſtle, is to aflert and prove the g-eat 

Dorine of Juſtification by Faich, and not by 
13 | 


- 


[>] | 
the Works of the Law, And to make his way 
toit, He firſt proveth all men to be under fin. 
And all Man-kind being divided into Jew and 
Gentile ; he firſt proves the Gentile to be under 
fio, in chis firſt Chapter; and the Jew in the Se- 
cond. And thoſe that are under Sin, cannot be 
Juſtified by the Works of the Law, and therefore 
muſtof neceſſity have recourſe to the Righreouſ- 
neſs of Faith, being convicted of Sin by the 
Law, 

Now leſt it might be argued, How could the 

Gentile be under fin, noc having the Wri:ten 

; Law made kuown unto 

Underſtand it of 1;em ? for it was the Jew to 
Gentiles withant be ver 

Charch, whom were committed the 

Oracles of God ; and where 
there ts no Law, there us no tranſoreſſuon. The A- 
polile therefore in this Chapter tells us, they had 
the Law of Nature, which was Gods Law; 
which though it is not written in Ink and Paper, 
yet it is written in the Hearts of all Men, and in 
the viſible Works of God's Creation : and the 
Gentiles thereupon are convicted to-be under 
Sin, not following the Light and Condu of thar 
Univerſal Law. 

For az a Law is DireCtive and Preceptive, it 


miniſtrech Knowledge,and commandeth Practice : 


So was the Law oft Nature to the Gentiles 5 it 
had a Light in it whereby they might attain ſome 
knowledge of God , and it had a force in it to 
urge them upon the performance of Duty and 
Service to Hun, anſwerable to that knowledg. 

But 
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But becauſe they Sk this Light in them- 
ſelves, as in verſe21. Their fooliſh heart was dark- 
ned, and they did not tollow the conududt of it, 
but retained the Truth in unrighteouſneſi ; hereup- 
on they are convinced of Sin for they did nei- 
ther take up thoſe worthy Conceptions of God's 
Being, which the Law of Natuie might dire& 
them to ; as the Apoitle ſpeaks in Terſ. 21, 22, 
neither did they manage their converſation to- 
wards men, with that juſtice, ſobriety, equity, 
and charity, as that Law did both dire& and 
urge them to ; as the Apoſtle doth at large de- 
clare in the enumeration of thoſe ſeveral Vices, 
which they livedin the praQtice of, in the laſt part 
of the Chapter, 

Now this Law of Nature, as written in the 
Hearts of Men, he ſpeaketh of in the Verſe be- 
fore the Text; calling ic 79 yas T4 08s, qargey 
& &uTos ; That which may be known of God, mani- 
feſt in them, And as written in the Works of 
Creation, he ſpeaks it of theſe words of the Text; 
For the Inviſible Things of Him from the Creation 
of the World are ſeen, being underſtcod by the things 
that are made, even bis eternal Power and Goa- 


'head: And hence he infers they are «ra&mMgaTu, 


without excuſe. And ſo I aim come tothe lext, 

I ! having already ſpoken from another Scrip- 
ture ac large of the Glory of God, as manifeſted 
in Chriſt ; and of the Glory of Chriſt, as mani- 
feſted in che Goſpel-Miniſtration 3; my intention 
from this Text is, to ſet forth the Glaſs of the 
World's Creation ;, wherein we may —_— and 
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[4] 
from whence we may evince, both the Being of 
God, or his Deity; and many Attributes and 
Properties of his Being. 

And whereas all Theology conſiſteth of two 
Parts z either that which is called Natural, or that 
which confiſteth of Supernatural Reyelation ; the 
former I ſhall here ſpeak of. 

By Natural » that all may underſtand, 
I mean that knowledge of God, and our duty to 
Him, which the Light of Nature may lead Man 
up to, and which is concreat with his Soul, The 
a of God upon Man in his firſt Creation, 
confhied in Knowledpe as well as Holineſs ; and 
the knowledge Adam had of his Creator, was 
partly by che Charatey of his Being engraven up- 
on his Soul, which is by ſome ftiled verbur: 
uquTw, an implanted Word ; and partly by whar 
the large power of his intelefual Faculty might 
gather from the Works of Creation 3 by both 
which he was led to God as his ultimate end, Now 
the Light of Nature, as it is now found in Man, 
is the AdJavrx, or the dark and weak remain- * 
ders of this Image ſtill; which the Apoſtle faith 
the Heathens had, who had nothing of the 
verbum Te 02 4x41, or the external Word, either 
by Writing, or any other way of Revelation, 

The Text may ſeem a Paradox ; for it ſpeaks 
of things In1/ible that are ſeen : If ſeen, how are 
they /nviſible? And if Inviſible, how are they 
feen ? And cherefore I muſt explain the Text, 

1, And firſt I ſhall ſhew what are the /nviible 
Thins of God, ſpoken of in the Text, 

2, How 


S 
2, How theſe Invijfble rhing are ſeen, and un- 
derftood, from the Creation of the World; and 
the things that are made, 

3. How upon the account thereof, the Gentiles 
are ſaid to be without excuſe, 

1, For the Firſt : By the Tz wm avis. 
Inviſible Things of God are nl es nat 
meant his Being, and the Properties and Actri- 
butes of his Being 3 and which is expre& inthe 
Arabic Verfion. Theſe are 
called the Thivgs of Gods Proprietates ejus que 
not as if in God there was #on ſunt viſe. Arab, 
Thivg, and Thing, or any 
multiplicity, diverſity, or variety in his Being, as 
there is in the Beings of Men ; where the Mind 
is one Faculty, and the Will another : the Fa- 
culty is one thing, and the A another 3 Wiſdom 
is one thing, and Power another 3 Habit is one 
thing, and Operation another ; che Whole is one 
— and Parts another: For the Nature of 

is perfet Unity, Identity, Simplicity, with- 
out any diviſian or compoſi- 
tion ; where Mind is the Mens foluts & libe- 
ſame with Will, A& with  '5> /e27*gat0 ab cnn 
Power, Wiſdom with Good- —_ of God. 
neſs, &c. but God ſpeakin Tuſc, q. lib.t. p- 118. 
to Men, ſpeaketh of himſelt, 
as we are able to underſtand, And therefore we 
read of Attributes and Properties in his Being, as 
if theſe were diſtin& things ; which yer are all 
one in Him ; and are his Efſence and Being, ra- 
B 3 ther 
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ther than the Attributes of it, Now theſe are the 
Inviſfibles of God, 


As God himſelf is ſaid to 
1 Tim, 1, 17. be the King Eternal, Immor- 
1 Tim. 6. 16. tal, and Iwuiible s and to 
: dwell in Light Inacceſſible, 

|; de- 
* = +1 gar — whom no Eye hath ſeen, or can 


tis tamen manet ins Jet * So arc all the Atibures 
acce(ſ a. of his Being, in themſelves 
iovifible. Though his Good- 

peſs, Power, and Wiſdom, are viſible in their 
Effects ; yet as they arc in God they are inviſible. 
For God beivg a Spirit, cannot be ſeen by a cor- 
real Faculty ; for all ſenſation is made by a 
ſaitableneſs of the Obje& to the Senſe : Nay, 
the Soul it ſelf, though it is a Spirit, while ir 
dwells and aQts in the Body, cannot ſee God as 
he is, becauſe it ateth here according tothe Law 
and capacity ot its preſent ſtate: Which is to un- 
derſtand, and fee chings by thoſe Species and I- 
' mages which are preſented to ir from the Phancy, 
and conveyed to the Phancy from the Seule, 
But how it'may ſee God, and underftand in its 
ſeparate ſtare,is not my preſent work to enquire 3 
for the Apoſtle ſpeaketh in the Text, of Man in 
his preſent ſtate ; and fo theſe things of God are 
inviſible ro him, as to any immediate and intui- 
tive fight of them, For they ate not abſolutely 
inviſible ; for the Soul, when it is fortified and 
ficted, may be capable of ſeeing them but it can» 
not ju its preſent tate 3 Propter exceſſum intell;- 
gibils 
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| [2] 
gibilus ſupra intelletum, For the exceſs Aquin, 
of the Obje& above the faculty, as the 
light of theSun is to the eyes of a Bar. 

2, How are theſe Invitible Things of God ſaid 
to be clearly ſeen from the Creation of the 
World > The Greek word 
xaFeGx%i, which we render, The Greck word 
clearly ſeen, will not well TY. be beſt rendred, 
bear that interpretation : NR _ _ 
neither can I find it ſo in any ; 
other Tranſlatiov, For the clear ſight of God, 
and of his Attributes, is rather to be ſeen ia 
Chrift, than in the Works of Creation ; who is 
called, the brightneſs of bis Fathers Glory, Heb, 
1,3. Or, it is rather reſerved for the future, 
than attained in this preſent ſtate, But yer theſe 
Inviſible Things of God, though more darkly, 
may be ſeen from the Creation of the Woild, 
and the Things that are made ; as the Apoſtle 
here aſſerts, 

Now by the Creation of "a3 wrloras nice 
the World, is either here us. 
meant the beginning of its 
Being, and fo the beginning of Time ; and chen 
the Apoſtle means, that thoſe Inviſible Things of 
God have been diſcovered and ſecn, a conſtitu- 
tione Mundi, from the firſt beginning ot the 
World, in the things that are made, Thoſe Ar- 
tributes of his that were Inviſible, did then mani- 
feſt themſelves in vifble effects, and not bc- 
fore, 
B 4 And 
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ins of And this fenſe the Sy+ 
"bes - oy riac, and ſome other Tran- 


times expreſt by x«> flations do ſeem to follow 3 
Te&oMy x45, Eph. though diſapproved by moſt 
1.4. orby «229 * of others: As alſo by moſt 


KIT, Mar.13-19* of our Modern Expoſi- ' 


Ti 
_ —_ tors; Doctor Hammond ex- 


cepted, 

Therefore by the Creation of the World, I 
conceive, is meant the Things created, eſpecially 
the firft Maſs aud Chaos ; which alone was pro- 
perly apd (tritly, the effect of God's Creating 

' Power, Now here is ſcen 
—_ " God's Eternal __ con» 
—_ . fidering that he did Create, 
mw not with labour and diff- 
culty, bur by his Word ; not out of prxexiſtent 
Matter, but out of Nothing, 

Queſt, When the Apoſtle ſpeaks of theſe Inviſi- 
ble Things as ſeen ; Doth be ſpeak of the fight of 
the Body, or of the Mind ? 

Anſw. He ſpeaketh of both, though chiefly 
of the latter; For the Eye of the Body behold- 
ing this V.ſible World, the Mind thence, by the 
help of the Senſe, is enabled to infer and con- 
clude, that this muft be the Effe& of ſome Infi- 
nite Power, and ſo the Mind doth ſee this 
Power : For when the Mind, by reaſoning, hath 
found our Effes in their Cauſe, it hath an intel- 
lectual fight of what it hath diſcovered, And 
or [Seeing] is here to be chiefly taken for the 

Sight of the Mind, che next words more clearly 
WE ſbey 3 
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ſhews [being underflood by the Things that ar; 
made] which run thus in the Greck © Tos ne Yr 
wear. And veuere implies the Acts of the 
Mind, as it doth raiſe it ſelf up tothe knowledg 
of things, by its agitations and exerciſe : And ſa 
it ſeeth the Inviſible chings of God,ia the Things 
thar are made, as it aſcends from Finite, to that 
which is Infinice z from Viſible, to that which is 
luvifible ; from Corporeal, to that which is In- 
corporeal ; from Temporal, to that which is Ecer- 
pal, And by the next words, [the things that 
are made] in the Greek mwyuan, we may under- . 
ſtand the Works of Creation, as they were 
formed out of the firſt Chaos, which was the 
roper Object of Creation, So that we may di- 
ſtioquiſh in the Text between the Creation of the 
World, and the Things which are made, taking 
the word [ «T{as, or Creation} as expreffing the 
firſt Matter of all Things, and | mwyuearx, things 
made] the ſeveral Creatures, both Animate, and 
Inanimate, that were educed out of that fir 

Matter, 
Or, as the former word _©4 work curiouſly 
doth properly expreſs, the wrought, is either pro- 
biting of all Ning out a, rv arr 0s 
of nothing z ſo the latter %* 4 » op” by 
word, the curious frame and be, 4 ag 4 G 
order, wherein all thivgs 1,4; nd ſylables ſet 
were made, together in mecter., are 
called Tmax, or a 
Poem \ or the producing of any work, (ccundum precepta 
artis, according cithe r t0 the Precepts of Rhetorick,, Muſicks 
Architetinre, &c. as Criticks tell us. As 


ah <= 

As when the Apoſtle ſpeaketh of the New 
Creation, which Believers have in Chriſt ; he 
maketh uſe of both theſe words of the Text ; 
Eph.2.10.We are bu IWorkmanſoip,created in (hriſt 
Jeſus wnto good Works, To ſhew the excellent 

frame of this ſpiritual Work, 
itis called mivua, the Work- 
manſhip of God, And to 
ſhew the Power of God mas» 
nifeſtedtherein, it is ſaid to be Created, 

Queſt, But why doth the Apoſtle only mention 
| God's Eternal Power? Are not other Attributes of 
bu Being to be ſeen in the Works of Creation, as bus 
Wiſdom and Goodneſs, as well as bu Eternity and 
Power ? 

Anſw, The Apoſtle mentioneth the Power of 
God, becauſe of all God's Attributes, that ſeem- 


eth to be moſt eminent and conſpicuous in the 
Work of Creation, For it was propery an At 
® 


of Power, to make all things out of Nothing 3 
though his Wiſdom was ſeen in. the guiding of 
his Power, and his Goodneſs in making all things 
good, And the Apoſtle mentions God's Eterni- 
ty in the Text, which is another Attribute, when 
he calls his Power E:ernal: And by this he ſhews, 
that as the World had its being in Time, fo that 
God who made it, was before ic, or elſe he could 
not have made it, as the Cauſe muſt needs be be- 
fore the Effet; And what is before the Creation 
of the World,and every thing that is made, muſt 
needs bc belore all Time, (which came in with 
the Creature, as the meaſure of its duration) and 
ſo be Eternal, Bur 


G1 
- 'But yet though only God's Power and Eter> 
nity be here mentioned ; yet, as | 
a Learned Expoſitor Obſerves, Eſfttus in Loc. 
bis other Actribures are includ- | 
ed in the Word God-bead. As if the Apoſtle 
» ſhould have ſaid, In the Creation ot the 
$- World are ſeen God's Power, and God s Eterni- 
o f ty: But what need 1 particularly mention any 
» more Attributes of his Beivg, when his God- 

head it ſelf, which con/prehends them all, is ma- 
m || vifeſted therein, | 
of The laſt particular to be explained is, How 
# | the Gentiles are hereupon ſaid to be without ex- 
id | cuſe? 

A man may be ſaid to be without excuſe, when 

of | he hath no Apology to make for himſelf, as the 
n- | word in the Text ſignifies 3 and that either with 
1C reſpet to malum culpe, the fault committed by 
& | him: Or, malum pene, the puniſhment inflited 
3 | uponhim, In both, the Gentiles were without 
of FF excuſe, 
7s 1, As to the malum culpe, or the evil of bn 
T6 they were guilty of : For they had ſuch means of 
en knowledg miniſtred to them, by the Light and 
'S, Law of Nature, that might have led them to 
at more venerable thoughts of God, and a more 
Id honourable worſhip of him, than was practiſed 
_ T them: And alſo to a more righteous aud 

b 


LL 


2n meleſs converſation amongſt meu : So that 
iſt thereupon they were without excuſe, 

th 2. And then asto the evil of Puniſhment, in- 
nd flited for the'r fin, God would be juſtified 


therein, 


4.2 &445 
therein, and they left without excuſs, when hs 
ſhould proceed to Judgment, 
+ For God doth, and will _— his Judgments 
in ſuch Righteouſneſs towards all men, with re- 
to their ſeveral capacities and conditions in 
is World, that every man may be found with- 
our excuſe thar falls under them. 

How far the Light and Law of Nature may 
kad a man towards his Salvation, I ſhall not here 
diſpute : All that the Apoftle afferteth here con- 
cerning the Gentiles, is, That they were avom- 

or without excuſe thereby, 

And the Apoſile Paul deals with the Gentiles 
thus particularly, becauſe the Miviſtry of the Un- 
circumcifion was more — committed to 
him than the other Apoſtles. And he doth ir 
rather in this Epiſtle to the Romans, than in any 


other, becauſe Rome was the chiet Seat of the 
Gentiles Empire in the Apoſtles time z and where 
Idolatry and moral Wickedneſs alſo did moſt a- 
bound, as it uſually doth in ſuch great Cities ; 
and as their own Hiſtorians do abundantly declare 


concerning it. 
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CHAP. IL 


The two Doftrines that reſult from the Text. 
The two wayes of Demonſtration. The 
Being of God three wayes made known. Se 
veral Arguments to prove God's Being from 
the Works of Creation. 


Hus havin lained the parts of the Text, 
| I ſhall _ of them theſe two general 
Doctrines, 

DocrT. IL 
1. That the Being of God, and ſeveral Attri- 
butes of bu Being, may be ſeen and underſtood from 
the Creation of the World, and the things that are 
made, 
DoOcT, 11 | 

2, That to fall ſhort in knowledg or prattice, of 
what the Light and Law of Nature may lead men up 
to, will render them inexcuſable, though they bave 
not the written Word, 

I ſhall firſt ſpeak of che former ; and firſt ſhew 
how the Being of God, and then the Attributes 
of his Being, may be demonſtrated therefrom, 
Now there are two forts of Demonſtrations, 
ne is, a Priort 5 when Et- 
ſets are demonſtrated from 'ATddvfis Ts Son, 
aeir Cauſe, Now the Being . 

oO 


[ 14] 

of God cannot be thus demovſtrated ; no man 
can demonſtrate the neceſlicy of ſuch a Being from 
any Antecedent Cauſe, 

And the other is @ poſte- 
'Anidats T8 im. riort ; where Cauſes are de- 
| monſtrated from their Et- 
tes. And fo the Works of Creation do demon- 
ſtrate God's Beirg. When a Man ſhall ſeriouſly 
conſider this great Fabrick of Heaven and Earth, 
his mind may thence gather the Being of God, 
There is enough written in the Book of God's 
Creation, to declate his Being to us ; though 
there was nothing written of irinthe Book of 
the Scriptures, 

The Beivg of God is three wayes made known 
to men. 

1, By the Light of Natural Conſcience. There 
are ſome Characters and Impreſſions of his Being 
within all men ; for Man being made for God, he 
hath put a peculiar impreſfion of his Being vpon 
his Sv.l, whichthe brute Beaſts have not. Though 
they have ſome reſemblance of reaſon, yer they 
have nothing of che impreflion of a Deity, be- 
cauſc they are not made to the immediate praiſe 
and glory of their Creator, as Man is : Which is 
the reaſon why all Nations have acknowledged, 
and worſhipped a Deity. When the Apolile 
went forth in tl;e execution of his Commiſſion, 
to preach the Goſpel in the Nations of the Gey- 
tile World ; where-ever he came, he found the 
People performing Worſhip to ſome Deity or 
other, When he cameto Athens,he found there 

that 
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that A\codiproria, or luperſtitious fear, and reve: 
rence of their Gods 3 which Luke mentions in 
Atts 17.22, Yea, not onely at Athens, which 
was a place of Learning, but even amongft the 
barbarous people : Which weread of in Aﬀr 14, 
how they brought Garlands, and would have 
| offered Sacrifices to Barnabas and Paul, which 

ſhews they had upon their hearts the ſenſe of a 
Deity z; and ſome kind of religious Worſhip was 
tound amongſt them, And their Learned Men 
- | haveall along afleried, the worſhip of a Deity 
\ | tobe the chiet part of the Lawof Nature, God 
| having a Wicnels for bimſelf in every Man's Con- 
ſcience, But this I ſhall ſpeak more of after- 
wards, 

2, The Being of God is made known by the 
Scriptures, which throughout declare to us that 
, God is : And this is the evidence of Faith, as in 
w Heb. 11. 3- Through Faith we underſtand that the 
Worlds were framed by the Word of God 5 ſo that 
the things which are ſeen, were not made of things 
oy which d» appear. A Text ſomewhat parallel to 
Ye» © that which 1 am now —_ For both 

of them ſpeaks of the Viſible Things of Nature, 
and the Inviſible Thiogs of God, Both do 
ed, M ſpeak of theſe Inviſible things of God,evidenced 
"He to the mind of may, But with this diffe:ence, 
the ove doth ſpeak of the evidence that Reaſon 
gathers from Nature, the other of the evidence 
of Faich ixom the Word of God, $0 it follows 
in the fixth Verſe ; He that cometh to God, muſt be- 
ieve that be #4, © Faith believes it from the Scrip- 
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tures, which give witnefs o him, being the pro. 
Object of Faith. And God hath written his 
ame in clearer Characters in theſe, than whar is 
found-in the Book of Conſcience, Had Natu- 
ral Conſcicnee been ſufficient, there had been no 
feed of the Scriptures, which were written ro in- 
form, reQtifie, and guide Conſcience, wherein 
i is defective or erroneous : So that, as it is faid, 
Ided ſeribuntur onmes Libri ut emendetur unut; All 
Books are written to amend the Book of Con- 
ſcience. —_— we may fay it of the Book 
of Scriptures. Conſcience hath thence a clearer 
account, not only of the Will and Counſels of 
God, but even of his very Nature and Being, 
than by any Characters thereof it can diſcover 
within it ſelf, 

3. The Being of God is alſo made known to 
us from the Works of Creation, All theſe Works 
of God do preach a Deity, As the Heavens art 
ſaid to declare bu Glory, and the Firmament to fhew 
ba Handy-work, Pal. 19.1. fo his Name « ſaid 
fo be excellent in all the Earth, Pſal.8.zx, The 
Beams of his Divinity ſhine through the Latitude 
of all Created Beings, And it you lay your eye 
in a Beam of the Sun, it leads it to the Body of 
the Sun, As in every Creature there is a/iquid 
nibili, ſomething of nothing ; ſo there is aliquid 
Dei, fomething of God, 


Pr eſentemque refert quelibet Herba Deun, 
The Herbs we ſee, ſhew God to Be, 
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As.the Philoſopher being asked, where bis 
Books were, anſwered, His Books were, Totins 
Ents natural Univerſitas; The Univerſity of 
all patural Being, And verily thoſe that have 
no Books, and never were at any Univerſity of 
Learniog, 9pgg.in the Book of Nature, and the 
Univerſity of created beings, read and under- 
ſtand the Being of God, 

Now this is the Evidence of his Being that my 
Text {peaks of, and therefore is to be the ſubject ' 
of my preſent Diſcourſe, Which I ſhall explain 
by theſe following Arguments. a 

Arg. 1. Ic: is impoſhible for this Creation to 
give itſelf a Being. The Heavens could not 
make themſelves, nor the Earth itſelf, for then 
they ſhould be before themſelves. Their ating 
Lelhce their exiſting, which is impoſſible ro Rea» 
fon. For it is atrue ſaying in Philoſophy, Ope- 
rart ſequitur eſſe 3 Operations do follow the Crea- 
tures Being, both as to time, and the manner of 
working, As alſo, Nubil producitur in aftum niſi 
per ens in aftu; Nothing is produced into actual 
being but by ſome Being that doth aCtually exiſt. 
And therefore this Creation muſt 
be -brought into being by ſome Nl ſe grigntt, 
actual Being that was before it : mil proventt a 
And what can that be but God F., Paling. 
alone, 

Should we aſſert the World was made by An- 
gels, as the (arpocratians ſaid of old ; yet who 
then made thoſe Angels, Much lefs could it be 
mage by Men, for they underſtand lictle of the 

C works 
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works of it how it is made, And how came 
Man himſelf firſt ro be > Trs true what we read 
AR. 17. Of one Blood were made all Nations ; 
but pot by Creation, but Generation. And what 

ave being to that one Blood 5 There we muſt 
- recourſe to a firſt Being ; and who that is, 
the Text tells us, God made of one Blood all Na- 


eons. 

Or, ſhould we fay according to the antient Phi- 
loſophy, now revived by ſome, Thar the #niverſe 
was framed by the fortuttous concourſe of in- 
numerable Acomes of ſeveral Forms, Figures, and 
Qualities, that from Eternity danced up and 
down in an infinite fbace, And thoſe that were 
heavieſt fell loweſt, and made the Earth ; And 
thoſe that were /igbter took their place above 
them, Thoſe that were moiſt did coaleſce into 
Water, and thoſe that were thin and rare into 
Air and the ſuperiour Elements, Which was the 

fond and irrational Opinion of 

O_ of this certain Philoſophers of _ as 
pron we find at [.pucippus, Lycretius, and eſpe: 
dargy bs Gallcndus: clelly Returns, I 

But of this Opinion we need no other confu- 
fation than the exa@t Order of all things in Na» 
ture 3 which could not be ſo by ſome chance or 
accident, No more than an Houſe exaQtly built 
could come iauto ſuch a frame by the Caſual 
meeting together of Stones and Timber, And 
why did thoſe Atomes fall rogether then, and 
not ſooner ? And whence is it that the courſe of 
Nature isnow fo fixed and conſtant ? it all things 

came 
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came together at firſt by chance, all things {till 
ſhoutd fall oor by chance. Or it we ſhould ad- 
mica poſlibility of ſach an orderly concourſe of 
theſe Atomer, yet how came theſe Atomes ine 
being? Did they make themſelves & , Thar I 
ſhewed was iimpuſiible, Were they# Ecernal ? 
How come they then to be changed from what 
they were. For whatever is from Eternity m.1ft 
needs be the ſame to Eternity, Bur he thar de- 
fires a futther confuration of chis fancy, may read 
what is written againſt it by a LITE 

learned Knight 1n his Book Sir (bar,IVolſely, 

againſt Atherſm, | 
There were ſome other Pb:loſophers that ſaid, 

All things did ariſe out of Number ; as the Py- 

thaporeans. Bur it is ſuppoſed; they meant all 

things did ariſe ovt of #niy ; that is, f:om one 
firſt Being; from that Uuicy which is, &nitats 
omnu effettrix, as one ſpeaks ; that , hath pro« 
duced all creatures; in the l[everal 4ntties of their 
marvidual Beings, | 

; Others of them thought that all chings did ac 
firſt ſpring out of Contrartes,, It's true, All com- 
pound Bodies are made up of 


contrary Elements. . And - + gy oro dr? 
the oppoſition of two Con- G4iq, Mer; 14p.24 


traries- in Nature may pro- , | 
duce ſome third rhing different from them both, 
Buc r-eſe Contraries muſt have an exiſtence in 
theic diftin&t natures before any compound cal 
telult from them. Audfſao though they be the 
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material or formal cauſe of any effefts in Nature, 
yet they themſelves could nor have exrſtence with- 
out fome efficient cauſe ; and this doth neceſla- 
rily lead vs up to God, who is the firft Cauſe. 

Or, c@uld we conjeture with Pleny, (for it 
was but fs conjecture) that the World itſelf is 

an Eternal Detty, For ſo he ſpeaks ; 
Plin. Nat-Fbil. God, whoſoever be be, if bappily 
Lide1. C7» there be any other but the very 

world, be u all S:ght,all Hearing all 
Liſe, all Soul, all of Humſelf. 

Buthe ſpeaks more poſitively concerning the 

Sun, Verily, faith he, : # the Life and Soul of the 
World, the principal Governour of 
Lib.x, cap.6, Nature, and noleſs than a God, or 
Drume Power, conſidering bu work 

and operation, 

Or,can we ſay with Ar:ſtotle, That the World 
js eternal; which Opinion he grounded upon 
this Principle, Ex nibilo nil fit ; Out of nothing 
nothing is made. Which istrue, if we ſpeak of 
nothing as it imports matter out of which things 
are made, Bur it we mean by nothing only the 
term from whence Creation began, ſo it is not 
true ; For all things did ſo ariſe trom nothing as 
their term, Ic is alſo true in Philoſopby, that ne- 
thing can bring forth nothing ina patural courſe; 
bur it is not fo 1n Drwviney, that treats of God and 
his Infiniteneſs 5 For He can produce being out 
of non-being, as He hath done in the Worlds 
Creation. And as we read in Geneſis 1. 1. 

Butt is as well againſt Reaſon as againſt Scri- 

prnre 
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ture to aſſert the World to be Eternal. For as 
there could be no Progreſs in Number, if there 
was no writ out of which all Number ſprings : 
For Number is greater or lefler as it is nearer to, 
or farther off from #nity : .So there could be no 
computation of time, it there was not ſome 
firſt anoment, For Time is nothing elſe but a 
ſacceſſion or flux of moments ; as oue gives this 
deſcription ot it it is Nunc fluens.So that all time 
mult be computed according to its nearnefs to, 
or remoteneſs from the beginuing of time, It 
there was no beginning of time, chere could be no 
Preus & pofterius. We could not reckon Ancient 
and Modern, And there could properly be ro 
ſuch thing as Antiquity, For this preſent mo- 
went would be as antient, with reſpe& to Eter- 
nity, & a thouſand years ago, And therefore 
ſeeing there is prius & poſtertus, ſooner and later 
in time,there mult of necethity be ſome beginning 
of time, 

And if there bea beginning of Time, there 
muſt be a beginning of the World. For Time aud 
the World were alwaies together. 

Arg, 2. We ce in Nature every thing is {cr- 
ving a rational End. As the Suz enlightens the 
World, which elſe would be but once great 'D41- 
geen, and upfit for habicracion, The Clouds and 
Kain ſerve an end, which is to cool and mo flex 
the Earch, which elſe would be dry and barren, 
The Winds do ſerve an end, which is to purge 
and purifie th: Air, that for wan: ot motren x 
might not corrupt and putrifie, Aud the Eait!h 
> 1s 
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js endned with' a Seminal vertue to bring forth 
Herbs and Fruits of ſeveral kind for the uſe of 
Man and Beaſt, x | 

And as all things in Nature ſerve an End, fo 
they «re wonderfully, fitted to their ſeveral Ends. 
Now whence isthis but from ſome wiſe Agent that 
firted things thus to their end. 'As Philoſophers 
tell us of four ſorts of Cauſes in Nature, the Ef 
cient, Formal, Material, and Final, and the one 
hath dependance upon the other : If there was no 
efficient there could be no matter, it no matter 
no form, it no form no end; for the form is given 
with reſpe& to the end. But where we ſee mat- 
ter, and that matter inveſted with form, and that 
form ſerving an'end, we may then conclude this 
could not he witho'nt an effictent, As when we 
ſee a Clock or Watch, and ſee how every Wheel, 
yea every Pin therein doth ſerve an end, and 
theſe fic:ed to thatend, we conclude this was not 
by chance, but by the nor kmanſhrp of ſome $kilful 
Artiſt. Or, had we ſeen Archimedes his Sphere, 
artificially framed ro repreſent the ſeveral Moti- 
015 of the Heavenly Orbes, we ſhould conclude, 
this was not ths framed of it ſelf, So when we ſee 
all things in Nature in mot/on, and every wheel 
of Nature moving to a rational end, we may 
conclude, this was done by ſome Infinite Intellt- 
gence, Which the Heathen Philoſophers did 
acknowledg, when they called God, or the Ma- 
ker of all things, Tv rev, Tov Adv, Mind, and 
Keaſon, as we read in Pla'yo, Anaxaporas fo 
freq:ently called God Mens, that in derifion 
$- | * . - p they 
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they gave him the Ss Mens, And as 
Virgd, as Iremember ſpeaks, 


Totdque inſuſa per artus 
Mens apitet molem, &c. 
A Mind this Heap doth aftuate, 
And through its joints doth penetrate, 


By which we way perceive that they appre- 
_ the World had a Maker, and that He 


that made all things, was an Intelligent Being, 
Lafantius Quoting the ſeveral deſcriptions the 
Heathen Philoſopbers made of God, Lib.1. cap. 5- 
among the reſt, quotes Cbry/ppus deſcribing him 
to be, Naturalem vim divinas Ratione preditam, 
A natural Power endued with Divine Reaſon. 
For they evidently ſaw a Divine Wiſdom join'd 
with Power ia all the works of Creatiog. 

Argum, 3, Welee in the Creation the excellenc 
proportion and »ſefulneſs of one part to another 
tor the preſervation of the whole, and the ſuita- 
bleneſ+ of the whole ro Man that is made the Lord 
of ir, The Life of Man or Beaſt cannot be-pre- 
ſerved without Food ; Food they cannot have 
unleſs the Earth bring it forth; bring ir forth ir 
cannot unleſs it be watered with Showers from” 
Heaven 3 Showers there cannoc be without 
Clouds, Cloxds cannot be without Yapeurs 3 Va- 


pours there cannot be, unleſs they are exhaled by 


the Sun from the Waters; and for this end the 
Sun-beams do not only bring down Light and 
Heat tothe Earth, but attra# Vapours trom i: 
| C 4 towards 
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towards Heaven; atd all for the ſervice of the 
Earth, Wherein 'we fee the Heavens hearing 
the Earth, and the Earth hearing the Coro, Wine, 
and Oyl, and other Fruits, and all hearing Man, 
And as in this lower World one part of the Crea- 
tion is ſupoorted by another, as the Eatth by the 
Waters add Air, ſo this whole lower World is 
preſerved by the ſ#periour World, and under the 
dominion of ir, wtach ſhews the excellent Order 
of chings in Nature 3 each part tending to pre- 
ſerve the whble, which the Philoſophers call rhe 
Harmony of the Univerſe, As one of theta 
ſpeaks, Natura eft perfeftiſſuma Harmoma; There 
is no Harmony better chan the Order of Nature, 
For as in Harmony, though there are ſeveral 
Sounds, yet are they fo rempered and modalated;as 
ro make pleaſant Mas/ick., So the ſeveral parts 
of the #nruerſe are fo adapted and firted to each 
other, as that they all do conft;tute an harmonious 
Order, Aud as Harmony ariſcth out of Diſcords, 
ſo there is in the Univerſe, (oncordia arſtarr, 
Creatures of contrary Natures and Qualities, yet 
ſo mixed and proportioned, as that they ſweetly 
agree together, and barmontze with each other, 
aud ſerve mutually to the preſervation of one 
another, 

And if we conſider how the {reation is fitted 
to the uſe of Man, and Man is fitred ro ir, who 
was made the Lord of it, we may eaſily diſcern 
this was done by ſorhe wiſe Avent, As there 
are many pleaſanc qual/zies in natural things, fo 
þ7za hath ſeveral bod ly Seaſes, whereby to-difo 
_ cer 
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cern and enjoy the pleaſantneſe of them. To what 
purpoſe was there ſweet Smells, beautiful Co- 
lours, pleaſant Taſts in the Flowers and Fruits of 
the Earth, it there were no fuch Senſes, as 
Secing,Taſting,or Smelling, Andſo to what pur- 
poſe would theſe Sewer be in the Bodies of Men, 
if there were not ſuitable 0bjef; provided in Na+ 
tire for them, © And ſo when we obſerve in theſe 
fruits of the Earth ſuch vertues and qualities that 
are both nouriſhing and medicinal to the Body of 
Man, and ſome of chem have S:gnatures and (ba- 
rafters upon them that declare their vertue, and 
what part of Mans Body they are uſeful to, ir 
ſhewes they were created for the uſe of Man, 
Aswe ſee a Man that builds an Houle for his uſe, 
he doth fit irwith Rooms, Furniture, and Uten- 
fils, ro make'ir a convenient Habitation. So hath 
God fitted this World to be an habitation for Man, 
who is made to be the Inhabitaar of it, At.17.26. 

And as the Nature of Man doth affe& warzety,ſo 
hath God furniſht the World with ioftinice variety 
of Creatures, for the gratifying of his Senſe, and 
for the delightful exerciſe of his Mind ; and by all 
ſerciog forth His own manifold Wiſdom 3 aad 
commendibg Himfelt ro Man by his great Good- 
neſs and Bounty herein, 

And there 1s fuch a ſuicableneſs betwixt the 
World and Man, that Man is called a {tle }Vorld, 
But the greater World doth ſerve the lefler, 
After God had made and finiſhed the reſt of his 
works, He then made Man, and eprtomrzed them 
ig him ; aud gave him dominion over them: 


And 
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And the exadt firneſs of the ſeveral parts of the 
Creation to his uſe, doth ſhew that it is the Ef- 
fe of ſome Infinite Wiſdom, 
Arg. 4. Whence is itthat thoſe ewo Natural 


Principles of Self preſervation, and Self prope 
y (9) 


fon,are ſo inv founded in the Nature 
living Creatures 3 even thoſe that have no Rea- 
fon, as well as thoſe = have : _ which are 
neceſſary to the preſervation of the Univerſe, 
May not = hence eafily argue, that forely this 
was done tntentionally for ſuch an end, And if in- 
tentionally, then it is done by Reaſon ; and if by 
Reaſen, it muſt be by His Reaſen that firſt made 
this Univeiſe, For isit not rational, that when 
the Creatures were made they ſhould be pre- 
ſerved, both in the Individzals and the ſeveral 
Species or kinds of their being ; and what can | 
do this better in a natural » than for them 
to have theſe ew Principles inherent in their ſe-{j , 
l: 
b 


And ſo we may obſerve in Yegetabler, as Herbs, 
Flowers, Trees ; they all have aSced in them} ;. 
ſelyes, which Nature brings forth for the pre-fj |, 
ſervation of cheir ſeveral Kinds in a continued} 
fucceſlion of Individuals of the ſame kind. And q, 
whence is this rational praviſion jn Nature, bu ,, 
by ſotne ratinel Agent, and who cab that be buff ;. 
the God of Nature, chat was before it, and W 
founded this rational Law in it, and is the Natrf} ,, 
re naturgns, as Philoſophers ſpeak : That Nef (,, 
ture that is the Original and Law-giver of -Neſ ;,, 
rure, | ; bn 
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Arg. 5. We way obſerve in the Creation there 
are degrees of being, and this ſhews there is ſome 
chief Being, And there are degrees of Perfettion, 
which ſhews there is ſome cbref PerfeRion, For 
elſe we could not compute degrees, if there was 
no firſt, with reſpe@ to which ſuch computation 
is to be made, 
* Theſe degrees in Nature are by learned Men 
call'd the Scale of Nature ; and we muſt come 
to ſome rop in the Scale or Ladder, and not 
aſcend in Infinitzzs, though we muſt into Infini- 
ty, which is the Infinite God. For, as I ſaid 
before, where there is prius & poſterius, there is 
primum & poſtremum 3 So where there is mag & 
minus, there is maximum © minimum ; where 
there are degrees of PerfeQion, there muſt needs 
be ſome greateſt Pertetion, and what can that 
be, but that God who is Optimus & Maximus, 
who is the moſt excellent Being, and the firſt 
PerfeQion. "For inſtance ; we 4 ſome know- 
ledg in Brates,but more in Man,more in Angels, 
but there is a Being then that is perfe in know- 
ledg. And fol might ſpeak of all Perfefions, 
whether natural or moral ; The degrees of them 
ſhew there is One Firſt. Or,'f you will look upon 
theſe degrees of Being amongtt the Creatures as 
ſeveral parts of being, we may again argue, 
Where there are parts, there muſt be ſome whole ; 
and where there are particulars, there mult be- 
ſome univerſal. Now we fee the Creatures Be- 
ing is but a particular be:ng, and in their ſeveral 
t:nds we ſee ſeveral parts of Being, none of them 
.n | having 
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having all Being in themſelves, and therefore 
there muſt be ſome totum of Being, or ſome Be- 
ng that is wntver/al, that comprehends in ir {elf 
Being, and what can this be bur God alone, 

Argum. 6. We ſce in the Creation how Crea- 
tures that are without Reaſon, yet att according 
to the exact Rules of Reaſon;which could nor be, 
were they not guided and acted by ſome other 
principle than their own reſpeRive Natures, 
For no Nature can a& of it felt beyond its own 
Principle : As we ſee how the Bee doth make its 
Comb, and the Spider its Web, and che Brrds their 
Neſts, and Bevers their Houſes in the Waters, 
conſiſting of ſeveral ſtories (as I have heard from 
Eye-witneſles) according to the exaRteſt Rules 
of Art and Reaſon, And if you ſay, that theſe 
Creatures have Reaſon quoad hoc, as to thoſe 
things that belong to the benefit of their own na- 
tures, though nor to other things 3; Yet what 
ſhall we ſay to thoſe Creatures that have not ſo 
much as Senſe, or a Senſitive life 3 as Plants and 
Trees in this lower World, Whence is it that the 
Toy, as if it did know it was a weak Plant, and 
could not ſubſaft of irſelf ſhould naturally bend to 
the Wall or Tree that is near it, chereto fix, and 
as it were incorporate itſelf by a firange and firm 
tnbejion? Whence is it that a Tree doth fix its 
Roots with that firength and Art in the bowels of 
the Earth, that no man can imagine how ir could 
be done berrer, as if it did know what blaſts of 
wind it muſt encounter with, which threaten its 

ſ{ubverfion, &c, 
And 
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And what Wiſdom is that which guides and 
carries the Root downward, when the Boughr and 
Branches aſcend upward ; as it it underftood the 
need it ftood in of the fatneſ7 and moiſtere of the 
Earch,and therefore doth fend forth its roots up 
and dowa through the Earth to forage, and fetch; 
it in, 

So alſo, If we conſider how curiouſly the Em- 
brio or Infantis formed in the Womb of her that 
is with Child ; the formative vertue that doth this 
is ignorant of what it doth, and yet every part is 
formed toa rational End in Nature. 

And whence is it in the upper World that the 
Sen is placed. at ſuch a convenient diſtance from 
the Earth, and ſteers irs motion by ſuch a Line as 
is moſt for the benefit of it, Thar when it is 
gone to its Tropic in the South, 'it ſhould rerurn 
back again to the North, as it ic did ratzonally 
provide for the benefit of each part and region of 
the lower World « In fo much that the P/a/mift 
doth attribute Knowledg to it, Plal. 104.19, The 
Sun knoweth its going down, And as Tully argues 
concerning the Heavens, Their otzon 1s either 
by Nature, Chance, or Prudence, Not by Ne- 
tures for it they were light, they would moye 

ar; if heavy, they would move down- 
werd: ; it neither, they would ſtand ſtill: Nor 
by chance, for they move in a conſtant and re- 
gular Order, where there is nothing temerarifim 
nec fertuitum, nothing raſh nor accidental, as he 
ſpeaks Lib, 2, De Nat.Deor, And theretorethey 
move by Prudeace: And that not their own, as 
it 


———— - 


Y.oop Je# 
were Gods, as ſome tmagined, but by his 


they 
Wiſdom that made them, by that Eternal! Mind 


that ſuperintends and guides their motzon# 3 which 
he thar denies, 1pſe ments expers judicandus eft, 
as he there ſpeaks: that is, one voidot Reaſon. 
If we yield theſe things are done by Nature, and 
natural Inſtinfts ; yet itill we muſt reply, Whence 


had Nature theſe ſeveral tmſlinits ; and it it afts 


and moves by a Law, who put this Caw ficlt into 
it, but He that made all things iu #:/do-, and 
hath lefc the princs and Footfteps of it in the feveral 
works of his hand. If we ſee an Arrow for the 
moſt part hit the mark, no man will ſay, This is 
by chance; bur ic is guided by ſome sKilful hand, 
So Nature could never produce in ſo great a com 
ancy ſuch admirable effe#s, it it was nor guided 
by ſome inviſible hand, | 
Argim, 5; We ce this Order in Nature, that 
all Creatures do ſerve ſome end above themſelves; 
As Crewtwres without life do ſerve thoſe [rtatures 
that have life,and thoſe Creat#res that have only a 
vegetatrve life ſerve the Credturts that have a Sen- 
ſerve Life, and thoſe that have a Senſitive Liſe do 
ſerve Man that hath a ſuperiour Ratzenal Lite;and 
therefore Man alſo was made to ſerve ſome- enil 
above himſelf: and what can this be bur to ſerve 
his Creator, For there is no end that Man can 
{rve above himſelf, but ſerving God; which 
may evidence to us that God is, | 
And as there is ſome Equity and Reaſon that 
thoſe things in Nature which are #ferror ſhoultl 
ſerve the ſupertor, ſo it is the highelt Reaſon m 
the 
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in the world, that Man ſhould ſerve Him that is 
infioitely ſupertour to him, and ſupreme over all, 
and which is that End above Man which he was 

7 dy 
Ar 8. » We ſce all things in Nature 
Vo. mnntondfs. ns Norte $ the Earth, 
the Waters, the Sun, the Moon, the Stars, the 
Heavens 3 So are all /zuing creatures bounded and 
limited in their ſeveral natures, And within theſe 
bounds they till abide. Now how came all 
things to be thus circumſcribed and limited £ Why 
are their ſeveral natures extended thus far and no 
farther, when ic is nature! to the Creatures to be 
extenſive of themſelves towards ſome further per- 
feftion in their Beings ? Natural Bodies are under 
Limits, and fo are created Spirits, as Angels in 
their ſeveral Orders or denominations, and the 
Souls of Meg. Now who hath ſet theſe /imzts, bur 
that firſt Beiog, who is «nlimited, and hath made 
all things in Number, Weight and Meaſure ? It 
is He that hath given the Earth its dimenſions, and 
confined the Waters within their Banks, that 
comprebendeth the duſk of the Earth 1g a Meaſure 5 
that weigheth the Hills in Scales, and the Moun- 
tamns in a Balance, It is He that hath meted out 
the Heavens with bu Span, and appointed the 
number of the Stars, and calleth then: all by name. 
Which the Gyecrans nieant by calling their chief 
God Jupiter, rH\ioopHe g5, Or the Limter, and the 
Romans call'd him Jovem Terminalem. As God 
hath given the Creatures their beiog, ſo He hath 
ſer them the ſeveral Bounds of theic Being. And 
ro 
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to make this yet more plain in a few Ioftances; 
Whence is it that a Store hath. not a megetgtiUe 
Life as well as a Tree; and a Tree a Senſitive 
Life as well as a Beaſt ; and a Beaſt Reaſon as, well 
asa Man ; and why are not Men mnteleftuel\Spr- 
rits as well as Angels 2 All Creatures are bounded 
in their ſeveral natures, and what, or who could 
thus bound them, but the God and Author of Na- 
rure. So that upon the whole I may conclude, 
That it the World was a lrving Animal, as Plate 
fancied, and knew it (elf, ic would readily ac- 
knowledg its Begenmning and Bcivg from God 
alone. 
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CHAP, 


The general Dofrine improved; Atheiſm wi- 
reaſonable. The. Degeneracy of Reaſon 
to abogt Divirie Ohjefts. Few profeſt A- 
| theilts, The reaſon why ſome. attempt t0 
1 imake themſelves Atheiſts. The ſeveral 
Cauſes out of which Arheiſm rings, 
* Why amangt Chriſtians, that live under 
the Golpel, thert is forind the greateſt 
Atheiſm. * 


111; 


4 hrvy we have demonſtrated the God-head, or 
the Being of God from the Works of Crea- 
tionz I ſhould now proceed to Demonſtrate 
thence alſo ſeveral Attributes of his Being : bur 
I ſhall firſt endeayour tb reduce this Knowledge 
— © of God's Being, ariſing from the light and Law 
of Nature, to the ſervice of Chriſtianity; Por my 
deſign is for Prafice tacher than Speculation, 


' Lf. 1, Firſt, We may hence take notice, thar 
Atheiſm is not only Impious bur Ir7atgonal. ; To 
deuy a God, isro deny and tohcradi@ rue Rea- 
on. The Plalmiſt calls him a Fool that ſaith mn 
4 beart; there th ti6 God; —_— 1, Ap4aFodl 
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# preyothy views 1* is one that is defeQtive, or di- 
Yes » «X60. ftempered in his Reaſon, If 
T ; Jaolaters be charged with 
brutiſbneſs that worſhipped falſe gods, Jer. 10. 
14, 18, how much more the Atherft that denies 
a God? And if the Apoſtle faith of them, that 
their fools beart was darkened, 
Rom,1,13, when they debafed him in their 
| vain Riter and Modes of Wor- 
ſhip, how much more are ſuch dark'ned with fol- 

ly that deny his Being 7 

Though Hell be the Seat of perfet Wicked- 
neſs, yet this Speculative Atherſmis not to be found 
there, The Devils themſelves belteve and tremble. 
And what a monſtrous thing then is ic , that it 
ſhould be found upon Earth ! And eſpecially in 
that part of the Earth, where Men have not only 
the Book of Nature, but the wricten Word of 
the God 'of Nature as a Comment upon the works 
of it; for men to think itan height of Wit, wo 
be able to diſpute againſt a Deity, and a piece of 
Gallantry to live above the fear of it! 

Mea that are ratzonal enough in other things, 
yet in this their Reaſons are ſtrangely blinded 
which ſhews the ſtrange degeneracy of their Souls 
in things that concern another World, while 
they are ripe and pregnant enough in things that 
concern this World, Eor did Men exert their 
Reaſon in_thoſe things, as they can and do in 
theſe, it would conclude nothing more ſtrongly 
than that God is. It is the proper Office of Rea- 
ſon to argue from the Efie& to the Cauſe 4. 

u 
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ſhould ic got then argue, whea it beholds the won- 
derful Works of this Creation, theſe *muſt needs 
ced from fome Infinite Caule, and thereby 
be led up to the Being of God? As when a man 
ſeeth a Tree that is extended into Boughs and 
Branches , his thoughes are naturally led to ſome 
Root out of which it ſprings ; and ſo when he ſce- 
eth a River, his thoughts will lead him to ſome 
Spring out of which it ariſeth ; why then ſhould 
we not, when we ſee this wy/ble World, have our 
thoughts as it were naturally led up to a firſt Be- 
ing * God hath ſufficiently by his Works of Crea- 
tron evidenced to Mankind his Being, that they | 
might ſeek after him; And therefore there will be 
no room left for any fuch plea inthe day of Judg- 
ment, for any people whatſoever in any part of 
| the world. If we had known there bad been a God, 
f we would beve ſought bin, ſerved, and worſhipped 
5 ' him. Doth Man plead, 1 nevet ſaw his Being 3 
> | Will we believe nothing but what our eyes fee * 
f We never ſaw thoſe Souls that dwell within us, 
ſhall we therefore not believe we have Souls ? 
F do not their operations ſufficiently evidence their 
; Being in us? Nay, we do not fee the Air in 
als which we breath, and yet no Man denies but 
ile F there is Air And doth not the Text tell us 
hat } of the inviſible things of God, and therefore not 
eIF F robe ſeen ? Or, will Man plead ke was not pre- 
lege when God made this World ; how ſhall he 
then know that he made it > If we ſee an Houſe 
erected according to the Rules of Art 3 ſhall 
v4 we not believe it is the work of ſome $kiltul 
D 2 Ari- 
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Artificer, though we did not Rtard by and fee 
him build it ? 

Butof theſe profeſt Artheifls we have nor man 
inſtances ; we read in Ancieyt Writers of ſuc 
as Protagoras, Diagoras, Theoderus , &c. who de- 
nyed,or diſputed _—_ ; whom I find quoted 
and confuted by learned Bradwardine, as they 

were before condemned by the 
| Brad. lib, 1. Coral. Athenians , and indeed ſuch 
I- pars ſecund. were exploded by the Heathen, 
And thoſe that were ſo, yet were not conſtantly 
ſo, as to maintain this Opinion to the end. In 
mens ſerious and retired thoughts , eſpecially it 
they be under ſome ſmart = arty the Belief 
and Sence of a Deicy re- 
Nullus eornm ow turns upon them, As a mo» 
# tion that is againft Nature, 
non ſunt, «b adoleſs ill ſome time or other re- 
and mn Aud therefore the Phi- 
perſeveravit. Plato. 1, ©. nOH a 
10. de legibus. loſopher ſaid that no Man 
evered in this Opinion 
from Youth to Old Age. Nature cannot utrer- 
ly forget her firft and fundamental Lefſoo, that 
God is; aud that firft Verity, that is ſo deeply 

"42 8 ' rooted in Nature that it can- 
ng terry :+.. nor be totally blotred out: 
We bl 1 As that Renowned Carver did 
fwo naturali propoſito, grave his own Image into the 
frequens tamen illud Buckler of Pallas with' ſuch 
recurrit, ut exprimst ſingular Art and Cunniog, 
ameatos veritars 391 that it could not be removed 


exlos. Parel. Adnot. 
in Tertul.C.x7.Apo, Without defacing the - 
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Work, For the Soul we trom Divine Iaſpirati- 
on, God hath put the Charaer of himſelf upon ic 
which cannot be utterly defaced, while its Betng 
continues, And therefore the Opinion that denies 
a Deity, is rather a Frolich,a Fancy, a Dream,than a 
grounded Opinion, And when the Soul of 
Man is itſelf, and converſeth with it ſelf, and be- 
holdeth the _ (barafterr of God's Being 
writcen upon this whole Creation, ſuch Opinion 
vaniſhech away. | 

But yer we find many have this ſence of a Dei- 
ty very weak, and the Notion of it very dark in 
their Souls, and many Raggerings in their 
minds about it. And not only amongſt Hea- 
thens, but even amongſt themſelves , where the 
Goſpel is profeſt and preached, Yea, we find in 
many that live under the Goſpel leſs ſence of a 
Deity upon their hearts, than amongſt the moſt 
barbarous Nations of the World. 

But of all others theſe are the moſt monſtrous, 
who ſtudy to make themſelves Atheifls, who ſet 
their wits on work to frame Arguments againſt 
a Deity, And they do it to deliver themſelyes 
from Services and from Fear. 1, From Ser- 
vice, that they might be free from the Yoke of 
ſerving God ; for it they own a Dezty, their Rea- 
ſon tells them, —_ to give him Worſhip 
and Service, and this they account a Yoke 
and Burthen, As thoſe ſaid in Malachi x, ver. 
13, Behold, what a wearineſs « it, and ye have ſuuf- 
fed at it, They think they cannot be perfect 


AF free mea till they have freed themſelyes from all 
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| LL and ay of a Dei- 
Avg. de ver4 Re- ty, As Auſtin to this pur- 
0. C, 36, To.1. ſe, Quidam propterea pu- 
EI Ro Talento eſſe, ne frr- 
piant. Some think no Deity is to be worſhip- 
that they might not ſerve. And Lucretrus 
of Eprevrus that he was the firſt that des 
livered the World from the burden of Religion, 


Humana ante oculos fed? cum vita jaceret, 
In terrs oppreſſa gravi fub Religione ; 
Primmum Graius homo mortales contra 
Eft eculos auſus, &c, 


But are- not theſe Men much miſtaken 2 when 
they have caſt off the Service 

Deo parere libertas eft- of God, which is the true Li- 
$cu. de vita beata. 4,,y of Man; are not gi- 
ven up to the Seryice of baſe Lufſts, which is true 
Bondage * And made Drudges to the God of this 
orld, who will not be the ſervants of the true 
? Though the Orater define Liberty to be 
this, gr lope —_—_ 

Cicero, ut velit, Li is a power © 
living as a Man will : Yet to be 0- 

bedient toa corrupt Will, is Bondage not Li- 


berty. 
True ay is ry mn well ſpeaks LY 
ervire, ſed (16: imperare; Not to 
Jorberby.A- 2 Mans al but rule over himſelf; 
m_ =" $0 thatin this they miſs their end, 
#:0"% 2. Theydeſignto deliver themſereg 
"OY from 
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from fear, Butthey are not able to accompliſh 
this end neicher. For though in their Cups , 
_-_ (areſſer they can dif- 
charge their fear, yet let them Nox vidi 
fall under ſome fharp afflictlt»® g#: aaa th 
on, or draw near the King of #44; now eſe dixit, 
Terrours, and-their fears of py age" <, er- 
God and Judgment will be > © Pw 
ready to return upon them. As Twlly obſerved 
of Epicurus, though he diſputed againſt the Be- 
ing of God, and t Denton to be fear» 

z yet faich he, / never obſerved any Man to 
fear more thoſe things which be ſaid ought not 
fo be feared, ho Death and the Godds. | 

Now the Cauſes that Men are led into Ather/ae 
by, are ſuch as cheſe. 

xr. Is, the Courſe and Efficacy of ſecond 
Cauſes. They obſerve how all things come to 
paſs by ſome viſible Cauſes, which are either Na- 
tural, or Vol intary, In Natural Caules, if the 
Cauſe be {ficient the Effect follows, it nor, the 
Effect miſcarries. So that it is not a God, ſay 
they, that governs the Events of Nature, but the 
Natural Cauſe doth all, So, :in Voluntary (auſes 
that depend upon the will of Man ; If ic be good 
thing that is defigned and endeavoured, yer it 
falls bort if the Cauſe be nor /uffctent;it it be a bad 
thing, ic comes to pals if there be ſufficient means 

for it, But let me anſwer as I go along. 

1, Isit an Argument againſt che Being of God, 
becauſe there are ſecond Cauſes ? Becauſe interi- 
our Minifters are made uſe of in the Aﬀa'rs of 
D 4 G0- 
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Government , doth this-prove thar there is nq 
Supreme Governour * May there not be ſecond 
Cauſes, and yet the concurrence of a firſt Cauſe 
alſo,that doth teer and influence them in their O- 
perations? 2, And it is not alwayes that theſe fe- 
cond Cauſes how ſufficient ſoever they may ſeem, 
that they produce their end, + Sometimes Nature 
miſcarries in her Preduit:ons, and none can give 
a reaſon for it. 

- And fo in Voluntary Cauſes , The Race tr not 
always te the ſwift, nor the Batte} to the ftrong, nov 
Riches to Men of underſtanding ; as Solomon ob- 
ſerves, "Though for the moſt part, the ſecond 
Cauſe doth accompliſh the Effect according to 
to the Law and Ordinance God hath ſetled in the 
World , yet ſometimes it miſcarries and fails,that 
Men might not 'place their confidence there. 
3. Where the Effe& miſcarries through the De- 
Fierency of ſecond Cauſes, thoſe Defictences are 
ordered and regulated by God, as well as the 
Efficacy of Cauſes. When God intends an 
Effet, he will Order and Influence the ſecond 
Cauſe, fo as to produce it, where he intends 0- 
therwiſe, he will ſo ſuſpend or divert it, that the 
Effe& ſhall not ſucceed. And under this Head 
I may take notice that the long ceflation of Mira- 
cles may be ſome occaſion of Atherſm, For Mira- 
cles are wrought above or againſt the courſe of ſe- 
cond Carſes , and when Men fee them, they are 
then even forced to fay as Pharaoh's Magicians, Hic 
Dtg1tus Det, Here is the Finger of God, But when 
men fora long time together have obſerved that 
_ 7, » 04 Nature 
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Nature keeps its courfe, and things come to paſs 

the uſe of means, they grow into an Opinion 
char all things are by Nature, and that there is no 
Proz1denge, and fo no God, HL 

Objet, But why doth not God then in A 
work Mirarks hg ava x the World of ba BY. 
= 
= Anſw. Becauſe the ordinary courſe of Nature 
is ſufficient to it, if men did not ſhut up their 
eyes, and refuſe to ſee. And God thinks ir not 
meet to. put Nature out of its ordinary courſe that 
he at the beginniog, unleſs on ſome extra- 
ordinary occaſions, and for ſome extraordi 
end. But is it not as wonderful in it ſelf to ſee 
the Sun move in a conſtant Line, from one.end 
of the year to the other, as to fee ir ſtand till ? 
And to ſee a watery Sap rifing out of the Earth to 
be turned into Wine, as to ſee Water in a Veſſel 
turn'd into.Winezas it was in the Miracle of Chriſt 
wrought at Cana, John 2,3. Or to ſee Bread 
21 1x of the Earch, as to have it ramed down 
from Heaven, as it was upon 1/raet in the Wil- 
derneſs ? | 

2, Another cauſe is, Guile in the Conſcience, 
Though it is not an immediate, yetit is a remote 
cauſe of Atheiſm, For Guile working in the 
Conſcience, is an immediate proof of a Deity and 
'adowment to come 3 but it proves a remote cauſe 
of Atheiſm. For it makes men wiſh chere was 
no God, and fo are thereby the more diſpoſed 
to believe there is none, For the ald Proverb is, 
Quod walde wolumns, facile credimus, ny 
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Man earneſtly defires might not be, he is inclina- 
ble to believe it not to be, And hereupon are 
ready to extinguiſh thoſe innate Notions of a 
Deity that are within themſelves, or ſach as ma 
be gathered f.om without, and tro comply wi 
any fu ions to that end, that may be admint- 
fired by Satan, their own corrupt Hearts, 
or prophane Men, Guile begers Fear, Fear be- 
Torment; this Torment doth diſquiet Mens 
ce, and much allayes the rages of Sin 3 
That they may therefore provide a Remedy for 
Larftrnch A are willicyg enough to believe 
there is no God, As Morelifts tells us of an Ig- 
norance that is [pnorantia prave Diſpoſitions, of 
a wicked Drſpoſition : Such is that, when men ſeck 
to darken that Td yo 7Þ$ os, that which they 
by Nature know of God that they may fin 
withehe er freedom and peace, But this is 
juſt as it a Man, to prevent a Danger, ſhould 
wink himſelf that he might not fee it, It's 
true, if was no Remedy provided Man of 
God againſt this G»i/t, and fear arifing our of it, 
this might ſeem to be a rational courſe ; bur ſee- 
ing there isa Remedy provided, it is Man's Wilſ- 
dom to ſeek it, whereby to have his fear 
and his Danger alſo removed together, 

3- A third Cauſe is, The ſtrange adminiftrati- 
on of things in the World, Men cannot fee Fu- 
ſlice, Goodneſs, or Wiſdom manifeſted therein, 
Burt it often folls out to the TVicked, according to the 
Work of the Righteous ; and to the Righteous, ag- 


cording to the Wor: of the Wicked,as Solomon ſpeaks. 
Hence 
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Hence Men conclude there is no Gavernments 
the World; andif fo, then no God, 4 


Marmoreo Licinus tumulo jacet,ts Cato parvo, 
Pompeius nulle ; Qui putet efſe Deos f 


As thoſe ſaid that were of P 's 
FaRion in Rome, "IE 


Baſe Licinus bath a pompous Tomb of 
Marble Stone ; gen 


| Wiſe Cato but @ little One, the mighty Pom- 
none, | 
| Tet allth while we dream of Godd:r, and dream 


we do I wis : 
For Godds are none, or if there be, bow can 
they ſuffer this ? 


Men cannot ſee a righteous and equal diftribu- 
tiew of Rewards and Puniſhments, Whereupon 
[wh to ſay with the 4- 
theiſt, whom Tully mentions, Cic.de naturd De- 
Vitam regit Fortuna, non $4- arum, p. 196. 
pientia; It is Fortune, not 
Wiſdom, governs the Life of Man, 

And as Ovid ſpeaks, as ſome thiok, moved by 
the indignity of Twlly's untimely death y 


Dum rapiunt mala fata bonas tonaſcite feſſo; 
Sollicitor nullos eſſe putare Deos, 

What are the Godds that bear the ſway, 
When bad Fates take good Men away nr þ 
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hed mother of fe Heathen Poets ſpeaks of 
fuch In his Time, who thought there was no Di- 
vine Providence, bur all things came to paſs by: 
Fortuitous Cauſes, 


Sunt qui tn Fortune jam cdiibur onnia 
Juye- ponunt, 
nal. Et Mundum nulls credunt refore mover1, 
Naturs vilvente vices & lucs, & anni : 
Atque aded intrepids quacungque altaria 
Jurant. 


Some now there be that deem the World, 
by ſlippery chance doth flide ; 

That Dayes and Years do run their round 
without or Rule, or Guide, 

Save Nature,and Dame Fortunes Wheetl : 
and hence ſans ſhame or fear, 

Of God or Man, by Alrars all 


they deſperately do ſwear, 


Men deny Providence, and ſo thence ſtep into 
_— | | 

But becauſe Men cannot wade into the depths 
of God's Providence, ſhall therefore con- 
clude there is no Providence, and no God > Was 
it not better for Man, when he ſees he cannot, 
with the ſhort /ine of his Reaſon, reach the bot. 
zomof God's Works, cry out with the Apoſtle, 
Rom. 11. 33, N p69, O the Depth! But, ler 
Men with David enter God's Sanftuary, and take 
a view of things in the Li9be of Faich, and the 
| Scriptures 


CA | 
Seri » and then-chey ſhall ſce the Rraſon of 
thoſe things that at preſent they are offended and 
ſtumble ar. 


There they may ſee Reaſons why the Wicked 
for a while go ſhed, and why the Ri 
ous meet with ffli&ions in the World; there they 
may ſee the Compaſi that Providence bath taken 
about, before ir finiſhe its Work 3 there they 
may ſee how Providence hath brought one contrary 
out of another, and made the Saints afflif#tons to 
uſher in their avercies 5 and the proſperity of the 
Wicked to be the fore-runner of their 
fall, There they may alſo learn the wiſe End that 
God hath in the chaftiſements of his People, and 

ſuffering the wicked to proſper, and to triumph 
a while over the Church, and the Cauſe of Trath 
and Holineſs in the World, 

4. Again, Athetſm ariſeth in the hearts of men 
from the diverſity of Opinions that have been, and 
Rill are, in the World about Religion, As Po- 
lutheiſm of old was an occafion of Atherſm 5 For 
when men ſet up many ridiculous Godds to be 
worſhipped, no wonder though they cauſed ma- 
ny to deride them, and to caſt off all ſenſe of Re- 
ligion. So many now obſerving diverſity of Opt- 
nions about Religion, are hereby led to think 
there is no Retogion 5 and if no Religion,then there 
isno God 3 atleaſt, there is little ſenſe of a Dezty 

upon his Heart that hath no Religion, As ic fared 
in Philoſophy, the many differences of Opinions 
therein, made ſome at laſt turn Scepricks, and 
doubt of eyery thing. And fo in Divinity, ac- 


cording 
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"FEE. 5 F BPWFIY Theo- 
logia Sreptica tendem exit tm Athetſme 3 Scepti 
Divinity ends in Atheiſm, And men by ſeei 
the various Jedements that are about Religion, 
begiaro q ion every thing, aud fix in nothing, 
ll at laſt they ſettle io Atheiſm, But ought not 


mea rather argue, ſeeing that all do embrace 
ſome Religion or GOO OnS certainly there 
is a true Religion,though many miſtake it > And 
Religion is embraced by all wich reſpe& to a Dei- 

. Will mea ſay there is oo ſuch thing as Plen- 
> becauſe one Man affets one kind of Pleas 
fare, and another another kind z and there is no 
ſach thing as Goverament, becauſe ſome people 
afeQtone kind, and others another kind ; and no 
fuch Beiog as the Soul, becauſe Philoſophers dif- 
tered about its Definition > Ic rather proves the 
contrary. The variety of Sentiments about Re- 
ligion ſhould make men to ſearch out the true, ra- 
ther than to caſt off all; and when they have 
found it, to holdicfaft, and obſerve it with all ho- 
nourablereſpect to that God that is the Obje& of 
it, and ſay with the Church in Merch. 4. 5. All 
Nations will walk in the Name of thetr God, and we 
will walk in the Name of the Lord our God for ever, 
and for ever, 

5, It arifeth in ſome from pride of heart, as 
the P/a/miſt ſpeaks, Pſal.ro.4. The wicked through 
the pride of bu countenance will not ſeek after God, 
God u not in all by thoughts 5 or, as the Matgeat 
reads it, All bis thoughts are, there t5 no God, 

A proud Man doth ſecretly affe&t a Dei k 
wOu 
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would be a God to himſelf, and therefore defires 
not to.own a Deity, becauſe he hath no heart to 
ſtoop to him, = 

It was Pharaoh's Pride, as well as his . 
rance, that made him to diſown the true 
the God of 1/rael, and ſay, Whou the Lord, that 
I fhould obey bus Voice? Exod, 5.2.And that pride of 
Senacberib, that made him thiok hi ſuperi 
to all the Godds of the Nations that he — A 
quered, and to the God of 1frael alſo, would 
eaſily lead him to caſt off the ſenſe and acknow- 
ledgment of any Deity at all. As you read the 
Story of him, 1/a. 36. 19, 20, And thoſe that we 
read of P/al., 12, 3» 4, Whoſe tongue ſpeaketh 
proud things, ſaying, with our tongue we will pre- 
wail ; our lips are our own, who u Lord over us ? 
diſcovered herein the prevalency of Pride and 
Atheiſm in their hearts. 

As Pride did firſt lead the Fiumane Nature to 
affect a Being like God, fo it is that alſo that leads 
men to diſacknowledg him, and ſet up themſelves 
in his room. It was this Pride in the Prince of 
Tyrus, that made him ſay, 7 ama God, and ds ſit 
in the Seat of God, Ezck, 28, 2. It was Pride 
in Herod that made him take Divine Honour tg 
himſelt upon the acciamations of the people to 
his Ora'ion z It « the Votce of @ God, not of 8 
Man, AQts 12. 22. And what was it but Pride 
in Alexander, Caligula, Claudins, Domitian, and 
others, who would be accounted Goddr, when 
here upon Earth, And he that deifies himſelf, 
will ſoon deny the trae God. | 

6. Atheiſm 
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6. Atheiſm ſprings from mcon/ideration, Meris 
minds are fo > on from Ty and Divine 
Things, and ſo tmmerſ{ in» the Aﬀairs of the 
World, that they can find no tithe to fir down 
and conſider, what even Reaſon it ſelf might 
foggeſt to them concerning the neceſſary exiſtence 
of a Deiry. Though Reafon cannot lead men to 
the knowledy of Chriſt's Mediatorſhip; and the 

es of the Goſpel, the notice whereof we 

have from Divine Revelation ; yet if tired up, 
and improved, it might lead men to the know- 
ledg of a (eater, and a firſt Being, The Crea- 
tion of the World carries in it ararzvnal evidence 
of a Deity tb the Reaſonable Creature. As God 
calls upon [delaters that worſhip the Work of 
mens hands ; An Iniage that they bore thety 
Shoulders, and ſet bim in bu place 5 to ſbew them- 
ſelves men, 114.46.6,7,8, Had they but confider- 
ed and conſulted with their reaſon as men, __ 
would never have worſhipt a dumb Idol. A 
ſo God tells them, 1a. 44. 19. Norte confidereth 
in bir Heart, neither ts there knowledg and under- 
ng ts 2 I bave burnt part of it in the fire 3 
yea, 1 bave baked Bread upon the Coals thertof,' 8&C. 
and ſhall I make the reſidue thereof an abomination * 
ſhall I fall doin to the flock of @ Tree'?' So it is 
in the preſent caſe ; Did men conſider the Crea- 
tion of the World, and the Characters 6f a Det- 
ty that are written upon it; and did they uſe'their 
rational faculty, - as men, and as t 
can do in other things, they would' not run i 
Atheiſm, | 


7, It 
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9; 1t ariſeth alſo from lietle” 


men feeis hid to God in the Workd. 
as to, fear him to þ6* 


do. rake notice of him, 
him, to imgape him with them in their Aﬀairs, 
= pg - 7 "utes ther&is-ho fuck 
cleve bis Feing, 3 with - their copguck 
by ie beer ha ws yer mens aQtions-ſgeak 
—> v7" { outer ugg od io deb __ 
or wor Atherſm is 
ted! by: Example, - And the innate 9nl A 
Deity in the hearts of men are' much corryjued 
and ſtHed, -by the general. contempt of God iti 
the World. When Childrea obſerve that their 
Parents take little notice of God; | and Jwbjeas 
ebſerve-the ſame in their Prence,;, aud Tenants: if 
their Landlords, and the Ubleirned obſerve: > 
fame iri many chat- are Learned + |Yea, whey. Reo- 
ple ſhall obſerve-rcheir Menijers debauche, and re 
gardleſs of God, how ſtrangely is Athe'/m propa: 
gaied hereby | Bur .if men well conſidered: how 
all -Mail-kind fell from God ib -the firſt Adam, 
and how the minds of all met ace vow by Naturs 
darkned and alicnated trom him 5 and the ,domis 
pion thar fin kach. got in the bearrs of tnen,. boy 
need not hence in their tnitids abogr che 
Being of God;; becauſe the generality of men 
have fo lictle. reſpe& unto him. For cill. the 
Grace of God renews Man's Nature, he will, by 
g'courle bf fig, grow up igto that hardneſs and 
World” erect as it were, without God in the 
Wer Sn Ld Tears wer 
eurwar 
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and fro like a drunken Man, ard are at therr wite 
end, thin they ery to the Loyd in their diflreſſes. Bat 
i proſperity men-think they have no need'of 
God; and ſo caſt off all refpe&t to him. And 
Dawd himfelf, who in his proſperity faid, My 
Moun! ain flendeth ſtrong, 1 fail never be moved 3 
when God hid his-Face; and he troubled, then 
faith he, 1 eryed wnte the Lord, and to the Lord 1 
made ſupplication, Pſal. 30.6,7,8. 
$8. Again, it ariſes from the Hypocriſy and Apo« 
ſome that have made high to 
the'wayes of God, and Communion with him, 
When it ſhall a to the World that theſe:have 
made ufe of the Name of God ro ſerve a 
Carnal Defigo, and their Profeflion hath been no« 
ing elſe but Policy ro advance ſome ſelfiſh' 7x» 

. ' Many are ready hence to- conclude, that 

all chat is calked abogt a Deity and Religion in 
the World, is but Pretene;j or Fancy, and that 


Grace it ſelf is but Nomon inane, as one faid of hi 


Vertue, a vain Name, Forit is preſumed, if 
have found out God, and the good of Religion, 
i is fuch as theſs; and if ciey bad found them 


— 
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gud eafoye | them , 4 ala tiever have for- 


Now this Apoftacy is Either General, from all 
R ; when Men run into down-righr Pro- 
pd Debauchery': Or particular, when 
rw Huey their particular P efron; and Prin- 
they have ſhewed Zeal iv, and do it 
Carre, many are © rb bi ſhaken bets 
oh, not ovly with ref rorhe Trurh of rhe 
——— 3 of fuch Men, but as rorhe 
Truth of all Religion, and all / For what 
ſenſe any. Man hath of a Deity, will be manitefted 
irthat particufar Way of Rel:gien rhat he is in 
ged' in, And he thar ken | that of 
Way, whether in ir ſelf ic be true or falſe; for 
_ id, as he will himſelf be”iq 
of running into Atheiſm, fo'ir will have 
Fr -pen— t© draw othersro it allo. _ 
A flafie is exther through « Man's 
own ile i Mens of elte occaſioned by 
ſore Eiternal (odf/in; As when a' Mani, to a- 
vid Pines, Penalties; or other Perſecqrions ſhall 
to the Diffates of his Cohfei- 
cette. Add a Thre& fold evil arifeth hence ; one 
is/ To then'that thus praffiſe — nn 
 Adhs to that wot them to it, 
third 0 ther! rHiat ſhalt ve ſeandalited A le. 
ugom prejudiced aydint Religion it ſelf, _ 
> mA the very Thteſhold of Atbei/an. | 
Bur may jt not be replyed,, Shall all be judged 
by, > It fome-have. been falſe in their Pro» 
feſſin, have nor others bees fo faithtul * Are yt 
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not Ioftances. of thouſand: rhat have forſaken all, 
andlaid down their Lives upon the Caufe an 
Conſciegce of their Religion, and confidence. © 
this Ponciple, that Ged is 7 Which ſhould more 
confirm our belief thereof, than the Hypreriſie 
or Apoſtaſie ot others ſhake it and weaken ir,, I 

now: this Apoſtalic is a great ſcandal to the 
Toa. aud in all Ages ic hath heena Stumbling 
Block, and never greater than at this day, And 
wo tothe World becauſe of ſych Offences. And 
they muſ} needs come,as Chriſt Mat 18.7, 
And as Herefies myſt come to make manifeſt mens 
Integrity and Soundneſs in the Faith, x Cor.11,19,, 
fo theſe Apoſtalics come to try mens ſtabiluy in 
the grand Foundations of Religion, ; 

9, Many are fo drown'd inthe Life of Senſe, 
that they cannot believe the Exiftence of lnvifi- 
ble Things, They can believe the Exiſtence of 
the Works of Nature, becauſe they are viſible to 
Seuſe z bur the Inviſible Things of God, out of 
which theſe Works ſpring, they cannot belieye. 
A Senfualiſt, -his Lang is, Tell not me of a 
God whom 1 never ſaw, of Heaven, and Inviſible 
Powtrs, and the Pleaſures I never felt ; grue me 
os Lge dr, Corn and Wine, and theſe good 

ings that mine Eye can ſee, my Mouth can tafte, 
$27 Hands cow foe Theſe Ioviſible Ts 
the Syrjack Verſion readers pASF, dic 
Recondita Dei, The Hidden Things of God ; and 
being hidden out of mens fight,they regard them 
notythey believe theny nor, But what,O — 
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thou believe nothing but what thine Fyes<an ſee > 
Are there not Spiricual Beings io the. Creation, as 
wel as Corporeal? Shal we with the Sadduce; de> 
ny Angels and Spirits > Aud are not Spiritual Be- 
ings our of the reach of corporea/ Sight or Sebfe, 
And are not theſe Spiritual Beings the moſt per. 
fe& and excellent ; and therefore Gad being che 
moſt excellent Being, he muſt needs be the pureſt 
Spirit, and ſo muſt be thereby inviſible to Senſe ; 
Do we not read of Moſes, Heb. rx, He endured, 
a ſeeing bim that s inviſible : Andot Paal, 2 Cor. 
4. Whilſt ne look not at things that art ſeen, but at 
things that are not ſeen, And of thoſe Believers, 
x Pet. 1, Whom having not feen, you love, And had 
men Faith, it would be tothem an evidence of 
Things not ſeen, it would lead them up to that 
which is Inviſible ; but being :mmerft in the Life 
of Senſe, they cannot reach fo bigh,and ſo God is 

to them as it he was not. 
10. Philoſophy and State-Policy have been 
great Cauſes of Athe;/m, I pur them together, 

I might not multiply Parriculars. 

' 1, Philoſopby. Though in it felt it is a good 
Hand-maid to, Divimty ; yer the Miftreſs hath 
been wronged hy bec Maid. - The courting of 
Nature h q kept many from eſpouſing true Dr- 
vinity.  So'lopg as they can find a natural cauſe 
ngs Will not, ar leaſt heartily, own a 


of things t, 

. Ayd therefore it'is obſerved, that Atbe- 
ifdrft began where Philoſopby was in its higheſt 
| improvement; namely, among the Grecians, But 

I touched upon this before. As it is ſaid of hr 4 

: FH 1C 
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he beiog inquiſirive ro dud ou the Reaſon of the 
Smoaking of Mount Yeſutus, went ſo 6 er 
that , choaked ip the Smoak. by 
their curious enquiries into Natural Fo ay 
choakeg the Inpate Notices of a Deity with 
fog Hier, Phe Wrote a 

Baroy. courle called is Thedlopte Ans 
© -cillazs, Philoſophy wioldrges Pires 


n fer P hil oph In 10S 
a Sr ih OO LPRns i nw 


buſe of it. 
pag Eo Pe CO 


, 
Y, The Ds oh, pau 
oy br ns pi his Po f a. 

Conſcience, an, Senſe 0 Nw "He wal 
v7 yen wel 3 iſes, or fjand is fear 
either of making or wg an Oath, He my 
not be coofined within' the narrow Rules of Rok 

or Righteouſueſe. He may fee it his ; 
Limetids to foem Religious; but to be ſo in- 
deed, is not for bis turn 5 which is according to 
the advice of Machiavel to the. young Prince. 
And hence ariſech Athei/m. 
+ 31, It ariſeth from a ulnefs of God, As 
the P/almiſt ſpeaks of ſuch, P/al. 51. 22. Conſ- 
der thus ye that forget God. ' Men do not exerciſe 
their Minds i thoughts of God, and fo forget 
him, © And a Perſon, or Thing: that are got in 
our Thoughts, 'are forgotten 3 and being Ragot: 
men hav 


ren, os were not, ' * Thay e 
additional knowledge to the Natgral Notians of 


a Deity ; yer if chis Knowledge be not ſtirred 
__ exerciſed, it will not PEG the Fg 
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dom have God in his Thoughts, and have lictleor 
pry go yo tnragear pn rome 
1s ) is as if he was 

not, And the of God in the-. 
f, will be: ſure to affift with his 

way be diverted | 

, that he bimſe{f- 


might reign 23 Ged in the World. ” He is ſaid to 
1997 Wng 57» annie ct, rent yrs and » 
therefore ſeeks to propagate darkneſs, not only | 
by hiadri _—_ 
into mens by extiaguiſhing the very ' 
Light of Natural Conſcience, and fo to propa- 


7, the lin that 1s 
Mes fin againft the Invate 


E 4 Notion 
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Notion of «Dole tha lien tlh ar laſt/che 


forceof it is huice loſt 3' by 4 
Taſty; agtin the Dutt Natural Light 
ir. "Aud ie fr beſt bur 3s # Spark 


covered in I that doth neither - 


ve Lhghtor Hear, ifie their 
f Es Sal debanch cheir ole Conkle, whey will 


hereby, by.degrees fear it, For, «Nemo "rapentd 
And men grow up to a p 

mn fa, as they by fi «vr 
ſcience do by d benum'and ſtupifie it. Ag 
itis. ſaid of the Gentiles, Rom.1.18. 


tained'/the Truth that was natorally - in' their 


Hearrs, andthen God gave them up to wile oft1- 
ons, &c.- verſ. 24, .* And not following the Light 
of Nature, were-given'up poi ag Nas, 
werſ, 47; ' And E3k ſ. 4. 18. the 

of ' the Gentiles, walked ff in in vanity «per 
Mind, 'avd then came to be paſt feeling ; - there 
the Senſe of a Deity is gove, avdriſemchey gave 


up themſelves to all ancleanmſt with preedeneſs, 


verſ.;'19, 


: This Thave ſhewn ſome of thoſe Ow rn 
of which Atheiſm grows, and is cherſ6t in the 


hearts of men. 


' And was ic only found in thedket prv-eSehg.! 
World; where the Goſpel ſhines noc;, 'ic was the 
leſs to be wondred art ; but it is" formd even a- 


mongſt our ſelves,'and'is become a La- 
projie in the Heads, but. eſpecially! che blearts of 
multicudes” at this day. 'Add-T verily believe 
there is to be feund 4 

Lions *» +» ov OE i wg many 


ads POR. apo0. 


i nd... Md ts 


many Chriſtians ſo A that live ;b-the'mld 


tj than in of the-W 
a Gopc-Lijt, th inde tenele Me 


ledge fome Dei orothe, ſo'tligy have @ Reli-. 
gods reſpect to 18,» and: have ſome awful impre(- 
upon” their” Hearts towards it; will-/avife. 
Gold obt of the Bag, and be at coſt tor: Oblacions, 
—_— and. Sacrifices ; and haye: 1n 
againſt any that caſt contempt upon it, - As 
iaothecty thet was made - Epbeſus, Ago 
thought Paul did derogate. from \the Honour of 
their Goddeſs, . Great is Diens/of the Epheſians, 
Ad; 19. a8: :Andwere fearful of haviog their 
Godds charmed from them, and would pur Chains 
upon: them to: hold them faſt ; But = bow 
many arnongſt us haye not yer rms 3 as 
this ro-the true God ;, bur in ſtead bf. 
his Honour, do blaſpbeme his: Name: z find no 
awe upan their; hearts. cowards him, can /part 
with nothing of their Eftates to ſerve his Name; - 
Worſhip, and People 5 are under no Conſcience 
of praying to him, praiſing of him,, or depend- 
ing-upon'him, are careleſs about keepipg his fas 
vour,' or preſence with them. As complain- 
ed of old that Iſrael dealt more ivjuriouſly with, 
him,than any Netteps had dealt with their Godds,.. 
Jer:2,10,11. 
* I have: ſometimes.confidered with my felt 
whence this ſhould be ; and have thought of theſe 
abouc x. 
+1; It anay proceed from the juſt Judgment of 
God, When Men have the e hugh Ligiof the 
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ples ot Chriſtianity lie ſa high above Man's 


Reaſon 
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Apoſtle ſpeaks, 1 +2. 14, But the Natvral man 
receiveth not the things of the Spirit of God, for they 
are foeliſbneſt to bim, Now theſe things *of the 

iritare the ' Truths and DoQtrines of the 
; As that 'God and Man'ſhould- be but 
one Perſon ; that - Life ſhould ' come into: the 
World by Death,/and Redemption by the Croſs. 
That we ſhould be juſtified- i» anothers Righte- 
ouſneſs, by Faich , and not by our-own 
Works; * That a Man muſt'be born again”: * 
the Body ſown in the Duft, ſhall be raiſed again 3 
and many ſuch, Now when Men hear that theſe 
are the Principles of that Religion thar is accounr- 
ed:(as indeed -it is ) the -only trae Religi 
i the World, becauſe they ſeem ſo eto 
their Reaſon, therefore they do at leaſt 
in their Hearts /reje&t them, and acconnt chem 
fooliſhneſs. Ard when Religion is rejeted,,men 
will cafily run into-Atheiſm, And hence iris , 
that ſometimes Men of the ſtrongeſt Reaſon are 
the greateſt Oppoſites to / Religion ; 'where the 
Heart is Carnal, it will influence Reaſon, and en- 

it againſt it, both in the Practice, and Prin- 
es of it: ' And the ſtronger Reaſon is, in this 
Caſe, the ſtronger will the Qppoſition be. * And 
OI ae many wiſe men 
after , not many mipbty, net noble are 
called, 1 Cor. ws.” Th Rods Vide rC- 
jeRs the Principles of the Goſpel as ridiculous ro 
cheir Reaſon, and their Might and Nobility the 
wayes of it, becauſe of their ſeeming meanneſs, 
CHAP, 
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CHAP. 1v. 


The Doftive rhe improrved by woo Bat 
© bartation.. The beſt way of improcoing the. 
.., Works of | Creation." | How ll wickedneſs 


-" Yprings fr Aa biore [4 


proceed next to Pe OT to MELEE 
Ja Works of Creation to the {irengtheving.this 
rigciple in you, that God is... . Somearrive 10.00 
Improvement of them, - than what is Na- 
tural and Senſualco pleaſe and delighe their Senſe, 
or ſatisfie their Appetite in the Natural Goodneſs 
of the Creatures, As thoſe Jews whom Chriſt 
reproves in the 6th of Jobn, wha tollowed him be- 
cauſe of the Leaves which they had eaten, and 
were filled with, but regarded not the power of 
Chriſt which wrought the Miracles in the Loaves. 
So Senſual Men are, pleaſed wich that 
find in the Creatures to facisfie, their Appetite, 
and their Senſe, bur look not to that pow- 
er of God that gave theſe Creatures their Berng, 
nor to that geodneſe of God that put this good in- 
to them, The Pbils cog Od went higher, 
when they delighted inthe 
on of the ſecrets 7 any in the Works oo 
ation. But we ſhould aſcend yet a fiep ff" 


uſe of th Comncion, to aſcertain 
pre ee So as to 
up From: Viſible vere 5 ue ne .from Fi- 

brews? Particular Be- 


i Gear md 
«orig yr fate 
j oo the moſt F 

cortriure nr Nirr] be mol deeply rperk 
1 hors 3 qr ns ea do- 
and chey wilt be 
jou = Beliet of chris great 
is tron or weak in ns For as Got hes 
wo hes - the firſt Truth ; {& tobe 
; is" Pridtnk Petult; The® firſt 
=: chived of us. Aras Myr (ets 
it. the firſt' Commatidowetr ts b oy i 
EDDIE 
e it as the ; 
ts e that the World! ed nr God; Heb, 
it; 3; That is; to believe him” ror obly to Be, 
bittio be rhe: firſt Being. 
-Fhe Heathens 
Hif"of Heaven; 
Denty int chem; ad 
inffead of aſcending ro God by" them, ' from! 
- whence rhey were calf d Tſs- 
Brother kb: xr, bt, And fo in the lower 

cap, 1. pag: 8. Worls; what-evet they fo'i 


towfortabls ro Nature, 
were ready to Deifie, As ihe Poer ſpeaks, 


* Piper oft ph Jani bit foot 


in 
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g the Sui, Moon; ati 
d them to have 


ppetrhien' as Godds,” 
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Juve-- - 0 Senftar, Genter, quibus b4cnaſcantath 
nal adorns, we : 
. Numa, &c, 


Who have your Godds in Gardens grow, © 


| AndoerilyeoGudirbetos Man, 

ONE Fog, Plin. Lib. 24 
t things oO * 

God that ſhould have led chem CP 

to the Invilible, did hide God out of chitir fight, 


I of God to be the Creatour 


lonians to contemn God's Power and i 
tells us 3 and after that Idolas 


- 
- 


And as Philo to the fame pur- Philo, Lib. de 
poſe, Ke prov wor # xoo)\'mruor mand opificio; 
Srevpuortmre 3 more admiring the | 
World, than the Maker of the World, _ 

wnar 
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s;. but 'the: Moon £ their env}, bur a Star! &c, 
kr's true, there ace ſome Fooefteps of a-Deiry ial 
the'Warks of Nature ; but we ſhould: aſceud by 
theſe Footiteps, as by a Foarſleob to the 'God'of 
the World, as Solo non by ſeveral aſcended 
to his Throne. 3. - and by the-Scale of Nature-af- 
cend to the God of Nature. But becauſe this 
Belict of God's Berng, .is noc ſo throughly rooted; 
or at leaſt not exciced as ir-onght, therefore fo 
mach wickedaels is pratiſed io'the World, even 
at this day, 

If you ſh _ the wicked und ungodly, 
chat give up: lves co all kind of -Excets and 
Senſuality , do they, think you, verily believe 
there is a God > Noth noche Pſatmiſt rell'as/thar 
ſecret 4theſmi: is the Robt bi rhat impiety that 
is ſo viſible ia the World ? Pfal. 41. 2, The foot 
bath ſaid in bis Heart, there is no God; - (and 
what follows ? They are corrupt ,#bey have done abo- 
munable wor kr, &c, | 4914-3; x | 
© Or, if you look! upon Mes that are of a'more 
fober Cooſtitorion, and it may 'be under 'fome 
outward Profeſſion, 1. Whence is it-thar- the) 
are more caretul to pleaſe Men, than to þ 
God ; to have Mau's favour, than'God's | Of 
2: Why can Men take liberty to fin in' ſecrer, 
when they think no Eye of Man obſervech them ? 
3. Why are Men more caretal to ingage the help 
of a Creature with them in their undertakings,than 
God's aſſiſtance 4, Why are Men (© litile Solt- 
oitous about a future State, and a World, and 


Judge 
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[ 65 ] 
Judgment to come? 5, Why are Men fo wholl 
bent upon a Finite Good, which is found in = 
Creature; and look fo lictle after their cbief Good ? 
6. Why are Men fo ſelf-confident, and think 

to be ſelf-ſufficient to lubſiſt, and att 
of themſelves? 7.-Why is ic Men make them- 
ſelves their #Itimate End, and look not to an 
higher End in the ſeveral Deſigns and AQi- 
ons of their Life £ 8, Why are not Men thank- 
ful;and give God the praiſe of what good they en- 
joy * Whyis it when Men come to worſoip, they 
worſhip as if they worſhip't not * care not. with 
what Slightneſs, Dulneſ;, Formality ic is perform- 
ed * care not to ingage their Hearts in what they 
do> Whence is all this miſcarriage, and mych 
more"that 1 might mention, but becauſe there 

is a Root of Atherſm ſtill in the Hearts of Men 7 
I fay it again. Did Men truly,and throughly be- 
lieve the Being of God, do ye think they would 
not prefer pleaſing him before the plealing of 

Men £ Would they noc be afraid of fecret,as well 

as open fins £ Would they vot principally endea- 

pour 'to engage him with them in their Aﬀairs 2 

Would they not be more Sol:cicous about their 

Final Account, and Eteroal Eftate * Would they 

not ſeck after him who is the chief Good, more 

then che Inferiour Good of this world 2 Would 
they. not put their 7rvſt in him, and devote them- 

{elves to him;6 look berter to the manner of their 

Worſhip, borh as to Principle, Rule, and End, ai d 

chemſelyes thankful for :Mercies they enjoy* 

s the Apoſtlecells the Epbeſians,Cape2. i. that 

F befcre 


| 66) 
before their Converhion by the Goſpel, they 
were not only without Chrift,but Z koi T& ndouw, 
Atheifts inthe World, And yet at Epheſus there 
was the Temple of the great Goddeſs D:ana, 
whom they all worſhipt, and the Image which 
fell down from Japiter, AR, 19. 35. They 
knew not the true God, and the rrue Worſhip 
of him, and fo are ſaid to be without God, And 
I may apply this to our ſelves ; whatever Men's 
Tongues may ſpeak of God, and pretend of De 
yotion to him, yetit is evident Men's Aqtions 
declare that they do not in their hearts believe his 
Being. In their words they profeſt him, and in 
their works they deny him, Tit, 1. ult, And there 
is-no greater Monfter in the Creation, than the 
Speculative Atherft, uuleſs it be the practical ; 
that ſaith there is a God, and yet lives without bim: 
and God's own People who fear him, truſt in 
him, ſeek afrer him, obey him, &c, yet they 
would do all theſe with greater ſtrength, integri- 
ty, and freedom of Soul, if they did more Practi- 
cally believe his Being , and had the impreſſion 
of it more powerful upon their hearts, When A- 
hazzab ſent to enquire of Baalxebub, whether he 
ſhould recover or not, what ſaid Eltjah * 1s tt not 
becauſe there s no Ged in Iſrael, that thou ſendeſt 
to enquire of Baal-zebub ? 2 King, 1, Yes, there 
was a God of [/rae/, but he was as if he was nor 
unto Fhaziah., Men cannot nullifie God's Be- 
ing in it ſelf, but they may nullifie it to them- 
1 Jl As the Heathen Idols they were E395 15x 
Nothings, as the Apoſtle ſaith of them, 1 Cor. 8.4, 
made 
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made them God 
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nothing. For it is only thoſe tha: 
as God that do 
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© true Go Oo 


ps them, truſted ir 
nonr to then, 
on the other-hang, they 
'G wp—_—— yy, » reverencin 

and truſting in th h 7 make him 
glorifie him 

ve his Being, 


they 
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as 


relly contained in the Law 
of Nature; yer the belief we gather to our ſelves, 
of rhe Being of God t&- 


Divinity may be 
ry, whereof I ſhall 
Chapter, 


CHAP, V, 


Ervangelical Duties are promoted by a true be- 
lief of God's Being. How the Light of 
* Nature may further the belief of the Scrip- 
tures, and Faith in Chriſt, and Repentance, 
Whence Repentance firſt ſprings ? What is it 
t0 take up Chriſt's Croſs. How belped there- 
in from the belief of God's Being. What 


influence the Light of Nature hath upon Obe- 
dience to Goſpel- Inſtitutions, Inference 
from the whole 


1, JT T isan Evangelical Duty to believe the Scrip- 
tures; To receive them as a Divine and cer- 

tain Rule of Faich avd Obedience, Now we 
may fetch ſome help from the Light of Neature 
herein, Though I deny got bur the Scripture is 
«uT{m55, and hath ſuch Characters within it ſelf, 
as may perſwade the belief of it, and che Teſti- 
mony of the Spirit in a Man's Conſcience is the 
ſureſt botrom of Divine Faith; yet ſome additio- 
nal ftreogth may be borrowed from the Light of 
Nature. 


[ 69 
Nature, For that Light Al declares to Man, 
There is a God that made the World , declares 
alſo a Providence,that he governs the World, if 
he g oyerns the World he Erenias fi Dexs of, ws 
governs it in Wiſdom if iv jqve providens eſt ut 
Wiſdom , then every Crea- Dew. Nec aliter po- 
ture js governed according teſt ce Divinitas at» 
ro the reſpetive Principles eribui. &c. Lat. 
of their ſeveral Natures. And  in2 Dei Capg. 
therefore Man muit be govern'd as a rationalCrea- 
ture, And he cannot be fo governed but by aLaw, 
and that Law enforced by Rewards on one hand, 
and Puxriſbments on the other, Now either this 
Law thus enforced is tound in the Scriptures, or 
no where, 

There is no Book can pretend to ſtand in com- 
_—_ with the Scripture,exſtant in the World, 

the Turkiſe Alchoran,that is but of late years,and 
Man hath been underGod's Governmentfrom the 
beginning. Aud moſt know by what Ilmpo- 
ſtures it obtained any credit ; and the ſeveral Ab- 
ſurdities contained in it ; and what a ſenſual hap- 
pineſs ir propoſeth to them that receive ir. Pow 
it hath been from the beginving enfcrced upon 
people by the Sword, Aud never contirmed by 
thoſe many undoubted Miracles, waich the 
Truths of the Scriptures have beeu. 

Bur I veed not enlarge on this Subject, There 
having been ſo many Learned Pens already en- 
gaged herein, eſpecially that Hononred Knight, 
whoſe worthy Book concerning the Reaſonable, 
weſ7 of receiving the Scriptures for the Word of 
God, 


[ 20 J 
God, doth juſtly add new Honour to Himſelf, 


and a great Confirmation to the Truth, 

2, The Goſpel calls upon Men to come to 
Chriſt, and to believe in him as the Saviour of 
the World : Now the powerful Sence of a Dei- 
ty upon the Heart, will Excite and Influence 
Men thereunto, ' And the want of this Ilook up- 
on as one great Reaſon why Chriſt is preached ſo 
much in vaivy., When Conſcience is awakened, 
then the Innate Notion of a Deity that was be- 
fore, as it were aſleep, begins to awake, And 
then Men begin to fear.and the Sence of Sin,and 
Judgment ro come, makes them euquire after a 
way of Reconciliation ; and ſo Mea are brought 
ro Chriſt as the way, according to the notice they 
have of him in the Goſpel, So that as he that 
cometh to God, muſt firſt believe that God «, as 
we read, Heb. 11. So he that cometh to Chriſt, 
muſt be brought to him by an oper ative Belief of 
the B:ing of God, 

When Paul came to Athens to preach Chriſt 
tothem, he firſt inſtructed them concerning the 
true God, At. 179, whom he declares to them 
to be the Maker of the World, ver. 24, God 
that made the World, and all things therein , &c, 
Here begins true Chriftianity, Men are Chrifti- 
ans but in Name, till they come to Chriſt by true 
Faith, and they come not to him till the Prafti- 
cal Belief of God's Being doth excite them to it, 
As the dafk Notions the Heathen had concerning 
God did lead them ro offer Sacrifice to him, 
when they feared he was offended; So much may 
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C71] 
will che clearer knowledg of his Being, and the 
fear of his Wrath ſend thoſe that live under the 
Goſpel, to Jeſus Chriſt the true Sacrifice and Pro- 
pittation, 

So that whiles I have been demonftratiog a 
Deity from the Works of Creation, I hope I have 
collaterally been ſerving the great Deſign of the 
Goſpel of bringing home fingers to Jeſus Chriſt, 
As a Learned Man ſpeaks to 
this purpoſe 3 The grafted Dr. Jackſon, Yo!. 
Notion u the Matter or Sub- 1, þ. $74, 


jef# out of which God's Spirit 


raiſeth the entire and right frame of Faith, as it 
did the frame and faſtion of thu wijible World out 
of that Maſs, which was firſt without Form, though 
created by bum, 

3. So Repentance is hereby promo:ed alſo, 
When men are throughly convinced that God is, 
they then begin to bethink themſelves of their 
wayes 3 how they have - carried ic towards him 
how obſervant they have been of his Law 3 how 
they have anſwered his end in their Creation. 

And hence now Repentance doth take its firſt 
riſe ; What, ſaich the Sinner, if there bea God, 
as I now clearly find there is, wo « me that I have 
thus fianed agaiaſt him, and have taken no more 
notice of him! Alas, I have lived wichout him 
in the World ; 1 have been concerning my felt 
about the Creatures; and have little thoughc of 
God my Creator, and had as- little belief ot his 
Being, Alas! what ſhall 1 do How ſhall I pol- 
fibly eſcape > 1 cannot flee from him for he is 
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Ged, 1 will now judge and condemn my ſelf ; 
I will mourn bitterly ; I will lament my Fol 
and Ignorance ; I will go to him, and fay, Lord, 
I have ſinned againſt Heaven, and before thee : 1 
am thy Creature, and the Work'of thine Hands, 
yet have rebelled againſt thee. As Balaam went 
on confidearly, lll his eyes were opened, and he 
ſaw the Angel with che drawn Sword ; but then 
faith the Text, He bowed down bu bead, and fell 
flat #n bu face ; Then he: confefleth, I bawe ſin- 
ned and if it diſpleaſe thee, I will go back again, 
Numb, 22. 31, 34, When finners eyes are fo 
far opened that they can behold, and do 

fully believe the Being of God, it is the firſt ſtep 
rowards their return and repentance, And the 
Works of Creation may be ſerviceable to this 
end. Though they cannot lead men of them- 
ſelves either co that knowledg of God, or knows 
ledg of Sin, az might effe&t evangelical Repen- 


tance ; yet the belief, and ſenſe of a Deity that" 
may reſult fron thence, may be the firſt ſtep ro-/ 


wards ir, And we know how God brought Job 
to abhor himſelf, and repent in duſt and aſhes, by 
ſetting before him the glory and greatneſs” of his 
Being in the ſeveral works of Creation, and 


giving him afpiritual fight of himſelf therein, as 


we read in the five laſt Chapters of that Book. 

So that Repearanice may not be there- 

by, as to its firſt beginning in bog foo the Im- 

pevitent, but furthered alſs inthe Hearrs of true 

Saiots. | 

4+ Taking up the Croſ of Chriſt ; which we 
| | read 
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read of in the Scriptures, but not in the Works of 
Nature. However the knowledge we have of 
God's Being from thoſe Works, will further this 
Chriſtian Duty: For it is certain, what-ever it is 


that _ this Prmciple in us, that 
God is, will enable ust kd Perſecy- 
tion, And | the full belief of this did fo 
many Martyrs offer up their lives, as I 
ſaid before, as knowing that it was for God's 
fake, and from him they ſhould have a reward. 

- Was there no God, it was madneſs and folly in 
ther co have ſo ſuftered 3 and had they not well 
believed it, they wonld not have been able to 
ſuffer,” To you it is gruen, ſaith the Apoſtle, 
firſt to bekieve, and then to ſuffer, Phil, r. 29. Ir 
is ſaid of Moſes, Heb, 11, 27, He endured as ſee- 
ing bim that is inviſible. And my Text faith, The 
inviſible Things of God, and his God-bead are ſeen 
in che Works of Creation ; ſo that the fecing of 
the Inviſible God, even in the Works of God, 
as well as his Word, may enable us the better to 
endure ſuffering. . And however Atheiſtical Men 
may account it folly to ſuffer, yet from this Prin- 
Ciple believed, That God is, a Chriſtian can de- 
monftrate his ſufferings for God to be moſt ratio- 
nal, upon the grounds of trueft Reaſon, 

- And 'if you underſtand taking ip Chriſt's Croſs 
as ſome do, for the crucifix: the Fleſh 5 
though this be alſo an Evangelical Duty, yet it is 
furthered and promoted by.a practical believing 
the Being of God ; to which che Works of Crea- 
tion do contribute much. As Atheiſm, and nar . 

| believing 
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believing God's Being, doch open a wide Door: 
of Liberty to he Flakes ſo the crue believing it 
will engage. Man to reſtrain and crucifie it, As 
when there was no King in I/rael, Every Man did 
that which was right in his own eyes 3 much more 
if men believe not there is a God in Heaven, But 
now the ſetting of an Almighty Infinite God, the 
Creator of the World, in the view of the Soul, 
How doth this daſh fin out of countenance, as ic 
did in Foſeph * How can 1 commit this wickedneſs 
and fin againſt God * What ſhall I fin againſt and 
before that God which made Heaven and Earth ? 
that God that hath ftampt the Charafers of his 
Being round about me, upon me, and within 
me ? If there be a God, az 1 fee the yndeniable 
evidence of it in his Works ; Shall I maintain an 
1dol-Luft as a falſe god in mine own heart ? And 
ſhall he, who is the ſupream Being, find any thing 
ſet up in my mind above him ? and he that is the 
chief Good, find any Good ſtanding as.Competi- 
tor with him in my Aﬀections > And that God 
that made all things for himſelf, ſhall 1 not live 
unto him as my «{trmate End,. dnd live no more 
to my ſelf in the ſerving of the Lufts of mine 
own Heart and Mind ? 

4. It we ſpeak of thoſe Inſtitutions of the Go- 
ſpel, which are the Ordinances of Divine Wor- 
ſhip, and not made known by the Light of Na- 
ture, yetwe may derive ſtrength from Nature's 
Light, to enforce their Authority upon our obe- 
dience, Though we cannot do it ex antecedents, 
becauſe the Light of Nature doth not reveal 

them 5 
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them ; yet we may doit a conſequents, ſeeing they 
are acknowledged from the Scripture to be the 
Ordimances of God, For the L:gbt of Nature 
tells men chere is a God, ic then tells men this 
God ought to be worſhipped; now the Scrip- 
tures,that Chriſtians receive as the Word of 
tell men that theſe Inſticurions are his Commands 
and Rule for Worſhip ; and theretore the very 
Light of Nature that declares a God to us, doch 
alſo thereby urge us to give obedience, that 
therein we may give worſhip to him. I deny 
not but God is Au obeyed and worſhipped up- 
on a newer and more Evangelical account, as our 
Redeemer in Jeſus Chriſt, aud as we are pur- 
chaſed by his Blood ; yer a Chriſtian may aud 
ought to ſtrengthen his Obligation to Obedieace 
herein, from the evidence he finds of God's 
Being, aud ſo of his Por eOBery over his Crea- 
tures from the Works of his Creation, For as 
when we find an Inſtitution upon a moral Duty 
evidenced by the Law of Nature, that Lam is 
ſtreogthned thereby ; ſo we may derive Sirength 
from the Law of. Nature, to make thoſe [nſt1tu- 
tions that are not contained therein, more obli- 
gatory to us, As God himſelf doth confirm this 
Trath when he ſpeaks to 1/razly Levit, 19. 30, 
Ye ſpall keep my Sabbaths, and reverence my San- 
fRuary, I am the Lord, The true owning God's 
Being, that he is Jehovab, the Lord, will ſtrongly 
oblige us to give obedience to Worſhip, that is, 
of pure Inſtitutian, The firſt Commandment 
of the, Law, well.ceceived, - gives lite and vigour 
to 
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tothe Second, that ſpeaks of this Inſticuted Wor- 
= Or Laſtly ; The believing the fulfilling what 
God hath ſpoken in his Word ; and that the 
Counſels of his Mind revealed therein ſhall take 
, is another Goſpel-Duty. Now when we 
ieve his Being from the Creation of the 
World, and there ſee how his Word was fulfil- 
led, when he ſaid, Let there be Light, and ler 
there be a Firmament, &c. andit was ſo: We 
may hence ſtrengthen our Faith concerning the 
accompliſhment of his Word that is written 3 
whether the Word of Promiſe to his Children, or 
Threatning to his Adverſaries. When Sarab 
doubred the fulfilling God's Promiſe to her ; 
What, faid the Angel, Is thing too bard for 
Jebovab ? Which mc Grdrndonc read 
of until his _—_ was finiſhed, and he had 
iven being to all his Works , as a by Gen, 
4 4+ being before that called Elobin. 1 Now Je- 
bovab, that gave being to the Works of Creation, 
can he not alſo give berng to his Word > Can 
there be greater difficulty in the fulfilling of his 
Word, than in creating all Things out of No- 
thing ? After God had ſet before Job the Works 
of Creation, Job thence concludes, 7 know thou 
canſt do every thing, Job 42,2, And the P/al- 
miſt having ſaid, Pſal. 33, 6. By the IWord of the 
Lord were the Heavens made, &c. And Verſ, 9. 
For be fpake, and it was done 5 be commanded, and 
it flood faſt; He hence makes this Inference 3 
That bis Counſel ſhall fland for ever, and the 
thoughts 


[ 27 | 
thoughts of bu Heart to all ations, His ſecret 
Counſel ſhall rake place ; bur that is not the Ob- 


je& of our Faith, bur his Counſel revealed in 


his Word ; And we may ſtrengthen our Faith 
concerning it, by looking upon him as the Crea- 
tor of the World, For when and whereſoever 
God ſpeaks, his Word never returns in vain 3 
when he ſpake in the Creation of the World, his 
Word took place; and ſo ſhall his Word in the 
Scripture, where he is ſpeaking in every Age of 
the World, 


Inference. 


Now from all this I have faid, we may confi- 
der how much ir doth concern us to revive and 
ftrengthen upon our Souls the impreffions of 
God's Being,For though theſe /mpreſſions be fan- 
damentally in every Man's Nature, yer in ſome 
they are more lively and operative than in others, 
And itis no cafie thing to preſerve the powerful 
Senſe of a Deity upon our hearts ; 1 mean, ſuch 
a Senſe as may be prevalent to reſiſt temprations, 
and 0 wer the corruption of Nature, For 
we ſce, for the moſt part, how this Seed of Na- 
ture is choaked in the hearts of men. For this 
end let God be much in your fight ; behold him 
in the Works of his Creation and Providence, 
and in all your wayes acknowledg him; Con- 
ceth him in all your Aﬀairs, converſe much wich 
him in Prayer , endeavour to bring your Rea- 
ſons under wore powerful Convictions of che 
geceflicy 
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heceſſity of his Being, And eſpecially let Chri- 
ſtians trengthen cheir Faith in ir from the Word 
of God, and the Evidence of the Spirit in their 
Hearts, For it is an Act of Faith truly to bes 
lieve God's Being, as Heb, 11, 3, And ip is 
one work that the Spirit is converſant abgut in 
the Hearts of Saints to ftrengthen this belief, and 
ro make it more efficacious upon their Hearts, 
For this Faith hath its degrees, as well as that 
which hath Chrift, che Promiſe, or Heaven tor irs 
Objet. And by feeling the Divine Influences 
of the Spirit upon our Souls; we may be more 
confirmed in this belief, than by any Arguments 
from Reaſon. He that would have the Boughs and 
Branches thrive,doth ſeek to cheriſh the Root; So 
all Xeligzon growing originally out of this Root, 
viz, the effectual beliet of God's Being, we 
ſhould be daily frengthening it in our ſelves, And 
as the withering of the Branches ariſeth from the 
decay and rotting of the Root 3 fo, if it be well 
examined, mens decay in Religion, their ne- 
gle of Duty, and falling into :mmoralities and 
vicious ptr doth radically ſprivg f.om the 
decay of the belief, and lively ſenſe of God's Be» 
iog in their Souls, 
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The ſeveral Moral Duties that reſult from 
Man to God, as the Creator of the World. 
Self-Debaſement, Dependance. Awful- 
Fear. Praiſe. Admiration ; Which is 
deſcribed in the Ground, Kind, and proper 
Effetts of it. 


Bv=* yet further ro improve the Do@tine ir 
hand, I ſhall next ſpeak of fome other Du- 
ties which are more exprefly in the Law of Na- 
ture, and the great parts of Natural Worſhip, and 


-which a Chriſtian, by confidering God as the 


Ciecator of the World, is obliged to perform, 

1, Is, to humble and debaſe our ſelves before 
him : Conſidering him in the greatneſs of his 
Works, which yet are but the ſhadow of his 
Greatneſs. And if all Nations before him are but 
as the drop of a Bucket ,and the duſt of the Ballance ; 
How humbly ſhould this make vs to walk before 
him, and come unto him 2 When David looked 
upon part of God's Creation, in Pſal. 8. it had 
this effet upon him, to make him fhriok into a 
narrow compaſs of ſelt-cfteem; O Lord, our 
Lord, how excellent thy Name im all the Earth ! 
thou haſt ſet thy Glory above the Heavens, And 
werſ. 3. When 1 conſider thy Heavens, the Work of 

thy 
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eby Fingers, the Moon 20 the Stars which thou 
haſt ordatned : What is Man that thou art mindfid 
of bim, &c?> And it was the — m_—_— 
took with Fob to take down his and to lay 
him ar his toot, co ſer himſelf him as the 
Creator of the World, bb 36: RT 
6 man, &c, Ihre | 
whe 1120 he onndation: of the Earth? Who | 
bath CI InG: if thou knoweft ? Or || ' 
who hath ſtretched the Lins »pon tt, &c? andio he ff t 
in the following Chapters ; and it had f i 

this effe, for he was brought hereby to acknow- 
ledg himſelf vile, chap. 40, 4. and to abbor bim- || 1 
ſelf, 41 pp——s rn, Job 42.6. The | t 
words may be read, I/hberefore 1 P 

ORDN (-5y deſpiſe my ſelf ; and that meant 
upon the account of his Parvity || Þi 
and Nothingneſs compared with the great God, | th 
as well as his fintulneſs and folly, Ando lie ia Þ gr 
the Duſt, is the deepeſt expreflion of an hum- | Be 
bled Soul, Or, as one gloſſeth upon the words z | 
It grieve me what I bave ſpoke againſt the rw M 
God; (um ipſe pulvis ſim & ajebtſſimus, whea Þ.th: 
rh my felt am but Duſt, and 2, conempti- ” 
Can a Man behold God in the vaſt Works of | 
his Creation, and not be ſelf-debaſed, and as ic IMe 
were ſelf- - annibilated thereby z and fay as one 
ſpeaks, Lord, thou art an Abyſ+ of Being, and 1 
of Nothing ; eſpecially coufidering how infinitely 
his Greatneſs tranſcends them all, They cell us, þ 
that the Earth is but as a P»nitum, a fraall Point feſti 
in 
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in compariſon of the Heavens ; but Earth and 
Heaven both are leſs than a PanfZum compared 
with the great God, For there is ſome propor- 
tion hetwixt Finite and Finite, but none berwixt 
Finite and Infinite, And therefore the Propher 
Iſaich, to expreſs this infinite diſproportion, 
ſpeaks thus, ; 40. 17, All Nations before him 
are nathing 5 end they are accounted to bim leſ+ than 
nothing, and vanity, Which is'to ſhew that be- 
ewixt him and the Works of his Creation there is 
indeed no proportion at all. 

So that our minds may behold God's greatneſs 
inthe greatneſs of his Works , and much more in 
the littleneſs and nothingneſs of theſe Works com- 
1 ed with his Greatneſs ; and from both ſho:11d 
ot us very low, and humble us deeply before 
ry | him. Ir made Solomon have a mzan opinion of 
d, || the great Houle he had built, conſidering che 
in | great God that was to dwell in it 3 1 Kings 8. 27, 
m- | Behold, the Heaven of Hegvens cannot contain thee, 
s 3 {nach leſs thu Houſe that I bave builded, It is 
eat | Man's unacquernetedneſs with the great Creator of 
ea [the World, that makes him admire any grea:- 
pri» Juebs in himſelf, or in the greatelt things of this 
World. 
of | MyxAdluys ww Frwads, fid the Philoſopher, 
$s it {Men that have true greatneſs of mind are not ſo 
one Japt to wonder, as men of little Souls, So that 
this acquaintance with the great God will greaten 
the Soul towards God, but will diminiſh and lef- 
ſen it towards a mans ſelf, and the World in our 
mation thereof, 
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2, We ought from hence alſo be led to a de- 
ndance upon him z, for he that made Heaven 
and Earth, muſt needs be ſufficient ro belp us in 
all caſes whatſoever. .'The Heathen are ſaid to 
truſt in a God that could not ſave, Ifa,45.20, And 
the Reaſon is given, becauſe their gods did not 
make Heaven and Earth, as we read, verſ. 18. 
He that brought all things out of the Abyſs of 
non-entity into Being, can raiſe us out of the low- 
eſt depth of aflition and miſery, He that ſaid, 
Let there be Light, and made the Darkneſs vaniſh 
before it; is ble to bring usout of the greateſt 
darkneſs of trouble, He that made the Waters 
retreat from covering the Earth, can diſcharge us 
of the IVaters of Sorrow and Afﬀfidtion, where» 
with we ſometimes ſeem to be covered or ovyer- 
whelmed. 
The Church of 1/-ae/ comforts her ſelf in ſuch 
a proſpe&t of God; P/al. 124. 8. Our belp us in 
the Name of the Lord who made Heaven and Earth. 
That is to ſay, Our help is in one that is All-ſuf- 
ficient, and upon whom we may ſafely depend, 
One great cauſe of the Saints diſtruſtful heart- 
fainting fears, is, the not conſidering this : Haf 
thou not known ? Haſt thou not beard that the ever- 
laſtirg God, the Lord, the Creator of the ends of the 
Earth fainteth not ? Iſa. 40. 28. Why then 
doth Jacob faint in bis dificeſs> And when we 
are afraid of Man, it is becauſe we forget the 
Lord our Maker, that ſtretched forth the Heaven, 
and laid the Foundations of the Earth, Iſa, gr. 13. 
Did we well remember this, it would Rrengthen 
our 


IT ___— 


-— 


= 
z 


bb Ga Ty 


oh 


"SS 


[83] 

our Faith, ad vanquiſh our Fears ; and make us 
able, under the greateſt Difficulties, and Dan- 
, and Deaths, to commit our Souls to him as 
a faithful Creator, 1 Pet.4. 19. For as in the 
Works of 'Creation, we behold him a powerful 
Creator, ſo in Chrift” Jeſus, and the Covenant 
tnade with us in him, we may behold him alſo a 
faithful Creator, and ſo be encouraged to depend 

upon him, and commit our ſelves to him. 

3. Hereupon we ought to have at holy awe 
and fear of him. As the conſidering God the 
Creatour of the World ſhould diſpel diftruſt- 
ful fear,ſo it ought to beget an awful tear of him. 
All appearances of God are tremendous to the 
Creature, As when he appeared in Tranſient 
Viſions to the Prophets, ic ſtrack them with 
dread, as we read of Daniel, Chap, 10, And 
thoſe Beams of Glory that ſhore forth in 
Chriſt's Transfiguration made the Diſciples 
fear, Matth. x17. 6, Sn verily his appearances 1m 
in the Works of Creation 
are wonderf.t and dreadftul. 
Here we may firſt wonder 
and then fear , as the School - To 
men have made Admtiration one of the kinds of 
Fear, Greatneſs and Majeſty are apt to firike 
this Heart with Fear; and both theſe are vi- 
fibly wricren upon God's Creation, What can- 
tiort he do Either for a Man, or againſt him that 
is the Maker of the,World ? what is exceeding 
high hath a dread in it, As in Exekzeels Vitton 
of the Wheels, it's ſaid, Chap. 1.18. As for thety 
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ings, were igh that were dreadful. 
pe "4 Ha fr World bkald che ſub- 
limity of God's Majeſty ; and his Wiſdom, and 
Greatneſg in a Stupendious Elevation, - As Bel- 
dad tells Fob, Job 25. 2. ſpeaking of God, Domne- 
nion Fear are with hem. "Theſe are joyned 
together as Cauſe and Effet. And he ſhews Job 
this Dominion of God in <& Works of his Creati- 
on, He maketh peace tn bus bigh places All the Crea- 
turesof the upper World, quietly ſubje& to the 
Creator's Law. And wer/. 3, 1s there any num- 
ber of bus Armnes ? &c, which are the Hoſts in 
Heaven and Earth, as the Creatures are called, 
Gen, 2. 1, Here is God's Dominion, which 
ſhould ſtrike us with an holy awe of him, 

The Heathen beholding theſe glorious Works 

of the Creation, had thereby a | of a 
impreſt upon their hearts, which was the occaſion 
of thar Athciſtical Speech of the Poer 


Primus in Orbe Deos fecit timer. 
Fear ſirſt made gods upon the Earth, 


Yet this is a Truth ; the Works of God's Crea- 
tion ſhould ſtrike our Hearts with a reverend Fear 
of the Creatour, which the P/almift exhorts 
men to, Let all the Earth fear the Lord ; let all the 
Inhabitants of the World ſtand in awe of him : For 
be ſpake, and it was done 5 be commanded, and it 
ſtood faſt, Oh, how ſhould the whole World 
Rand in awe of ſuch a Bring ! Our very praiſes 

arc 
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are to. be mixt with tear. He is therefore ſaid to 
be fearful in praiſes, Exod, x5, 11, For thoſe 
Excellencies of his Works for which we praiſe 
him, have ſuch Impreſhons of his Glory and 
Power upon them, that may make men fear while 
they are praifing of them. 

| - becauſe 1 _ ill make my Diſcourſe 
to ſerve the Deſign of true Chriſtianity, 1 there- 
fore add, That this Fear CY or afright- 
ing, or meerly aftoniſhing, to euſlave the Soul, or 
drive Man into fond ſuperftiizon, as it did the Hea- 
then» but ſuch as may ſuit a ſtate of Sonſbip, and 
may be proper to him that is not only our Crea- 
cor, but our Redeemer, and Father in Chriſt Je- 
fus, And by that Principle of Grace we have re- 
ceived of him as our Redeemer, to fear him as 
our Creatour, 

Upon this account alſo we owe him Praiſe and 
Admiration, 1, Praiſe; It is the wtimate end 
of theſe Works of Creation that the Creator may 
be praiſed in them ; and it is the w/rimate end of 
Man to give Glory and Praiſe to him, After 
God had made and finiſhed the reſt of his Works, 
he laſtly made Man, that he might have a Crea- 
twre to contemplate the Works ot his hands, and 
praiſe him in them all, and by him reduce all his 
Works back "again to himſelf. And without 
queſtion Adam, as ſoon as he had a Being, and 
was placed in the Theatre of this World, he faw 
the Creator in his Works, and found in himfſclt a 
Principle that naturally led him to adore and mag- 
vifie him, | 
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And as this Principle is renewed in any Man, 
and the Image of God reſtored-to him, ſo is he 
diſpoſed to: the performance of ic, - How often 
do we. find David's heart in a rapture of -praiſe 
upon the contemplation of God's Workmanſbip in 
the Worlds Creation, as 1, may find-in Pſal. 8. 
i. Pal. 33. 6, 7. Pſal. 104,24. And whenhe 
calls upon irrational Creatures to praiſe their Cre- 
ator, as in P/al. 148. Praiſe him Sun and Moon, 
praiſe him all ye Stars of Light : Praiſe bim ye 
Heavent of Heavens, and ye Waters that are a- 
bove the Heavens : And thence he comes down 
to this lower World, werſ, 5. Praiſe the Lord 
from the Earth 5 ye Dragons, and all Deeps, &C. 
All this is but to quicken up his own hear: to that 
Duty which was his, rather than theirs. And fo 
all God's Works are ſaid to praiſe kim, as they 
become to Man both the Motrues and SubjeRs of 
his Praiſe. 

Had this Creation ſprung from God, as it were, 
by Natural Emanatren, or neceſiity of Nature, as 
ſome have ſaid, as Light out of the Sun, or Wa- 
ter from the Spring, | 

Or had — it, as men build an Houſe, 
becauſe he needed an Habitation, or ſome ſervice 
from the Creatures exiſtent thereio,it might ſeem 
to be ſome eclipſe tothe Glory due to him, Bur 
when he was led to it only by a moſt free A& of 
his own Will, and the iofioite goodneſs of his 
Nature this renders him thereia infinitely praiſe» 
worthy. | | 


Epicurus 
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Epicurus that did not believe God to be either 
the Creator 'or Governar of the World, yet ſaid 
he ought to be zapmified for the excellencies of 
his Bezng 5 how much more ſhould he be adored 
by us, who know that all things were made by 
him, and behold an: mfinzte goodneſs manileſted 


And we- may from the Creation learn theſe 
three things concerning the Creator to commend 
him to us, + rx, Is, Selt-ſufficiency, For he ex- 
iſted of himſelf, and is truly 
#&uroquis, &uroaris, as the O- Yide Ladt. lib. 1, 
racle of Apeils once ſaid of p, 29, 
him, and was infinitely bleſ- 
ſed in himſelf before any Creature had a Beings 
and the Creation added nothing to him, 2, All 
Fulneſs and PerteQtion of Being exiſting in 
him ; for the Beings of all 
Creatures, with their ſeveral Jnfinitum quod- 
PerfeQtions, did ſpring out aam Eſſentie Pe- 
of his Being,as Rivers ourof /agus. As Da- 
the Sea. And therefore he maſcen ſpeaks of 
muſt needs have all Fulneſs him, 
and Perfeftion of Being in 
himſelf ; as what-ever is io the Effect doth eicher 
formally, vertually, or emiuently pre-exiſt inthe 
Cauſe. Logrcians that have reduced all natural 
things under tea Heads or Predicaments, do well 
leave out God as Ens tranſcendens, as a tranſcen- 
dent Being, For he is infinitely above all natu- 
ral things» and his Nature infinitely differing 
from theirs, though he comprehends all their 
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according to what we - 
porpoſe Repay ae head of theſs things ; Md 
divinis nominibus. therefore we muſt take heed 

of forming finite Images and 
Repreſentations. of him in our Minds ; as the 
Heathen did of old form viſible _ of him 
to worſhip him by. But to whom will you liken 
me ? ſaith the Lord, 1a, 40. Thodgh God, 
ſpeaking in his Word to us finite Creatures, re- 
preſents himſelf ro us by finite Things ; 


Se quaſi finitum finitus mentibut offert, 


Yet be is infinitely above all theſe things ; and it 
is atrue rule, nothing can be predicared wives 
cally of God andthe Creatures, 3, Allſufficien- 
cy to his People, For he that hath all Good emi- 
nently in himſelf, muſt needs be an All.ſufficient 
Portion. For God, as one ſaith him, he is 
Tevrx x, £9w, He is all things that the Creature 
is, and yet nothing that the Creature is. All 
things are io him as in the Fountain ; and he that 
abides with God, and enjoyes him, he drinks at 
the Fountain, whereas others drink at the Stream 3 
and at the Fountain the  Watets are in" their 
greateſt ſweetneſs, fulneſe, and purity,"”” And 
though he hath communicated Being to ſuch in- 


numerable Creatures, yet he is not in the leaft 
exbaufted 
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exba»fied in his own Being FAN © 0s 
is exhauſted in irs Light, by thoſe ſtreatns of 
Light it is daily pouring forth upon the World, 
In our kr, we" read a diftintion of 
Munidts Ar » and Mundut Emanations : 
The former is the Eternal God himſelf, and the 
other is the Creared World, So that what-ever 
isin the World, was in God before as the Archr- 
tyþ4. The Frame and Fabrick of it was firſt in 
his own infinite Mind 3; and all the Good, x 
Sweetneſs, that are ſcattered abroad amon 
Creatures of rhe #ntver/e, were all firſt tranſcen- 
dencly in himſelf ; ſo that he muſt needs be All. 
fuſicient to our Happineſs. | 

For what-ever is the firſt Original of any Good, 
hath the whole of that Good iv it ſelf ; as the 
Sun that is the Original of Light, hath all Light 
in it ſelf 3 and fo the Sea, with reſpe&t to Wa- 
ter, Now God is the Original of all that Good 
that is in the Creature, of what-ever kind it is, 
and therefore the whole-of all Good is in him- 
ſelf, 'Here we have #x:ty bringing forth Plura- 
lity; and all Plurality eminently comprehended 
in Unity, As Du Bartas divinely to this purpoſe 


ſpeaks ; 
Ere Time, Form, $ bflance, Place, Du Bat. firft 


to be themſelves attain'd ; week, p. 5. 
All God in all things was, and All 
in God remain d. 
Aud 
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And hereupon alſo we may fir down and. be ſa- 
tified. Though we want nianygood things that 
are in the Creature, and whichothers enjoy, yet 
we have them all emivently in him that-is the 
Fountain of all Good = - upon _ 
ale, the Univerſal whole of t ial an - 

F ticular Good that the - 

Omnia bab:o, neque tures have in their ſeveral 
quicquam habeo, nibil Beings. So that we need 
und, 5 _ t. not | be overwhelmed with 
pi Ne Ys ho ime ſorrow, when we meet with 
in Divinity. lofles of ſome created finite 

Good, it we have the Lord 
himſelf co be our God, That he is a Good ſuf- 
ficient to make the Soul happy, appears in this, 

That the Angels are happy in God alone, who are 
Spirits of wider Capacities than the Souls of Men, 
Yea, God is his own Happineſs, much more is 
he ſufficient to be the Creatures Happineſs, 
Whereupon we ought to acquieſce in him. 

Now (to reduce this Duty alſo to Chriſtian 
PraQtice) let every true Saint that is in Cove- 
nant with God, praiſe this God as his God, Let 
him look upon the great Creator of the World, 
as ſtanding in a particular Relation to himſelt in 
Jeſus Chriſt, and that infinite Goodneſs out of 
which all created Good doth originally ſpring, to 
be ingaged to him, to ſatisfie him, and make him 
bleſſed tor ever ; as the Prophet Jeremy calls the 
Former of all things the Portion of Jacob, Fer. 
10.16, And by this he hath an advantage to life 
vp the Pra'ſes ot God to an higher degree than 
the 
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the Light. of a ever raiſe Man. to ; 
when he ſhall praiſe him, oot only as a Creator, 
but as his God; and his' Portion for ever. So 
that Praiſe is due to him from us. 

But, 2, 'we owe him alſo the Duty of Admi-. 
ration, For ſecing we cannot comprehend him 
in the myſterious and glorious Works of his Cre- 
ation, -we ſhould therefore admire him. As one 
having read an obſcure Author, and being askt 
his Judgmenr abour it, anſwered, & owixce xorhz 
3, & pa#l oWinxee 65” byzor, What 1 bave underflood 
wt us excellent, and ſo I judge alſo 5 what I have 
net wnderfloed. Or racher, as one that having read 
the Book of the Revelation, ſaid this of it, Non 
Reprobo quod non Intelligo, ſed eo magis admiror, 
quo minus aſſequor 5 1 do not rejett what I do not 
underfland, but the leſs I can underſtand the more I 
wonder, By Admiration we give God the glory 
of his Iacomprehenſibleveſs. 


Whereby ( as one ſpeaks ) 
not only our Knowledge but 
our Iguorance turns to his 
Praiſe, This is that 4# of 
the Soul that beſt agrees wo 
Infimty. While the Soul is 
admiring God,ir is as it were 

e oatof its own finieneſs 
into his infinitneſs ; where 
itis gone beyond irs depth 3 
as in the deep Ocean where 
men may {ſwim but cannot 
wade, And hence it is that 


O Ot05 THC Ne 
Ys % Vs, &, gia 
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VaSx0 Mtv. Dionyſ. 
Areop. De Divinis 
nomunibus. 

Duando mens ſe ad 
Deum cum amore in- 
tegre convertit, ratio- 
nis & Intelleius ocu+ 
Ins reverberatus Ca- 
ligat. lſagoge Cor- 
derii ad Myſt. Theol. 
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the Works of God are fo otren ſaid in Scripture 
to be wonderful Works, which ſhews chey are 
above Knowledg ; and fo they, and much more 
their Maker, are the Objeffs of our Admira- 


tion, 

Only, let me add here alfo, Let us admire him 
as (brifttans 3 nor only to aftoniſh our Reaſon, 
but co the ſavRitying our Hearts, 1. Let our 
admiration of him lead us to love him 3 and that 
not only for what we know of him, but for that 
alſo which is above our knowledg 3 and it poſ- 
fible, co love him finitely, which we come 
neareſt to, when after all our love of him we are 
ſtill wiſhing we could love him yet more abun- 


-2 It ſhould alſo lead 
. 2, 41C100U O us 
Hee nee videri ptfs, infinitely to efteem him, and 
i E's __ to deſpiſe all things in com- 
"r et nee efti= pariſon of him, and account 
Prerior eft eft . . 
mari, ſenſu major eft, them as nothing , for fo in- 
ung tus deed they are "com 
imamus, axm im with him, Our higheſt e- 
——_ Wa ”* ſteem is of thoſe things 
JPt- which we do nor compre- 
hend. Any Excellency, the 
more we admire it, the more we eſteem it, As 
the Eye that hath been gazing upon the Son is 
darkned to the fight of ocher things, | So'the 
Soul that is employed in the true bebolding and 
admiring the excellencies of God's Being, hath 


PV anitate, p+ 289. 


thereby the gory of this World 'darkned ro 
n, 


3» Again, 
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3, Again, it ſhould lead the Soul forth with 
ſtrong deſires to the knowledge and fruition of 
him. 

1. Knowledg of him, As things that are won- 
dertul-gre moſt deſirable ro be known, The 
Mind of Man hath a oacural n to Know- 
ledg, eſpecially to the knowledg of things great 
and wonderful, _ And the 
Philoſophers defined Wiſdom 
to be the knowledg of things 
great and wonderful, And 
adwiration put them upon the ſtudy of them. 
Firſt, They admired, and then ſearched. And 
therefore ic was well tiled, Principium Philsſa- 
phie 3 the Original of Philoſophy. So God be- 
ing the Obje& of our admiration, it ſhould e#- 
cice our Minds to more 'diligent enquiries into 
the knowledg of him, Although, he being an 
infinite Object, we cannot comprehend him, yet 
to ſearch atter him fo far as our finite capacity may 
extend, and then fit down and leave the reſt to 
an holy admiratiov, As the Apoſtle prayes for 
the Epheſians, that they may know the Love of 
(brift which paſſeth knowledg, Epheſ, 3.18, So 
though the infinite Being ot God pafſech Know- 
ledg, yet weſhould ſearch into the knowledg of 
him, 

2, The Fruttion of him. For God is an Ob- 
je, not only to be known, but enjoyed. And 
to enjoy him fo far as we are capable in this Life, 
and ta ſend forth our earneſt Defires to the fuller 
fruition of him in the Life that is yet to come, 


eſpe- 
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eſpecially ſecing he is beſt known by enjoying, 
=, 00m For i So that as the Mind is a obel 
into the knowledg of him, as he is the moſt ex- 
cellent ObjeQ to be known, fo is the will to pur- 
ſae after him as the chiefeſt Good ro be Shoyed, 
The admiring any Good, fatisfies not, without 
the enjoying it. 


CHAP.'VIK 


The Creation of the World conſidered with re- 
ſpe to Chriſt. How all Things are 

» ſaid to be made by him in Scripture, Some 
places of it briefly vindicated againſt the 
Socinians and Arrians. How the 
Creation is moſt properly attributed to the 
Son of God. The Creator of the World 
is alſo the Saviour of it. Many great 
Conſiderations reſulting thence, All 
things made for Chriſt, as well 4s by bim, 
A brief Account of thoſe Works of Chriſt, 
with reſpeft to which the World was Crea- 
ted. Some Inferences thence. 


Shall next conſider the Worlds Creation, with 
a particular reſpe& ro eſus Cbrift, and our 
Redemption by him, 


And 
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And herein conſider. 1x. That all things were 
made by Him, 2, For Him, 

1. All things were made by him. So we have 
it made known to us by Scripture-Revelation ; as 
Job. x, 1. where the Apoſtle enters his Diſcourſe 
of Chriſt from his Divipity, 1n the beginning was 
the Word, and the Word was with God, ard the IVord 
was God. All things were made by bim, and with- 
out him was nothing made that was made, This 
beginning is pot the beginning of the Goſpel, as 
the Socimans ſpeak, but che beginning of Time. 
And all things made by him, are noc the thin 
of the New Creation, but of the Firſt, Burtif 
they cavil at this Text, becauſe they own not 
Chriſt's Eternal God-head, and any preexiftence 
of him to his Incarnation 3 what can they ſay to 
that in Colo. 1. 16. For by bim were all things crea- 
ted that are in Heaven, and that are in the Earth, 
Vifible or Inviſible, whether they be Thrones, Domt- 
nions, Principalities or Powers, &C. ' Where 
not only Things, but Perſons, and Perſons that 
are the chief of the whole Creation, are ſaid to be 
created by Jeſus Chriltz and it is ſpoken of a pro- 
per Creation, for the Angels needed not a Reſto- 
ration, as fallen Man did, which is called by che 
name of Creation in an improper ſenſe. And 
Heb. 1. 2. it's expreſly ſaid concernivg Chriſt, 
By whom alſo he made the Worlds, Not as by an 
Inſtrument, as the Arrtans held, as if God firſt 
made Chriſt, and thea all things by him ; but by 
him as the eternal IVord and Wiſdom of the Fa- 


ther, 
And 
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And by Worlds [ye is not meant the new 
| ſtate of things uoder the Meſrab, which is cal- 

led by the —n according to the Jews uſual 
| jon, the World to come, Heb, 2. But 
| = cara means the whole created Bene 
which the Jews uſually expreſt by S505, gnole- 
mim 5 and the Apoſtle in Greek by aa, 
figoifyiog the World boch in its ſucceſſzon and du- 
ration 5 Or inthe two, or three, or tour parts of 
it, according to the ſeveral diſtributions they dif- 
ferently made of it, and fo called plurally 
Worlds, 

Doth not the P/a/miſt ſpeak of Chrilt, when he 
ſaith, P/'95.5. The Sea #« his, and be made it, and 
bir bands formed the dry Land ? And then addeth, 
werſ. 7, 8. To day if ye will bear bis Voice, barden 
not your bearts, Which words the Apoftle quotes 
in Heb. 3, as ieferring to Chrift ; Moſes verily 
was faithful in ell bis Houſe as @ Servant, &c. 
But (brift as a Son over bts Houſe, 8&c, Where- 
fore, as the Holy Ghoſt ſaith, To day if you will 
bear bis Voice, barden not your bearts, That is, 
the Voice of Chriſt, ver/. 5,6, 7. to whom the 
Pſalmift had aſcribed the Creation of the World, 
And in Heb. 1. 10. the laying the Foundation of 
the Earth, aud the making of the Heavens, is 
expreſly attributed to Jeſus Chriſt, But I muſt 
not divert to that Controverſie, only ro ſhew how 
the Creation of the World hath reſret to Chriſt 
as its Creator ; not excluding the Father aad the 
Holy Ghoſt ; for ja all Works, ad extra, they 
work, as we wal indiviſim :; yet according to 

the 
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the order of their ſubſiſting, is the ordey of their 
working 3 ſo all things are of the Fatber,through 
the Son, by the Spirit. And the Creation of all 
things ſeems moſt property to. appertain to the 
ſecond Perſon, For he being the Firſt aud Imme- 
diate Off-ſpring of his Father, ic belovgs to him 
to propagate; and communicate of his Being in 
the things that. are made, which are theretore * 
called the Off-ſpring of God, As the Apotle 
quotes the Heathei Poer, ſaying, As 17. We 

are alſe bir Off-ſpring : And faith it alſo himſelf 

in the next words, Foraſmuch as we are the Off- 
ſpring of God, Aud not onely Men, but all 
created Beings may be tiled his Off-ſpring, 
» | astheyare the Finite Emana- 
n | tions of his Iafinite Being, Mage parens mundi, 
s | And the Heathens therefore As the Poet ſpcaks 
yy | did tile God the great Father % 6% 

of the World, Aud Jeſus 1 ,_ . 
Chrift is called by the Apoſtle r1gurtroxes mms 
the firft-Born of every Crea- wriows. 

ture, or of all Creation, So 

called, as ſome conceive, wich reſpe& to his E- 
ternal Generation, and the Creation that in tin,e 
ſprung from him, He was brought forth by an 
Eternal Generatioo, and thea by him was the 
Generation of all the things of Time. God com- 
municated his Being Ecrerually and Infinitely to 
his Son, and then .by him communicates of hs 
Being Fipitely,and in time tothe Creatures, His 
communication of h m'elt to his Son, is by an 
tmmanent Aft, wherein God did nat go "_ 0* 

11- 
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himſclf; and fo by him I doing to the Creation 
in thoſe Tr Aqts, wherein God doth work 
ad extra, and goes out of -hinifſelf, Now what 
may Chriſtians obſerve from bence, 

x, In general, That the Creator of the World 
js alſo the Redeemer of it. He that made all 
thivgs, is alſo the Reftorer of all things, The 
collapſed ruined World, is put into his hand -to 
raiſe and renew it that fiſt made'ir, As we read 
Heb. 1. 2, He is appointed Heir of all things, by 
whom: God made the Worlds, He had an original 
Title to be Heir as Creator ; but hath anew Ti- 
tle given him as Redeemer 3; and this he executes 
m the Government of the World. 

2. More particularly, We may obſerve that 
it is the Infinite Creator of the World who hath 
cloathed himſelf with the fleſh of Man, and 
made it to ſubſiſt perſonally in himſelf. Here we 
may behold this great Myſtery, Finiteneſ7, and 
Infinity ; Mortal, and Immortality 5 Divintty, 
and Humantty 3 the (reator and the Creature uni- 
red in one Perſov, As the Evangeliſt firſt ſpeaks 
of Chriſt as the Creator of all things, Foba 1. 5. 
and then as 2fſumiug our fleſb, ver; 14. The 
Word that made all chings, afterwards ſpake and 
dwel: perſonally in humane fleſh. 

And Man's Nature being a Syffes of the whole 
Creation, he did in a manner cloath himfelf with 
it, ia his affuming our fleſh, Asone of che An- 
cients to this purpoſe ſpeaks ; Inrarnarto eft ele» 
vatio tetius niver(i in Divinam Perſonam 5 Incar- 
nation is the liſting up the whoke Univerſe into 
the 
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Divine Perſon, Which taken in a qualified 
ſeaſe istrue, And io afluming our fleſh, How 
many wonders do bere meet together > To ſce 
the Drvize Nature RRooping ſoluw,is one wonder; 
to ſee the Humane Nature railed fo high, is ano- 
ther 3 to ſee Man's finful Nature afſumed withouc 
fin, is athird 5 to ſee the Angelical Nature paſt 
that flood neareſt to God, aud Man's Nature 
that ſtood farther off, is a fourth ; to ſee 
the Creator aflamiog the I of a Creature, 
which is co be te, ive, dependent, &c. and 
the Creature Ldy iato the Properties of the 
Creator, which is to be Infinite, Almighty, Om- 
mpotent , is aA fifth, &c. So A 
that God is bereby Humani- ©5900) #19go- 
: Tv ivoc ev Yewmv iv 
fied, and Man, as it were, gy. - Foo. 
Deified, as one ſpeaks, AthanaC © -* 


3. We may further obſerve, and chat with 


wY 


delight, how it is the Creator of all things 
ri mementos Hed of the G_ Which 
Apaittle ſuggeſts in Co/. 1. 16, and werſe 18. 
compared + \By bus were all things created, whe- 
ther "Figne Inviſible, &c. and he is the Head of 
the Bady of the Church 3 an Head, not only by way 
of Government to rule over it, but by way of 
Spicitual;LJnionto ivflueuce it, and dwell in it as 
the in the Body, To ce the Infinite Crea- 
tor þ himſelf, to look down upon his 
Creatures, is taken notice of by the P/a/miſt as a 
eat condeſcent, Pal. 113, 5,6. Bu wo cake 
H 2 any 
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any of them into a nearneſs, into an oneneſs with 
himſelf, is yer far greater, | 

He firſt eame into a natural Union with us in 
aſſuming our Nature, and into a legal Union with 
vs, by becoming our Surety ; and then comes 
into a "myſtical Union, by making us Members of 
his Body*through the Spirit, And this Myſtical 
#nion is alſo ſet torth by a Merriage #nion, Ephel. 
5.32. And is not this wonderful,to ſee the Crea» 
tor to tmatch himſelf with a Creature, and that 
not of the higheſt Order, but with Man ; and 
not with him neither, when at his beſt, but when 
degenerated and corrupted. Should we fee a 
great King take a poor Maid from the Dunghil 
and match himſelf co-her,it could ſcarce be a ſha- 
dow of this, For our Maker to become our 
Husband, as jt is ſaid, 1a, 54, 5. our Reaſons 
canvot comprehend it. Ambition it ſelf can 
hardly aſpire to ſuch a thing. 

And now what an honour is this to the Church 
to have ſuch an Head and Husband ? and what 
ſecu ity alſo to be under the Headſoip and Pro- 
tefion of the Creator of the World > He that 
created all things, can create Salvation for it, when 
there is no viſible matter or means out of which to 
bringit. And he that gave Being to the firſt Cre- 
ation, Can and will raiſe up and perte& his New 
Creation in his Church, which he will efte& by 
this Union it hath with hioſelf as the Head there- 
of, And the aſſurance hereof che Saints have in 
that light of the Knowledg of God that hath al+ 
ready ſhined into their -hearts, For this New 

Creation 
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Creation begins in Light as the firſt did, which 
the Apoſtle takes notice of 2 Cor. 4.6, God who 
commanded Light to ſhine out of Darkneſr, bath 
ſhined into our bearts, And as he proceeded in 
the firſt (reation, till the whole was made pertect, 
ſo will he do in the New 3. where he hath begun a 

ood Work he will perfe@ it ; he will proceed 

Nom that firſt Light of Grace wherein he ſhined 
into the Soulto the perfefion of his Work in the 
eternal Light of Glory, 

4. Obſerve alſo that our Reconciler to God is 
he that made the World, As the Apoſtle ig 
Col. 1. 1. ſpeaks of Chriſt as the Creator of the 
World, verſ. 16, and then as our Reconciler by 
the Blood of his Croſs, v, 20, And having made 
peace by the Blood of bu Croſs, by him to retoncile 
all things unto himſelf. How may this ſtrengthen 
our Faith in Chriſt's Blood, ſeeing it is the Blood 
of him that made the World, As it doth mani» 
feſt fupendious love that the Creator ſhovv1d die 
tor his Creature 3 ſo it may affure us that his 
death muſt needs be infinitely meritorious, Un- 
der the Law, the Blood of Creatures was ſhed 
for the People, bur that could of it ſelf merit 
nothing z .but now under the New-Teflament 
there is the Blood of the Cieator ſhed tor vs : 
Here is the Lord of all Life himſelf dying, and 
he that gave Being to all things emptying hin- 
ſelf, and as ic were, made nothing. What 
unſpeakable Merit muſt hence ariſe for us ! Cer- 
tainly, the, merit of the Creator mult needs iufs 
nicely exceed all demeric of the Creature, 

H 3 And 
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And as hence we may conclude an infinite me- 
rit, ſo we may obſerve the firneſs of him that 
was the Creator to make Reconciliation for us, 
Who fo fit to look after poor loſt Creatures as he 
that made them ? He had the greateſt property in 
us, and cheretore was concerned moſt to look af- 
ter us, As when the Sheep are wandred, the 
Prar»:etor is the fitteſt Perſon to take care for the 
bringing them home again, Sq that as our Crea- 
tor, he had not only arte wy che Right 
of Property to redeem us, but alfo Jus Tdonet- 
tat#, the Right of Fitneſs alſo, 

5. Laſily ; We way hence take notice of the 
Bounty and Goodneſs of Chrift Jeſus our Savi- 
our, We may ſec it in the Creation of the 
World, which is every where filled with the 
EffeQs hereof, When he made the World, he 
ſhewed not ovly his Power, but the mfinzte benigs 
nity and goodneſs of his Nature, And this Na- 
ture he hath ſtill, whereby we may en our 
ſelves to goto him for ſpiritual Bleflings, behold- 
ing the Creation filled with his common Bleſhngs, 

As from the AMiRtions and Temptations of 
his Humane Nature, we may be encouraged to 
go to him for ſuccour when we are tempted and 
tryed, So from the rnfinite benignity of his Di- 
vine Nature ſhining forth in his Creation, we may 
be encouraged to ask the things that are neceflar 
for our Salvation, Hath he in his creating Good. 
neſs provided food for every Creature, when it 
was pot asked, and will he not give thee bread for 
thy Soul, when thou goeſt and askeſt him for it 4 
Di 
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Did his Goodneſs fo treely flaw out to his whole 
Creation 3 and bath that Nature no goodneſs re- 
maining in it to his own People, that are nearer 
to him than any other Creature? And are not on- 
ly Parts of his Natural, but the SubjeQts of his 
New-Creation 3 which, as it is Spiritual, is che 
berrer part of it. 
ut ſecondly ; As all Things were made by 
Chriſt, ſo alto for him, as the Scripture in many 
aſſerts, Cul. 1.16, Af 
mos were made by bim and It was uſually Gid 
far bim, Rev, 4. ult, Thou by the qa. «, 
beſt created all thingr,and for (87 207% mae for 
thy pleaſure they are and were | 
created. The firſt Adam was ſet over the works. 
of God's Hand, bur he finning againſt his Creas 
tor, it came into the hand of the ſecond Adam, 
and all things were put under his Feet, But this 
fell out, not by chance or accident, but accord- 
ing to the Counſel of God when the World was 
made, And accordingly the- management of 
the Creation hath been in his hands from the be-+ 
inoing 3 as it appears in the Records of the 0/4 
Tefamene, . And when he came into our Nature, 
our Humanity was inveſted iu this power with the 
Divine Perſon of Chriſt, eſpecially at his Reſur- 
reion and Aſcention into Heaven ; and there. 
fore he ſpeaks asif it was then given him, Matth, 
28. All power u given me both in Heaven and 
Earth, And John 17. Thou haſt given him 
over all fleſh, &c, Now this was in the - 
Counſel of Heaven, and this was the end of this 
H 4 Worlds 
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Worlds Creation, FI being put under the Do- 
minion of Jeſus Chriſt ir might be governed, and 
all things managed therein to the higheſt exaltatie 
onot the Glory of God, For this Son of God, 

1. He brings forth the Knowledg of the eter- 
nal Counſels of God concerning Man's Redemp- 
tion 3 wherein he ſhews forth the mw! £4.99 T# ow, 
the deep things of Ged, Wherein the infinite Wiſ- 
dom, Mercy, Love, Juſtice, and Holineſs of 
God are maniicfted in the World, in the moſt 
reſplendent edirion of them, And for that end 
he hath inſpired men by his Spirit in the ſeveral 
Ages of the World, whereby this great Myſtery 
might be made known to the Glory of his Fa- 
ther, For though there have been Prophets 
ſpeaking of it ever fince the World began, Luk. 
1, 70, yet it was by the Spirit of Chriſt that they 
ſo ſpake, 1 Pet, 1.17, 

2, He hath alſo delivered to men the Rules of 
Worſhip aud Obedrence, and ſuch as canduce more 
in the practice of them ro the honour of God, 
than what was performable in Man's Primitive 
Srate 3 the Conditions of Life under the New- 
Covenant being more to his Glory, .than thoſe of 
the /ormer were, | 
- . 3, Hehathin all Ages been gathering in ſome 
of the Children of men into a ſtate of Salvation; 
our of that loft and ruined ſtate into which the 
fin of the firſt Adam had caſt them, acquaintin 
them with the Counſel of God for that 
giving them his Spirit to enlighten cheir Minds, 
aud to ſanRific their Hearts 3 and fo forming 

| them 
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them to the praiſe of God, ' and as Veſſels. of 
Mercy preparing them for his Glory, And this he 
did before his Incarnation. . 

4: In the fulneſs of time he came himſelf into 
the fleſs of Man, and brought forth upon the 
Stage of the World, that great Myſtery of the 
Incarnation, When alſo he declared the infinice 
Love, and the Counſels and 'Purpoſes of the 
Heart of God more fully than had before been 
made known, encountred and conquered the ut- 
moſt Temptations of Satan and the World, and 
then offered up that great Sacrifice of himſelf for 
to make atonement for fin, which had been figni- 
fied from the beginning of the World, And . 
beiog buried, heroſe again, looſing the Bands of 
Death and the Grave, and aſcended triumphant- 
ly into Heaven, and acquired a new Tide to his 
Dominion over the World in his conqueſt of it. \._ 

5. And being now in Heaven, yet ſtill the 
Creation is in his hand, and bringipg- in revenews 
of Glory to God by him. He diſpoleth of King- 
doms and Nations as he pleaſeth 3 ſometimes 
throwing down the mighty from their Seats, and 
then exalting the lowly and meek, as was propheſied 
of him, Luk, x, 70, Sometimes ſtraitning the 
Nations in his diſpleaſure, and then enlarging 
them agaio in his mercy and goodneſs, : 

; He rakes care for ors ages and propa- 
ing the everlafling Goſpel ; accompanies it 
Sch his Spirit co ar of Souls ro God, 
and building them up an habitation for him ; fits 
them for his Service and Praiſe in this a 
cnena 
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then gathers them into the preſence of his Father 
to ſtand before him, and to minifer to him for 
ever. He alſo orders their Tryals and 
as he ſeeth chem requiſite to the Glory of , 
and their preparation for Heaven z and then when 
he ſecth ir meer, delivers them out of chem al- 


ſo. | 

6, Afcer all this, at the time of the Conſumma- 
tion of all things, he will come down from Hea- 
ven and judge the World, receiving ſome into 
the Atgdew of his Facher, and ſending others 
into ing Fire, wherein the riches of God's 
Grace and Mercy, and the clearneſs of his Juſtice 
will moft iJsffrioufly ſhine forth, ro his eternal 
Praiſe and Glory. 

And when this is done, he delivers up his 
Kingdom and Dominion to his Father that he had 
received from him 3 having ſubdued all Enemies 

wnder bus feet, and put down all 
1Cor. 15, 28. Role, Authority, and Power, his 
Father becomes Al im All. 

Thus with reſpe& to Chriſt, and to the ac- 
compliſhment of theſe Glorious Works, (which 
IT have but briefly touched) was-this Creation .of 
the World erefted; and which are tren/cendently 
more to the glory of God than what could have 
been under the firſt {dam, cither by any obedi- 
ence performed'by him, or the diſpenſation of 
God rowards him under that firft-Covenanr, 

And from hence I ſhall bricfly make three /x- 
ferences, 

Inference 
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Inference 1. 

That the Redemption of the World is a greater 
Work hen che Ges of ſeeing it was ere- 
ed for the Son of God to cranſaQt that glorious 
Work iv, The end hath a pre-eminence above 
all choſe means that are made uſe of in a ſubſer- 
to it, 

This lower World was made with reſpe to it, 
where the Foundation of this Work is begun and 
laid. And the apper iYorld alſo, where ic is com- 
pleated and finiſhed, On Earth God hath the 


praiſe of ic begun, and ingHeaven it ſhall be made 
perfeR. 


And if the Angels, that are the chief part of 
God's Creation, are made and inted with 2 
ſubſerviency to it, to be miniſtriog Spirits is 
Chriſt,aod to the Heirs of Salvation, Heb. 1. lt. 
much more than fure the inferiour part of ic, And 
when all the Ele&, which are theſe Heirs, ſhall 
be inftated intheir Tohericance, and fully poſleft 
of it, then comes the diflolution upon this Viſible 
(reation, as having then ferved the end for which 
it was firſt . 


Inference 2, 


It alſo may be obſerved hence, How the Na- 
ture of Man is in Chriſt advanced to the top of 
God's Creation, For the World was created, 
thac it might be ſet under the government of = 

n 
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Son of God in the Nature of Man. So that as I 
rook notice before of its advancement by its union 
with him, ſo here by the Dominion it hath over 
the whole Creation, by vertue of that #nion, and 
the determination of God therein, He firſt de- 
ſeended and aſſured our Nature, and then aſcend- 
ed and carricd it up, far above all Heavens, Prin- 
cipalities and Powers (which are the 

Epbeſ.1.2i, higheſt parts of God's Creation) 
being made ſubjett to'bim. Our Na- 

rure was advanced in the firſt Adam, into a great 
Dominion over the Creatures ; but it is advanced 
higher in the ſecond Adam. There it had a dig- 
nity upon Earth, but here it hath a dignity both 
in Heaven and Earth, Therc it had dominion 
over the Creatures of this /ower World, that were 
of an inferior Nature to it : Here it hath domi- 
aion over the Angels in the upper World, that are 
of a ſuperior Nature and Order. Lord, what «s 
Man, faith the Pſalmiſt, that thou art mindful of 
him, and the Son of Man that thou wiſiteſt him ? 
Thou haſt made bim a little lower than the Angels 3 
Thou haſt crowned bim with Glory and Honour 5 
Thou madeſt bim to bave dominion over the Works of 
thine hand ; Thou baſt put all things under bu feet. 
And the Pſalmiſt had reſpe&, not ſo much to the 
dignity of Man's Nature in the firſt Adam, as in 
the Second, For theſe words are in Heb, 2. ap- 
plyed to Chrift, and the dignity God exalted him 
to, Being firſt made pegw ni, a linle while 
lower than the Angels by his debaſement aud 
ſufferivg in this /ower IVorld, and then exalted 
12to 
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into Power and Diguity above them all in his 
aſcending the upper World ; being crowned with 
Glory and Honour. Oh the myſterious depths of 
Wiſdom and Goodneſs that here meet together in 
the Man Chriſt Jeſus ! Oh the fluprdity and blind- 
neſs of fal'n Man, that takes ſo little notice of 
theſe great Works of God, with reſpect to which 
the World was principally made ! With what ſa- 
cred aftomſhment ſhould we behold theſe Counſels 
of Heaven ! With what thanksgrvings and adora« 
ttons ſhould we celebrate this unf; le Love |! 
Eſpecially if we conſider Man's Nature to be thus 
advanced, after it had cravſgreſt the Law of its 
Creation, and corrupted it ſelf more than any 
ioferiour Nature, 


Inference 3, 


We may hence conclude, That the whole Cre- 
ation being made for Chriſt, and put into his 
hand, ſhall be managed to the higheſt exaltation 
of the Glory of God, However the courſe of 
things may run for a while, and the reaſon of ma- 
ny things hid out of pur fight, yer all things will 
atlaſt meer in this general Ifſue, the antver/al end 
of all things, which is the Glory of God. The 
firſt Adam was made and placed upon the Stage 
of the World, that through him God might have 
the Glory of his Creation ; but he beivg murta- 
ble, fell from his Station, loſt his Strength, and 
ſo could nor ſerve the end of his Being, There- 
tore God hath now put all things into a ow 
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likely to bring 
God than he 
all things ; or, becauſe be wants love and 
will to God, which cannot be neicher, 
he is bis ofly begocten Son, 
And ſeeing the Work of Man's Redempti 
and Salvation was principally in the eye of God 
whet he thade the World, as that Work whercin 
he will be glorified for ever, we may be affured 
be carried on in the World, The 
Goſpel ſhall be preached,Sinners ſhall be.comverted, 
the Church ſhall be preſerved, and the Gates of 
Hell ſhall not prevail againft it. And thoſe Ene- 
der engine the way of this Salvation, whe- 
ther the World, Satan, Sin,Death, or Grave, ſhall 
be at laſt ſurely overcome, 
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CHAP. VIII 


The deficiency of Natutal Teddy com- 

_ pared with the Scriptures, evidenctd in ſun- 

* dry Particulars. The Work of Redempti- 
on not known by it. It reveals not the way 
of coming to God by Chrift, It yives 
not a perfeFt account of ſin. It 
the way of Reconciliation, nor of Satisfa« 
flion in Man's chief Good, nor of the right 
Worſhip of God. Conformity to God not 
attamed by it. Nor the true Trangquittity 
under Humane Calamitits, One Inference 
from the Whole. 


Hus having conſidered the Creation of the 

World, in the great Efficient of it, and al- 
ſo ſhewed what uſe may be made of the Know- 
ledg of God :eſulting chence 3 Inext proceed ro 
ſhew whereia this Knowledg is deficient, and falls 
ſhort of that which we have by Divine Revelation 
in the Word of God. 

I. In General, The Myſtery of Man's Re- 
rr Chriſt, is not made known by the 
Works of Creation, All that the Apoſtle faich 
ig my Text was known concerning God by it, is, 
his Ecernal Power and Godhead, It mm 
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baye beep-a Myſtery bid x7 YAO A- 
gesy if he Works of-Nature had declared 4 to 
men, |. Adax might & God as (IN but nor 


as a Redeemer wu ks # Nagy He 
might {ce1an iphnite;Power,.. Wildom, G 
ave hems forth hecgiv.,, But chat G3) 
better Edition of theſe Attributes to. be ſer forth 
in the-work of Redemption,: be could not ſee, 
For though God made the World, in order to 
the Work of Redemption, as I ſbewed betore, yet 
he did not make it as a Redeemer. . And therefore 
it bath nothing direQly wricten concerning Chriſt 
uponit, The Tree of Lite, Paradiſe, the mak- 
ing of Eve out of Adam's fide, and then. joyn- 
ing them together in Marriage ; yea, the making 
Adam himſelt, and the dominion God gave. bim 
oyer the Creatures, and conſticuting him a com- 
mon Perſon, are applicable to Chriſt and the 
Church, and are figuratively ſo applyed ; but 
yetit cannot well be imagined that Adam could 
read any thing of Chriſt, or the Work -of our 
Redemption herein, - - There was po need of 
God's revealing any thing concerning the Worlds 
edemption until Man's fin and fall. Therefore 
afrer the Fall God revealed it to Adam. And 
the firſt intimarion of it was, of the Seed of the 
Woman breaking the bead of the Serpent ; and there 
was. nothing in Nature could have declared: ff 


much as this. Andthe farther diſcoyery of it to' 


the World, was by Inſprration, or Viſions, orby 
an audible Voice, &c, God balk. ah 


ſent forth Prophets, - and- Chriſt Apoſtles tro Have 
preached 
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this Myſtery to the World, if che Works 
of Creation cold have declared ir. It's true, 
it's ſaid, P/Hl, 19. 1. of the Heavens, and the 
Firmameat, the courſe of Night and Day, that 
they to the World, Thetr Line # gone 
forth rnto all the Earth, and their Words to the 
end of the World, Which words are applyed ro 
the Apoſtles Miniſtry, Rem. 10, Bur yer they 
are not ſuch Preachers as the Apoſtles ; for they 
tell the World of a Knowledg, which the greateſt 
Searchers of Nature were ignorant of, A My- 
ery that was bid in God, and in former Ages, 
not made known to Men, no nor © Angels nei- 
ther, that can read what is wricten in Nature bet- 
ter than Man, And Athens was a ſtranger to it, 
when che Apoſtle Pew came chicher, as you read 
Att 17. was che Seminary of Humane 
Literature, there he met with Learned Epicure- 
ans and Stoickr, &c, but he found nothing of 
the Knowledg of Chriſt there. 

Well chen, where is the Wiſe > Where is the 
Scribe > Where is the Diſputer ot this World 2 
As the ſpeaks in a way of holy der:/ion, or 
of ph rather, 1 Cor. t. 20, Where is So- 
crater and Plato ? Where is Xenophon and Arifto- 
tle ? Where is Senera and Cato? Where is De- ' 
add Ctrere? How is all their Wiſdom 
imp by the fooliſhneſs of Preach- 
iog the way to Man's crue Felicity, 

ich chey fo anxioaſly ſought after, is declared 
to be by a:Cracified (nf L 

2, Dar 
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2. But more cor If you '{peak of 
Manls coming to Gog.,; - though. Natural Light 
may! dictate this 10 be; his Duty, ,yet Gaming to 
God by the Mediety/» (the May Chriſt. Jeſus, ,is 
above 21e reach of this.Light. ; .Here we muſk 
have recourſe to Scriggure-Revelation, that tells 
us that 'Chraſt «s. the Hays. the Truth, ond the Life; 
and ne Mon cometh toche Father but by Him, John 
14, And there it one; Medigtour between God. and 
Man, the Man Chriſt Jeſes, 1 Tim's. 5, , As 2 
Ladder (ſtanding up; berwixt Heaven and Earthy 
as it was preſented: ta, Faceh, And-ghe Namg 
Immanuel is not found wiitten any where in the 
Book of Nature ; who is the way. whereby | 

is with Men, and-they with Him, Hor want 
the kuowledg whereof, the Geagiles. addreft 
themſelves to their cliet God, by-their Demons, 
or inferiour Deities 5 bytheir Herees, Men of re- 
nown, , whom at their death they dezfied and adopr 
ted into the number of their gods, ,azany: of 
whom they fliled ſetunid: Ordints, Deos "= of 
"5h ; the ſecond Ordes; Yeathey 
'EvpSodvor, are had many Orders of them, 
eco impact, wwe; diftinguiſhed either. by the 
Fioi ot, Bec places of abode-they. 
ed to.them, or, the Oftices 
—_— by them.,,, Now. as theſe interiour 
ities did then ſelves addreſs ro. the yupream 
ſo by .them, as Mediatours, did the Pagans ad 
dreſs themſelves io him, To both of which the A- 
pile ſecms to allude ins1 Cor. 8, xg. when he 
| ſaich, 
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ſaith, There be gods many, and lords many. And 
in oppoſrtion to which he adds, But ts us there us 
but one God, the Father, of whom are all things 5 
and one Lora Jeſus, through whom are all things. 
But chjs Mediation of Jeſus Chriſtthey were whol- 
ly ignorant of. - God hath wrictena nothing of 
this m the Works of -Nature, Thoughthe Light 
of Nature could inſtru them in the aeceſlicy,or 
at leaſt the expediency of going to God by ſome 
Mediator or other, and therefore they invented 
ſuch ro themſelves ; yer that the Son of God, in 
the Nature of Man, ſhould be che Perſon by 
whom, to go to God, they knew nothing of, 

3, If we ſpeak of Man's Reconciltation to God, 
Though the Light of Nature declares to Man, it 
is his great bapprmeſs to have the favour of God, 
and to have that. fin pardoned to hin, which hi 
natural Confcience doth condemn him for ; yer 
how to obtain this Pardon and Reconciliation is 
only made known to us by the direQion of the 
Scriptures, It's true, the Heathens made uſe of 
Sacrifices of ſeveral forts, as Bullocks, Lambr, 
Sheep, Goats, Swine; and in ſome caſes, Men 
and Children, as their own Poets, Yirgd and Plau- 
tus, &c, and ſo Plurarch and others of their 
Moral Writers affirm , and theſe they offered up 
to appeaſe their gods, whea any Calamities fell 
upon them, 


L 2 Jllivs 


anaaiathbndede— Fifins ares 
Sepe tener mſtris ab olibus imbaet Apnus, 
ha Neptuno, Taurum tibi Palcher T_- 

Virgil. 


And of their Humane Sacrifices,” ſee La, lib, r., 
fp. 8r, $2, 83. and Dr, Owen's owhoyepare, p. 
307. They offered Plaratory Sarrifices to ſuch 
gods of whom they feared harm, and Proprttate- 
ry to ſuch of whom they GC good, as Dr. 
Jackſon Obſerves. Bur theſe they uſed not with 
any reſpe&t to Chriſt, who was the end of the 
Inſtitution of all the Expratory or me 
Sacrifices, and gave them their Vertue and 
cacy, and fo they could nor avail thee tro what 
they deſigned ; as the very uſe of chem they bor- 
rowed either from the Sacrifice of Neab, con- 
_ in the notice of it down to his Pofterity, 
or from ſome acquaintance they might have with 
the Jewiſh Laws, rather than _— DiRtares 
of Natural Light, howſoever imp by then, 
For what-ever may be ſaid concerning Sacrifices, 
called Gratulatory, offered by way of Thank(- 
giving, that a principle of Narural Gratitude 
might lead them to their uſe ; by giving part of 
the whole, ro acknowledy the whole from God , 
yet who can imagine it concerning Expiatery Sa- 
crifices, that ever the Light of Nature could lead 
them, to think that the Naying of a Bruit Crea- 
ture, as a Sheep, or a Lamb, or a Goat, &c. 
ſhould 
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ſhould be able to reconcile God to Man, or be a 
meet Satisfation to-\the offended Deity for his 
ſio, ny wry ago And 
thoug Was «pradHice ews$, yer 

were led to it by God's For furl and _ 
by the Light of Nature. And though ſome have 
ſaid; that the cantinuance of Natere in its courſe, 
and the benefirs that are thereby daily conveigh- 
ed from God to*the World, do declare to all 
Men, that he is ſome-way recouciled, elſe Man's 
fin would either have d:fo{ved, or at leaſt inter- 
rapted this beneficial courſe of Nature ; yet this 
cannot lead Man tothe true Propitiatory, nor to 
the way of enjoying the benefit thereof, By 
theſe common benefits of Nature, God left not 
himſelf without witneſs to the Gentiles ; and for 
which they ought to have been thankful , but by 
theſe they could not underftand that they had fa- 
vour with God, were not under God's diſpleaſure 
for their fin, ſeeing che worſt of men-partaked of 
them as well as others, and the Reaſts as well as 
Mep, Ir's true, ſomething way hence be gather- 
ed of the benignity and goodneſs of the Nature of 
God, his long-ſufferivg and patience, whereby 
they mi be encouraged to go to him for Mer- 
cy ardon 
A 


and z but the way wherein God hath 
ppointed to beſtow this pardoning Mercy, they 
could not know by auy natural Ligne, Aud what 
reſpe& God-may have to ſome among the Gent1/es 
that beſt irtiproyed that Light, and had recourſe 
to his general Mercy, without the diſtinct =_ W- 
I p edg 
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ledg of a Saviour, which they had not means to 
at:ain, I ſhall rather leave it amotgſt the Secrets 
of God's Counfel, than make determination 
therein, 

But we that Fave the Scriptares, know that all 
Man's Reconciliation is by the death ot the Son 
of God, And that pardon of fin is by Faith in 
his Blood, which things the Light of Nature is a 
meer ſtranger to00. 

3. As to the true knowledg of fin, the Scrip- 
tures give a more diftin& account than any that 
can be known by Nature, Some proſſer fins 
may be known by ir, but the ſecret Obliquitres of 
the Heart and Life are not detected but by a 
ſtraiter Rule than the Light or Law of Nature, 
The Apoſtle, ( Rom. 7.) protefſech he had nor 
known Luſt to be fin, except the Law of God 
had ſaid, Thou ſbalt not cover, It is the Com- 
mandment of God that Dart1d faith is exceedin 
b-oad, can only diſcover fin in the tull latirade I 
it, And which madethe Apoſtle ſay, By the Law 
& the knowledg of ſm. And therefore the Law 
was firſt briefly publiſhed upon Mount Sinai, and 
af:erwards explained and urged upon the People 
by Moſes, as appears in the Book of Deuterone- 
my that they might, being under the conviction 
ot fin, look towards the Meſſiah for Satvation, 
who was yet to come, which needed: nor have 
been, could the Law of Nature have giverya per- 
fett Knowledg and Convition, Of it the Scrip- 
t..res reſolve that great Queſtion, X#nde Malbr ? 
| Cif- 
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diſcourſiog of it io the firſt original of it 5 as 
alſo in the due - merit of ir, and che paniſhment 
i leadeth co, - / CRITY. w. 
_ As for fins that are more ſtritly Evangelical, 
as Unbelieftin Chriſt, &c..- As the Light of-Na- 
ture doth' not diſcover the Goſpel, fo neither can 


. « doſins@painſt ir, - For: this, we muſt\ have re- 


courſe to the Word of Chriſt, and ro-his' Spirit. 

Whom he promiſed to ſend ro convince the or/d 

of fin, becauſe they believed not on bim'z for the 

Light of' Nature could not evidence it to be 
n., 

4. If we ſpeak alſo of the ſatisfation'ot the 
Soul in poſſeſſing the chief Good 3 Here alſo 
Scripture-Light excels-that of Nature, There 
was nothingdid more exerciſe the Minds of the 
wiſer Heatheas than this z to find our and enjoy 
this Good 3; 'and nothing were they more divided 
mtheic Judgments abour, - But the Reaſon was, 
becauſe 'they wanted the crue knowledg of God, 
and knew not the way 0 the fruition of him, 
who alone is this chief Good of Man, Bat he:e 
the Scriptures again ſupply the detect of Nature's 
Light 5 which reveal to us, -not only that God is; 
and what he is; but that Everlaſting Covenant of 
his Grace made in Jeſus Chriſt. wherein, and 

he offers himſelt to Men to become 

their God 'andto-take chen: tor his People. And 

there we nd this ſummum Bonu mn. this chief good 

1» The Philoſophers:of old, Yea. all Men are as 

Merchants feckwg«l is godly Pearl, batchey find 
I 4 


it 
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it pot until chey. axe by Scripture-Lighe {ed to ir, 
And we way ſay of i6.av Job ſpeaks of 3#/dom 3 
The Depth ſaith, 7: # not inme 3 and the. Sas ſaith, 
It vu not nub me > tt-canne: be gotten: for Gald, 
raxgy ſhall Suhyer be werghea far the prege thereof, 

&c. (avd. thergfore. is.aor found in Silver or 
Gald), Haſtrabiun ang Broth ſay, Webave beard 
the. {ame thereaf wath our & 44s. Thoſe thacare in 
the Grave, or Hell, may have heard of it 5 but 
where there is no Good, there cannot be found 
this chiet Good, Bat the Word of God tells 
the Living of it, ſhews it to chem, and invites 
the . io che poſſefiing of it. 

5. With reſpc& to the Werſbipof God, The 
Light of Nat.irg dota dictate that God ought to 
be warſhipc ; bur Scripture-Revelation. is requi- 
fice ro guide us unto the right way of Worſhip, 
1 know there is Nat#ral Worſbsp touwnded ypon 
the Right of —_—_ which is known by Na- 
tuxe's Light ; but chea there is otber Worſhip 
that is /nſtuuted, with 1 to the Work of 
Redempcion, whick is made known only: by the 
Scx4ptures of the Old and New Teflament; as 
Plato once ſaid, The Maker of thu #niverſe, as it 
7 hard to find out, ho as bard to find out the right 
way of wor ſoipping bim. Whereupon. the Apo» 
ftle, in Rem, 1. {-eaka of the Geaulet, That they 
became Twain tu their I, ,' vyenng' Oo 
themſelves wayes of Worſhip, ſoiwe.. whereof 
were ridiculous, others obſcene, avdcall diſho» 


nourable to the Greatneſs. os Holincs.ob the 
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Suprean Deity. Abnks tabAetoraPdc Back: 
called. Maret Vertve ond Grace; quorey a 


pF their 
thens to thei 
ſoever, they pretended EN ic, either Afla- 
ts Nzminss, by ſome kind of Inſpiration, or from 
their Oracles, oc ſome other way af Revelatioo, 
And we know what the Mabemetan Relegion pre- 
tends to in this caſe, But becauſe chey were 
ſtrangers tothe Authentick Revelation of the true 
God in the Word of Truth, therefore they 1o 
$199 erred in the Way and Rule of cheir War- 
6. On, if we fpeak of tranquillity of Mind, 
under all rhe Calamities EET Lite, 
This che Ph! s of old induſtriouſly £ 
acer as-a"chict part of Man's Happineſs, and 
eros wayes T0. attain r Some, by- 
u things as coming by an ipcvita- 
ble Face; rv be honed: 
Cauſes, \ Others of them relicved themſelves by 
lookingupon theſe Evils as ſuch as are common 
to Mens and they muſt be content to bear the 
commiotiot of all Man-kind. Nibil hrmanum @ 
me a/irnugr- puts, - 45-one ſpeaks, 'And others, 
Thatrhey were ſent to be the Tryals of y_ 
an 
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and in patient bearing them, 'men diſcovered true 
greatneſs of- Mind, &c. . But, alas, the Bed chey 
made was too ſhore-for-the Soul to repoſe it ſelf 
ypon, But the: Scriptures ſhew the crue way of 
it, © x,” By ſhewing all theſe evils, as diſpenced 
by the Sovereign Hand of the onely-Wiſe God, 
2, That they are the Dsſerpline of God for the 
$00 of his Family. 3. This alfo ſets beſore us 
the great Example of Chriſt in patient ſuffering, 
4. As alfo'an everlaſting Reſt in the World to 
come, affured by the Promiſes of God, and en- 
tred into by Chrift as a fore-runner, having firſt 
purchaſed ic by his Blood ; the true hope where- 
of, is the great relief rhe Saints have under all 
their preſent troubles; and many ſuch like. Which 
being truly apprehended, \ will briog in that true 
y«im,or tranquillity of Mind which all Philoſopby 
cannot reach.” - A Principle-of Faith being able 
to do more for us in this kind than any principle 
of Reaſon. Thoſe few words of the Apoſtle, 
recorded 2 (or, 4. 17, 18: ' Our light affliftion, 
which 1s but for a moment, worketh for us a far 
more exceeding and eternal weight of glory, while 
we look not at the things which are ſeen, but at the 
things which are not ſeen, &c; is more than can be 
found in all the Volums of Natural or Moral Phi- 
loſophy, to quiet and comfort the Soul of Man 
under all the Calamities of Life. | 

7. As to Conformity to God; The Light of 
Narure taught Plato, and ſome of the wiſer Hea- 
thens to ſay, * That Man's Happineſs did tonfiſt in 

| "1 ; his 


1$ 
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his likeneſs to God z burthe way of growing up 
into this Likeneſs they did not anderftand. For 
to this is requiſite the mortification of fleſhly Lufts, 
which che "Precepts of their tridteft Phr 
could notefiet. Some things they might do to 
the ſubdvuingot the ys the Domivion of 
Reaſon; 'abd thereby iticroduce ſome moral tran- 
quillity into the Soul of Man. - Bur the - radire! 
Corruptions of Man's Nature, which eſpecially 
are Selt-exalration and Self-ſufficiency they rather 
did cheriſh than extirpate. The Szoicks ſeem to 
proceed fartheſt rowards this — ature, 
upon the Fundamental Prmciple of their Philoſo- 
phy, That Man's Happineſs lay in things that 
were in his own Power, as in maintaining a'con- 
ſtant ſerenity and evenneſs of Soul in all the 0c- 
turrences of Life, and not in the 
things of Fortune,which were out of Vid, Epi8. 
his Power ; bur it reached rather ro Enchirid, 
thoſe Paſſions that they perceived 
did\ difquiet Nature, than'to thoſe other evils 
that are pleahog to it. 

Bur to this Conformity is alſo requiſice the in- 
troducing of a New aid Drvine Nature ; Now it 
is not avy natural Knowledg of God can effect 
this. The Apoſtle tells us, 2 Pet, x. 4. That 
Believers are made Partakers of the Drume Nature, 
bur it is through the Fnowledg of Chrift calling theme 
to Glory and Vertue, and through the great and pre- 
r1ons promiſes given us imbim, Hereupon alſo we 
read,” That (hriſttr made'to us ſanilification, &Cc, 


1 Cor. 
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z (ar. 1. 30. And whorver is int Cbriff is a New 
Creature, 2 Cor. 5.175, Which isall one as to 
of the Diume Nature, So that this con- 


ity to God reſults from partaking his Na-, 


ture ; this we cannot have withoor "communion 
with bim ; this Communion we cannot have bat 
is Chriſt; and Chriftis not made known but by 
Scripture-Revelation, ' So that Nature cannot 
make a Chriſtian ; as Tertulian ſpeaks, Apel, cap. 
18, Fiunt, non naſcantur Chriftiani ; Chriſtians are 
wade ſo, not born fo. And therefore that fo 
noced Saying of the fame Author, in the forego- 
ing Chaprer, that ſeems to contradict this 3 0 Te- 
fSimoniam Anime naturaliter Chriſtiane ! is to be 
rightly underſtood is the ſenſe he ſpeaks ir. For 
ſpeaking againſt the vanity of the Heathen, in 
making mavy geds tothemſelves, he appeals to a 
practice that eveu Nature did lead them to, which 
was to litr up their eyes to Heayen, and to ſay, 


Deus dedit, God gave me this orthat 3 and: Deas 


widee, God ſeeth, Whereby the Soul did, as it 
were, naturally own but one God, as the Chrifti- 
ans do, Whereupon he breaks our into that no- 
ted h, O the taflimony of the Soul natzrally 
Chriſtian ! Butto make us Chriſtians, i, the par- 
taking the Nature of Chriſt, and conformity to 
God 3 this is above the reach of Nature. Though 
the Heavens declare God's Glory, day ant night ut+ 
fer ſpeech ; and the Sun comes forth” as @ Bride- 
groom out of bis Chamber every morning, &c. and 
nothing 1s bid from the heat of it 3 yet — 
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of God that. converts the Soul, 


to 


the World to come, theſe are all made evident to 
us by Scriptare-Light, which were either not at 
all, or but darkly known by any Light of Na- 
ture, How dubiouſly, and ſometimes ridiculou- 
fly did the ſageft of the Heathen write of theſe 
chings, As to the Souls Immortality, their great 
Orator (icers doubted of it. As 

for the Reſurreftion of the Dead, Phin. bb, 7, 
their great Naturaliſt Pliny ex- cap. 5s, 
plodes it. As to Rewards and 

Puniſhments in a future Scate, their Poets had ri- 
diculous Fictions about them, Therefore Lz 


and Immortality are ſaid to be br to Li 

the Goſpel, ſpeaking more bningE of fs x 

State, avd World to come, than what is found 

either in: the DiRates of Nature, or the Writings 

of the Old-Teftament. 

is Holoefs, Uoity,. Skophcky » Aftualiy of 

| | , Unity —_ city , 

Being, Omnilſcience, Ns ar". and other At- 

tributes 5 theſe are more clearly revealed in the 

Word of, God, than in avy Evidence of Nature, 

Which though in this it is not wholly dark, as in 

ſome other Truths before mentioned, yet even 

here-it.is. not ſo diſtiact and clear as the Scripture 
. 153 


- 
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elſe be known'rto rhe Sos of 'Men.: 

And this is all I ſhall 
doth not'ſo immediately _ from my 
preſent Subjeft, yer I thought needful to ivter- 
poſe'; aw wy leaving ic ſhall add this Iute- 


ſpeak tothis Head; which 


Inference. 


We may hence evince the 
abſurdity ot caſting off Scrip- 
ture-Light, and becaking our 
ſelves to the Light of Na- 
cure, 1s-not the Light of 
the Sun above that of the 
Moon ? the one Ruleth the 


Aon tek Day, aud . the other. the 
called ox0ko- Night, Thofethat have no 
yeuert; Ec. lib. 1 Scripture: Light, live yuder 
Wil the. Dominion of Nature's 
Ar 7. 27. Aſoon-light,and are but in the 
Night, teeling after God, as 

Men in the dack, Ir is Scripture-Lighe,thraugh 


the Spirir, that makes the Day, 
Ir argues alſo our great 1ngratitude, that this 
Mercy of God in the Scriptures ſhould be 


no more valued by us, Do we pity the poor 
blind Heathen © and ſhall wecaſt away that Light 
without which we ſhall be as blind as they ? on 
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Goddealc prith, us ſn,fuch Mercy as with Iſrael 'of 
old,, to, give ys his rs ynan, py when 
he. hath nor ſo dealr with every Nattbu, andſhall 
not we þe thauktyl. above other ;People?  Hath 
God nified. his Woxd .above. | -;; 
all his Name 3 aud ſhall ye put. is P/al- 138, 2, 
below the other parts pf. his Name? ',,  - 
or hath, God magnified his, Name upon tis IVordas 
a learned Rabbin reads the Text ; and ſhall we de- 
ſpiſe it, and not magnifie that Name of God 
which is there ſo eminently written ? 

The great Maſters of Wiſdom among the 
Gentiles, as Pythagoras, Plato, Socrates, Triſme- 

ifus, &c. got more knowledg of Divine Things 

_ ſome Fragments of thoſe Truths that were 
made known by Divine Revelation to the Peo- 
ple of 1/rael, than from all their Studies of Na- 
ture, And much of the Gentile : 
Theology, both as to the Deities Mr. Theopb, 
they worſhipped ; and the manner Gole. 
of their Worſhip was, though cor- 
ruptly, derived thence, as hath been made evi- 
deat by a Learned Author of late, thar hath cra- 
velledio thoſe Studies, Now we that have with 
us the whole Body of Scripture, and Revelati- 
ons of Supernatural Truths chereio, are highly 
concerned to give thanks to the Almighty for lo 
great a benefic, 5 

After the P/almift bad ſpoken of the common 
Benefits, of Nature, for which God is to be 
praiſed of all men, P/al. 147. Who covereth the 


Heavens 
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Heavens with Cloud, rank Rin for the Fares 
makerb Graſs to upes the Moontains ; 
the Beaſt bis Food, 8c. verſ. 3, 9, He then 
of bis fpecial Goodneſs to Joreb ; And wherein 2 
He ſheweth his Word unto Fereb, ver, 19. &e. 
—x" then concludes the Pfalm, Pratſe ye the 
Jacob, that is the Church of / , had 
th ecuſteror of Gods Word, and therefore 
above all I were obliged to 


praiſe him, 
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And. 7 9 ein A antigen 
God's Being Demonſtrated fromthe Creati« 
on of man. "Several peculiar things 
ſpoken of about bis Creation. How 
the Workmanſbip. aud Operations of 
of the body declares Gods Being, The 
ſoul conſidered in its Capacity, innate 
principles, immortality, operations 
whence we have a furtber evidence of 


God's Being. ws 


O 0 -% wv Se 


Shall now proceed to ſpeak to a further 
_—_ evidence of God's Being from one ſpecial 
part of his Creation, which is the Creation 
of man. And therefore ſhall ſpeak to it by 
it ſelf, And we may obſerve ſome pecu- 
liar things related about it above what is faid 

of the other works of God. 
1. When God in the courſe of his works 
came to give Man his Being, He ſaid Come 
P let -us make Man. Of his other Works he 
* | only faid let them be, as, Let there be Light, and 
Let there be a Firmament &c. But as if him- 
ſelf was more Concerned , and that in the 
Trinity of his Being, about making Man then 
any other of his works, he faith /et «s make 
Man, M 2, Other 
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2. Other creatures he ſpeaks to the Earth 
and Waters to bring them forth, whether Ye- 
getables; as Herbs, Graſs, Fruits, Trees, ee. 
Or Animals in the ſeveral Regions of Ayr, 
Earth, or Water where they do I i 
But God ſets to his own handin the making 


of Man, He himſelf forms him of #he duſt of 


the ground, and then himſelf breathed into 
bim the breath of life, Gen. 2. 7. 

3. God faith alſo of Man, Let #s make Mar, 
after our own Image, and our own likeneſs. Gen, 
I. 26, Which he {aid not of his other works, 
either the Light or Firmament, or Sun, Moon, 
or Stars, which are all Glorious Creatures ; 
Yet he ſaid of none of theſe, 'Let «ws make 
them after our own likeneſs. It may be ob- 
ſerved alſo that the Word Created 1s three 
times repeated /, and that in one Verſe, with 
reſpe&t to Man's Creation. So God Created Man 
in his own Image, int the Image of God Created 
he him, Male and Female Created he then, 
Gen. 1, 27. Which ſome concieve refers to 
the plural term uſed about the making 
of Man. Let «4s make Man. God Crea- 
ted him, that is God the Father; God Crea- 
ted him, that is Ged the Sox ; God Crea-» 
ted him that is God the Holy Ghoſt, And 
which is remarkable, when God is called in 
Scripture the Maker or Creator of Man it is 
ſal exprefied Plurally, as 35 Job 10. and 
149 Pſal. 2. 12 Eccles. 1. 54 Iſa. 5. Where 
God is (tiled the Creatours, and Makers © 
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Man 'in the Hebrew Text. Yet the Creation 
of him was but one ; and the God that Cre- 
ated him one alſo. 

4- Man had this Preeminence alſo that he 
was Created laſt. God proceeding from the 
more im to the more perfett Works. 
_—_ laſt, ſhews he is the moſt 
part of his Creation. And God ſhewed this 
reſpe&t to him alſo herein, that he would not 
make him, till he had Built and richly fur- 
n, | niſhe the World, to be a fir habitation for 
s, | bim. Andit is Evident that God had Man 
n, | #2 his eye when he was eretting, framing, and 
; 3 | furniſhing of it, for it is exactly fitted to the 
the | ature, neceſſity, and delight of Man: as he 
+. | bad Chriſt in his eye when he made Man. 
-ee | And indeed when God had finiſhe the reſfk 
ith | of his Creation, he did Epitomize it all in 
{an | Man; for in his conſtitution, we have Mortal, 
ted {| and Immortal, Viſible and Inviſible, Corpo- 
om, | F<al and Incorporea), Material and Immaterial, 
; to} the Superior and Inferior World joyn'd toge- 
ing ther to the making of one perſon. So that 
rea-l| man is wtrinſque mundi nexus, as Scaliger 
rea-| ſpeaks. And there is not ſuch a creature as 
| Man upon this account in the whole Crea- 
tion. Whereupon David that knew wel 
his curious frame, ſpeaks largely of the work- 
manſhip of God herein, P/al. 139. v. 13. 143 
"uf 15. 16. verſes. Thou haſt poſſeſſed my Reins , 

þ thow haſt covered me in my Mothers Womb. 
1 will praiſe thee for I am fearfully and won- 
M 2 derfully 
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derfully made, Marvelous are thy Works, and 
that my Soul knoweth right well. My Subſtance 
was not hid from thee when I was made in ſe- 
cret, 'and curiouſly wrought in the loweſt parts 4 
the Earth, So that God having impreſt fo 
much of his own Likeneſs, and beſtowed ſuch 
peculiar Workmanſpip upon Man, he hath laid 
a foundation for {trong Arguments to evince 
his Being to us therefrom. 

If we look upon his body 3 How curiouſly 
and rationally are the ſeveral Organs, Veſlels, 
and Members thereof fitted to their ſeveral Fun- 
Gions in nature, and cach of them contributin 
in their ſeveral offices to one general End, 
which is the life of Man. How do the Veins 
and Arteries meet about the heart ; Nature 
ſending ſuccour from all parts to it, as being 
the chief Seat of life. And again the heart 
doth by them convey Blood and Spirits to the 
whole Body, it being the chief Fountain of 
life, And to give but one inſtance-more in 
that which ſcems to be the moſt contemptible 
part of the Body, which is the humours of it. 
In theſe we may take notice of a Divine 
Wiſdom. Choler that is hot, and of a fiery 
quality 1s uſeful to quicken the body, and-to 
ſtirr up Nature to 'its proper Fun&tions, and 
by 'its heat to prevent the ulation and 
corruption of the blood, And the Melancho- 
/ick, humour _ thick and gro(s is uſeful to 
rctain the natural and Vital Spirits that they 
may not be too Volatile and evaporate, 

And 
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And the Phlegmatick humour, which is more 
watery, cool, and moiſt, is of uſe to cool and 
attenuate the blood, and ſo make it fitter for 
Motion, Now if the Wiſdom of the Creator 
appears in theſe meaneſt things, which are as it 
were the Excrements of Nature, how much 
more in the noble parts of the Body : But I muſt 
not, nay I cannot ſpeak of theſe things as an 
Anatomiſt or Phyſician, But we may behold this 
frame, and admiring ſay,0h how exquiſitly are the 
Fyes turned, the Ears, and Noſtrils bored, the 
Fingers branched, the Joynts coupled, the Nerves 
extended, the Veins diffuſed, the Bones firmed 
and faſined, I remember what I bave long 
fince read, in the Poet, concerning the ſeve- 


ral Parts of Man's body. 


Oſſibus ex denis, bis Centenisque Novenis 
Conſtat Homo, decies bis dentibus et duo denis, 
Ex trecentenis decies ſex, quinqueq; venis, Kc, 


And ſo he proceeds. And in the leaſt part 
of man ſomething may bee ſeen of God. In 
ſo much that Galen though before a meer Na- 
turalift, and fo an AtherisiF, upon the obſer- 
ving the curious Structure of Man's Body, could 
not forbear the giving an Hymn of Praiſe to 
the wiſe Creator and framer of it. And it is 
ſo every way perfect that if a Man had an 
bundred years given him, as it is ſaid of one, 
to find out ſome defett in it he would not be 
able to do it. As among the Heathens _ 
a 
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+ had a God calld Momus who made it his work 


to Carpat the works of the other Gods. But 
let a Man ſtudy to find out m—_— to Carp 
at in this exquiſite frame, he ſhall be able rati 
nally to find nothing. Many indeed will pretend 
there are Errata's in the Works of Providence 
which they could corre, but it is becauſe they 
underſtand them not. But what Errata's can 
they find in the Works of Creation, and par- 
ticularly this of the body of Man 2 This is 
one of the »* awe that my Text mentions, of 
the things that God made wherein we may be- 
hold his Eternal power and Godhead. An1 if a 
Man would play the part of Zoilzs, to repre- 
rehend this Poem, as he did Homers, he would 
Ko ſhew himſelf Ignorant and Impious at once, 
So that Man need not go far to fetch an Argu- 
ment for the Being of God, he carriesan Evident 
one continually about him in his own body ; 
Eſpecially if man did but know himſelf in this 
his meaner part. Did he but know the curi- 
ous frame of the eye, and the ſeveral Turicles 
and Huwonurs belonging to it, whereby it i fit- 
ted for ſeeing : And did he then but know 
how the eye doth ſee; How the raies that 
come from one point in the Obje&t do meet in 
one paint in the battom of the Eye. Did he 
alſo know the various Workwanſbip of the Ear, 
and underſtand how an Articulate voice 
ſhould paſs through the fluid wedinm of the 
Air, and enter the Ear Articulated as it comes 
from the mouth of the ſpeaker. a 
Q 
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To give but one Inſtance more, in that 
work of Nature which is proper to Man, and 
that is, Speech. It is wonderful to conſider 
how a little breath ſhould be modulated into fo 
many diſtin& ſyHabical ſounds, by the nimble 
touches of the Tongue in the ſeveral parts of 
the Mouth, and by other inſtruments of Speeck. 
But theſe common works of Nature, we won- 
der not at; partly becauſe they are common, 
and partly becauſe fo little underſtood : yet 
if duly conſidered, they carry in them a clear 
evidence of the Being of God. 

But to paſs to the more ſublime part of Man, 
which is his Soul, which doth ſo much the 
more clearly demonſtrate God's Being to us, by 
how much he- hath ſtampt more of his own 
likeneſs upon it. And, 

1. We may argue from the Capacity of the 
Soul, which manifeſtly. extends beyond the 
things of this World : And is capable of en- 
joying a greater good then any ot this Creati- 
on, in regard that no finite good doth fatishe 
it. Now if it be capable of a greater good, 

Murely there is ſuch a good , for there is no 
{Cepacity in Nature in vain : - _ 
As there is no Pacuity in Nw Ny Corenins, 
Nature ; every place is fil'd Aquin.3-p.q. 78. Art.1. 
with ſomething, So if there {ts Site 
was any natural Capacity in Fotherb. Atheom. p. 
the creatures, and no object 9% __ 
to Anſwer to it, there would be a kind of va- 
cuity in the Creation: Thoſe infinite and bound- 
M 4 leſs 


[ 168 } 
leG defiresof the Soul, ſhew that there is an in- 
finite obje@ to ſatisfie them. And therefore of 
all the faculties of the Soul, that which the Phi- 
loſophers call inwwma, or the Appetite of the 
Soul, doth beſt repreſent infinity, becauſe it is 
infinite in its Inclinations, though not in its Na- 
ture. And as it beſt doth repreſent Infinity, (0 
it doth demonſtrate alſo that ſomewhere it is 
to be found, Now it is Evident it is not found 
in the Creature, and therefore it is in God. 

And as it had been ( to ſpeak with reve- 
rence) ſome deficiency in Gods Creation, not 
to have made a Creature capable of knowing 
and enjoying the Creator: So there being a 
Creature in the Univerſe of ſuch a Capacity, 
it ſhews that there is ſuch an Object for 
which this Capacity is given. 

2, It is evident that the Soul hath within 
it divine inclinations, or, an idea of Divint- 
Ys as one ſpeaks, and aſpiring to higher 
things then thoſe that are Earthly and ſenſual, 
even towards Divinity, and therefore there is 
a Divinity, As the Philoſopher ſaid, Hoc ha- 
bet anima argumentum divinit1tis quod eam dig 
vine deleFent. The Soul hath this Argumen 
in its ſelf, that it is of a Divine Nature, be- 
cauſe Divine things are delightful toit ; So it 
ſhews there are Divine Beings, = rather a 
Divine Being ) becauſe the Soul hath incli- 
nations towards a Divinity: And as Ariſtotle 
once ſaid, as I have ſomewhere read of him; 
Though it be but little we know of Superior 
Feines, 
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- Beings, get that little doth more delight as, 
f then all that we know of things here below. 1 
j- know that men given up to a ſenſual life, little 
e concern themſelves about higher things then 
5 of this lower World ; But we are not to take 
B the meaſure of the Soul from fuch that ſo de- 
0 baſe it, butrather from them in whom it hath 
is | haditsbeſt improvements. And though it is a 
d true ſaying, Semen nature non aſſurgit in fru- 
Fumgratie; The Seed of Nature cannot. riſe 
e- | up into theFruit of Grace ; yet in ſome it hath 
2t {| riſen up to agreater heigth then in others, in 
g | whom we may take the beſt meaſures of it: 
a As Chriſt our Saviour ſaid to the man menti- 
y, | oned in the Goſpel, Thow art not far from the 
or | Kingdom of God : Of thoſe that are out of the 
Kingdom of God, yet ſome come nearer to it 
then others, that have made better improve- 
ments of natural helps, and in'whom we may 
take the beſt meaſure of the principles of 
Nature. 

3. Whence is it that the Soul brings an 
Impreſſion of a Deity upon it into the World? 
Even thoſe people that have not had the bene- 
fit of any Inſtitution in Knowledge, yet have 
all acknowledg'd a Deity, which ſhews they 
had this from Nature, and - from Educati- 
on ? So that inthis ſence, that 
ſaying of Theodoret is true, 711 Tom» pct. 
Divinity is firit taught men 
Nature, and then it is redified and confirmed 
to men by Scripture, And this Man's _ 
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hath jar to it, that this Impreſſion is not 
| > mqrk Creature of this lower World, 
bat here alone ; becauſe Man was made for 
an higher end then the Brutes. And if there 
was no God, this Impreſſuon would be in vain, 
which yet of all others - m_ —_ -, 
te anime died. BrAVEn 5 Yea, Man wou 
0 Ga? Tn, os -—— more miſerable then the 
eRt,fonc _ _ Brutes,to have the fear ofa Dei» 
| ty upoa his Soul, when there 
Pp. 88. 15noſuch objett of his fear. 
The greateſt Travellers have not been able 
to out-travel this notion of a Deity in there- 
moteſt Countries whither they have come : 
As is evident in that account given by the 
ateſt Travellers, as Drake, Candiſh, Hack- 
#, &c. One of them tells us that the firſt 
thing he found among{t the Salvage people in 
Nowa Albion, when he arnved there, was that 
he found them buſied about Off ring a Sacri- 
fice ; and when he had beſtowed ſome gifts of 
his liberality upon them, they would have 
Sacrihc'd to him and his Company as Gods. 
And to this I may add what I find in Scripture, 
Paſs over the Iſles of Chittim and ſee, and ſend 
to Kedar and conſider, hath a Nation changed 
their Gods that were no Gods? Jer. 2. 10. And 
the Prophet Aficah to the fame purpoſe , 
chap. 4.v.$. AU = ue will walk every one in 
the Name of his God, All people, not only 


the more civil, which ſome think, aremeant 
by the Iſles of Chittim , but the more barba- 
rous 
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rous and undiſciplin'd, as the Kedaren : 

will none of them change their Gods, but will 
walk in their Name. So that though the 
Heathen did differ about the Number, Or- 
der, Nature, and Power of their Gods, yet 
all had ſome Deity they worſhipt 3 And the 
wiſer of them did acknow- 5 

ledge one ſupreme Deity ; the AHOOINEN 
Maker of the World, and the cioſo more offici foler, 
other, but Deos populares, popu- 797 nm oe vim 


O& naturam dirvinam 
lar Gods. avbitrantur, Cic.L1. 


Tuſc. 

And this acknowledgment of a Deity is not 
ſprung up in Later Times, but hath been from 
the beginning 3 neither is it confined only to 
ſome one Nation, but is in every Nation : So 
that what we can plead ſo Ancient preſcription 
for, and the —_ of all mankind, is cer- 
tainly a great Truth, and a Truth that is ſown 
in Nature it ſelf. Now what an undeniable 
Evidence is this of the Being of God, when 
it is ſo legibly written in every Man's Heart. 

Not that the Notice hereof is fo clear and 
operative, as it was in Man's ſtate of Innocen- 
cy 3 yet ſomething ſtill remains of the old In- 
ſcription, which is renewed and quickned by 
the Spirit, through the Written Word, where 
it doth inbabit, As an Ancient writing in Mar- 
ble that ſtill remains, though much cover'd and 
obſcur'd with duſt; yet as the duſt is rubbed 
off, ſo the Writing appears Legible again : 
It's true ſome Men ſeem to have no Cor nr” 
an 
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and ſence of a Deity 3 yet this is no Argu- 
ment but that Conſcience is Univerſal to Men: 
Even as the Sottifhneſs or DiſtraQion of ſome 
Mens Reaſon , is no ment againſt Rea- 
ſons being an Univerſal Principle in Men. 
+ 4. We may argue from the Souls Immor- 

ztality : To what purpoſe ſhould it Survive the 
Body, if there be no God ? For if it ſurvive, 
as I ſhall afterwards ſhew, it muſt Survive to 
ſome end; and this end cannot be with reſpe&t 
to any Creature, and therefore it muſt be with 
reſpet to God. It doth not Survive with reſpect 
to the enjoyment of the ſenſual things of this 
World, for in its ſeparate #1 it hath no need 
of them; neither with reſpect to any H e 
and Service to be performed to the hank 
- for it owes no ſuch thing to them; and there- 
fore it muſt be with reſpet to ſome other 
end: And he that denyes the Being of God, 
cannot imagine to what end the Soul ſhould 
continue for ever. 

But becauſe there is a God, who is an 
Eternal Being, therefore are there Creatures 
made by him that are of an Eternal durati- 
on, that in them he might have glory for ever. 

Now that the Soul 1s Immortal, appears, 
Becauſe in the Creation of the World there 
is diſtinction made in the Creatures; Thoſe 
that were to have Corruptible Natures, were 
formed out of Corruptible Matter ; but thoſe 
that were to abide for ever, were by Imme- 
diate Creation, as Angels, as alſo the Souls of 

Men ; 
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Men; of which it is faid, God breathed into 
Man the breath of Life, and he became a living 
Soul. Which the Prophet Malachy refers to, 
in chap.2.15. And did he not make One, yet 
had - the _ —p _ which ſhews 
the Divine Original of the , proccedin 

immediately from the Divine Spirit. p 

Was the Soul of Man Mortal and Corrupti- 
ble, God could and would have > 
out of thoſe Senſitive Spirits that were Con- 
created with the Chaos, as he did the Souls 
of Beaſts, Fiſhes, and the Fowls of the Air ; 
but becauſe he did immediately breathe it into 
Man, it ſhews that it is of a different Nature 
from them, and doth not, as they do, return 
to Corruption. 

- But to Demonſtrate this from Reaſon, as 
well as from Scripture, which it may be ſup- 
poſed an Atheiſt will deny. 

I. It is Irrational to conceive, that there 
ſhould never be areſpe& given to YVirtze more 
than Vice; to Righteoulzeh than Unrighte- 
ouſneſs : Seeing it is written in every Mans 
Nature, that the one is better then the other. 
Now in this Life we ſec it not; there & one 
event to the Righteow and the Wicked. And 
even in the Deaths of Men it isnot viſible nei- 
ther, For how dieth the wiſe Man? as the Fool, 
as Solomon ſpeaks; And therefore it muſt be 
after Death ; was the Soul Mortal, wicked- * 
neſs would eſcape the hands of Juſtice, and 
Holineſs would never meet with the —_— 
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of Grace: Secing God made the World, he 
alſo neceſſarily muſt Govern it, if ke-Govern 
it , it is in Wiſdom and Righteouſnes, If fo, 
there muſt be different rewards to the El, 
and the Good : And therefore the Souls of 
Men meceſſarily maſt ſurvive to receive thoſe 
rewards. i | 

2. God hath made but two ſorts of ptel- 
ligent Creatures in the Univerle, ls and 
Men : And theſe are more immediately made 
for the Glory of their Creator , who as he 
is the King Eternal, and Immortal, ſo the Glory 
that is ſuitable to him, muſt be Eternal and 
Immortal ; which he cannot have but from 
Immortal Creatures that live for ever; whe- 
ther it be the Glory of Mercy or of Juſtice, 
And as he hath the Glory of both in the An- 
gels, ſome always beholding the Face of Gad, 
and the others that fell, caſt down to Hell, 
and delivered into chains 'of Darkneſs, 2 Pet. 
2.4 So will he have the ſame of Men, the 
one, in thoſe that are ſaved; and inthem that 
periſh, the other : And this could not be, 
did not the Souls of Men abide for ever. 

3. Whence is it that the Souls of Men 
have reſped to afuture ſtate, which no other 
Creatures have: Some have reſpet to it with 
fear, and terrourz ſame with hope, and joy- 
ſulneſs. 


- And howeverſome Men that arc wholly ines 
merit in a Lite of Senſuality, concera them- 
felves little about it, yet when they come to 
leave 
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leave = World, they —— have ſome 

ts concerning it though ic 

ma Ay late, will be making pro- 
it. 

And if we look to the Heathen Nations, 
that had only the Light of Nature to fee by, 
we ſhall find they ha all ſome rude Notions 
of a future State: Hence were their Noti-« 
ons of Olympas, Elyſium, or a ſtate of 
neſs ; of their Pluto, Proſerpina, Rhadamanthas, 
Cerberws, Styx, and their Dire, or Canes Sty- 
gie ; which ſhew'd the Notions they had in 
their Souls of a State of Miſcry after Death. 
And the Poets fictions of Tantalas, Sifpres, 
Exion, and others, that were ſuffering Tor- 
ments of ſeveral kinds in Hell ; which ſhews 
they had ſome apprehenſions of the Souls 
ſurvival after it leaves the Body. And as Tey« 
- ag es againſt =_ _— 2 RS 

If there was no ſurvival ;;,.. 
of the Soul, what need Nee > "0 ons 
to Death; Ton may ſay | wh=4 
canſe it cuts Men off from the 7 eral 
Commodities and Comforts of Tetanus, p.68, 
N | Life: But it delivers Men from all the Sorrows 
& | and Tronbles of Life, which nſually exceed the 
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th | other. And therefore, for it ſelf, it ought 
J- | not to be feared : And when Men fear it, 
it is an Argument of ſome ftate of Miſery 
w* | aftcrit, 
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Objeft. But theſe were but ſome confuſed 
Notions, and uncertain ConjeFures, and ſo prove 
nothing 2? | ol 
Anſw. Since the Fall of Man all thoſe in- 
nate Notions of Knowledge, and Principles 
of Righteouſnels, that were Concreated with 
the Soul are diſordered, and darkned 5 and 
npſt the reſt, that Knowledge the Soul had 

of it {elf, and its awn Immortality. But thoſe 
that yet remain, though Confuſed and Im- 
perfet, do ſhew the prints and foot-ſteps of 
what it once more perfetly was polleſſed of. 


As the Ruins of ſome Ancient ſtately Edifice, 
do darkly ſhew that there hath been former- 


ly ſuch a ſtately ſtructure in Being. 

When meer - Nature did lead the Heathen 
to ſuch (though very rude) Conceptions of 
the future State of the Soul, it hath a 
Argument in it for. ſuch a State. And thole 
Natural Principles and CharaGters in the Soul, 
that the Goſpel:-doth Confirm and clear up to 
us, to be ſure were Originally placed there by 
God himſelf: As its of the Immortality is one, 
which we find the Goſpel doth give abundant 
Light and Teſtimony to. And fo it ma 
be an Argument to us that have the Goſj L 
though not to the Heathen that had it 
nor. 
Objet. But theſe apprebenſions that the 
Heathen had of the future State of the Soul, 
were at firit deviſed for Political ends, to keep 
people the better under Government, 

Anſw, 
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auf. I. Thoſe Heathen that lived under 

no Government , had ſuch apprehenfions. 
And 2. Such Political devices would have 
had but little Ifluence to ſuch an end, was 
there not a Natural ( though but a confuſed ) 
Notion of ſuch a ſtate radically in the Hearts 
of Men : For no Man came from the dead fo 
as to tel] the World of the ſtate uf ſeparate 
Souls, and therefore for Men to have gene- 
rally ſome reſpect to a future ſtate, it ſhews 
there is a Natural and Connate notice there- 
of in the Souls of Men. 

Neither is it an Argument to be lighted, 
whereby ſome have proved the Souls Immor- 
tality from Mens Natural deſire to Immerta. 
lize their Name 3 which ſhews the Soul doth 
look beyond its preſent (tate, which the Soul 
of a Brute doth not: As appears by Abſolon's 
Pillar, ſet up by him to preſerve his Name. 
And that Fellow that is Aid to burn Diana's 
Temple, that he might perpetuate his Name. 
And how did the Pocts pleaſe themſelves, that 
by their Poems they ſhould have their Names 
preſerved after their death. Mult aque pars met 
vitabit Libitinam,laid Horace; A great part of 
me ſhall eſcape death, he means his Name ſhall 
not die. As he faith in the concluſion of his 
Odes, as I remember, Exegi monumentum &rec 
perennizs, &c. He had raiſed, he faith, a 
Monnment,to his Name,more laſting than Braſs, 
whereby he ſhould live in the World after 
death. And fo 0:1, with reſpc& to wn 
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of his chief Poems adds this Concluſion. 


Jamque opus exegi quod nec Jovis ira nec igner, 
Nec ferrum, nec poli edax abolere vetuſt as. 


Not time, Joves wrath, not Sword, or fire, 
Can ever make this work expire. 


We ſee by this, the Natural defire of the 
Soul to Immortality. And becauſe theſe 
Heathen were without the Light of the Word 
to diret them to the true Immortality of 
Heaven, therefore they ſought it, by provi- 
ding an Immortality to their Names here on 
Earth. And Tertullian much Infiſts upon this 
Argument, lib. de Teſt. anime , and Argues 
thus, Unde anima hodie affe@ aret aliquid quod 
velit poit mortem, &* tantopere prepararet quo 
(it uſura poit obitum |s nibil de poſtero ſciret, &c. 
Why ſbould the Soul be fo ſolicitous to prepare for 
the enjoyment of ſomething after death, if it did 
not ſurvive the grave, And he inſtanceth in 
the Curtii and Reewlji, who contemned their 
lives that they might have a Name after 
death, 
5+ The Soul of Man is capable of fra- 
ming a Conception of God, and that is an 
Argument that God is : To what purpoſe 
ſhould (uch a Capacity be in the Soul, if there 
was no ſuch Object? To what purpoſe was 
the faculty of jceine, if there was no viſible 
O-jetts in Nature? Had the Soul no higher 
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end then to animate an Earthly Body, and 
to gutde Men about the affairs of this lower 
World, it needed not to have a Capacity be- 
youd them. 

And though we know little of the Divine 
Being, and our higheſt Conceptions, are but 
ſome low Adumbrations of it, yet the Soul is 
not altogether deſtitute of them, though in a 
faln ſtate, And that may ſhew that theſe Con- 
ceptions were far higher. in it before its 
fall. 

I ſhall illuſtrate this Argument by Inſtances 
in ſeveral of the Divine Attributes, that are 
Eſſential to the Being of God : Of all which 
the Mind is Capable of framing a Conception, 
though not to comprehend them. : 

I. Is God's eternity ; it is eſſential to his 
Being to be eternal: And the Mind is capable 
of running back in its thoughts beyond the 
Beginning of time, which is eternity, 4 parte 
ante, and forward beyond: the end of time, 
yeato an endleſs durationz which is eternity 
4 partie poi. It isable to lanch itſelf out into 
that wide Ocean. 

For whence 1s it that we have in Divinity a 
definition given us of cternity 3 
Interminabilis, perfeFa, & tots Boetius. 
ſimul vite poſes An endleſs , 
entire, and perfe poſſelſion of - all at once ; 
but that the Mind can frame ſome concepti- 
onabout it? 
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2. Is Immenſity, or Omnipreſence, The 
Mind can inlarge nt ſelf to the utmoſt Sphere 
of the World's Circumference; yea it can 
imagine a Sphzre beyond that Sphere, and a 
2 in no Sphere 3 as ſome 
ofthe Philoſophers had Notions of an Infi- 
nite ſpace before the World's Creation. It 
can alſo conceive of a Being whoſe preſence 
may be extenſive to this vaſt ſpaces and 
may extend beyond the utmoſt $phere of the 
Univerſe, whom the Heaven of Heavens 
cannot contain 3 yea it can conceive of God 
according to the Philoſophers deſcription of 
him. He * a Being whoſe Centre' is every 
where, and his Circumferance no mbhere. 
Though I muſt fay, this conception is accor- 
ding to the Mind's finiteneſs, not God's Infi- 
niteneſs. 

3. I Univerſality of perfection and Being, 
Though particulars and Individuals are the 
only objet of Sence, for 0 ge non 
incurrunt in Senſum ; Univerſals ds not run 
into the Sence; yet the Mind is ableto frame 
an abſtraF Notion of Univerſality : As of 
Light, Life, Beauty, Strength, Wiſdom, ec. 
as they are in themſelves without reſpe&t to 
any Individual Subject wherein they may 
exiſt, It can ſurveigh this whole Creation, 
and all the perfeQions of it, and then can 
conceive of a Being that may have all rheſe 
perfections eminently in it ſelf. | 


The 
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The Philoſophers of old in their ſearch of / 
Nature did raiſe up their Minds from Indi- \._- 


viduals to apprehend a Species containing all 
the Individuals; and then by amore abſtra# 
omg, to apprehend a Gene that contain- 
cd all the Species. And from thence they rai- 
ſed their Minds to a Conception of Exs, or 
Being it ſelf, which is Genus Generaliſſimux. 
Now God is an Univerſal Perfedtion, and 
Univerſal Being; and the Mind though in a 
low degree, can frame a conception of his 
Univeritlity. As Seneca a Moral Heathen, 
faid of God, Totum eit quod vides, &- totum 
el# quod non vides ; He is all that thou ſeeF, 
and all which thou doit not ſee 5 ſuch an Uni- 
verſal Notion did his Mind frame of God. 

4. Is Simplicity. Though our eyes never 
faw ſuch a thing 1n any Creature, neither can 
we find it abſolutely in any Creature either 
in Heaven or Earth, yet the Mind can frame 
a Conception of it z which is one of the glo- 
rious Attributes of God, that he is without 
any Compoſition, or any diverſity in his Be- 
ing, in the moſt abſtrat and refined Notion 
of it. As the School-Men have given us a 
deſcription of this attribute, which ſhews the 
Mind can conceive ſomething of it. 1. That 
God is without Parts, either $imilar, or In- 
tegral, as the Body of Man hath. 2, That 
he is without matter and form, as we ſee in 
the Conſtitution of Man, and other Crea- 
tures. 3. He is without general and ſpecial 
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Nature ; as Man hath a general Nature, ashe 
i3 a living Creature 3 and ſpecial, as he is 
a Man.” 4. Without quality; as diſtin from 
Eſſence; or Accidents, as diſtin&t from $ub- 
ſtance : as may be found in all Creatures, the 
very Angels not excepted. 5. Withuut A4@ 
and Fower, as diſtin things: That is, God 
cannot be poſſibly any thing that he is not, 
or ceaſe to be what he is. 6. Without an 
diſtintion of Eſſence, and Exiſtence, which 
ſome call Being, and Individuation : As we 
can diſtinguiſh betwixt the common Nature 
of Man, which is Humanity; and the ex» 
iſtence of this Nature in Peter, or John, or 
any Individual Perſon: So that there is no 
ſhadow of any compoſition, diſtin&ion, or 
as ſome call it, Alterity in his Being: But 
he is all pertetion of Being, not only com- 
prehenſively, but in the greateſt Purity, Uni- 
ty, and Attuality: And fo —_— proceed 
to ſpeak of other properties of his Being, 
but theſe I only mention ro ſhew the Capaci- 
ty that is in the Mind of Man, to frame a 
Phyſical, or rather a Metaphyſical, conception of 
a Deity, and the ſeveral propertics Eſſential to 
itz; and from hence to draw a rational proof 
of God's Being. | | 

| 6, Laſtly, We may Argue from thoſe in- 
nate Notions of Good ' and Evil , + that are 
naturally in the Soul of Man; whereby that 
v hich 1s morally Good is approved, and the 
contrary is dilapproved As we ſeeit _— 
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the Indians, and other Heathens, who have 
not only Natural Reaſon to diſcern, but have 
a moral Judgment to approve the good, and 
to diſprove the evil, And amongſt many of 
them Tnjuſtice, Fraud, Violence, Oppreſiion, 
are ſeverely puniſht, and the contrary rewar- 

ded and commended. As the Apoſtle ſpeaks 
of the Gentiles, that though they were without 
the Law, yet they did by Natnre the things con- 
tained in the Law, Now whence is this? 
why ſhould Juſtice be rather approved of 
then Injuſtice, Honeſty then Diſhoneſty ? but 
that the Soul did Originally ſpring from ſome 
Founrain of goodneſs, that did derive ſome 
reſemblance , and imprint ſome CharaGers of 
his own Nature upon it. The Reliques of 
which the School-Men call Syxtereſts, which 

are yet found in Man; And by Philoſophers 

are called wiz imum, and ceniilex ; Common 

Principles, and Anticipations; preceding all 

acquired Habits or Principles, by Education, 

Experience, or Cuſtom. 

How isit poſſible to believe a diſtindtion of 
Good and Evil, and a Conſcience about 
them ſhould be naturally inherent in every 
Man, as we find it is, unleſs ſome Superior 
Power had fixed ſuch Principles in us by our 
firſt conſticution; and left an indelible T7 - 
mory in our own Souls about them : So that 
no Man can, if he would, in his ſober Mind 
think-Evil to be better then Good , and in 
his 'ferious thoughts prefer ut before it: 

N 4 where- 
ww 
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wherein we have Nature to be our Miſtreſs 
and Teacher. And who was the Teacher of 
Nature? Tertallian will Anſwer for me, Ma- 
giſtra natura, anima diſcipula : Quicquid aut 
illa edocuit, ant We perdidiſcit a Deo traditum 
eff, Magiſtro ſcilicet ipſius Magiſtre : Nature 
is the Miſtreſs, the Soul the Diſciple; what ever 
the one hath Tawght, and the other hath Lear- 
ned is derived from God, who is the Maſter of 
the Miſtreſs her ſelf, Teſt. animz adu: Gentes. 
And from hence it was that the Barbarows peo- 
ple mention'd, 4F. 28. when they ſaw the 
Viper faſten upon St. Pax/'s hand, ſaid, This 
Man is a Murderer, whom, though he hath 
=" the Sea , yet Vengeance ſuffers not to 
ve. Nature it (elf taught them that Murther 
was not only in it ſelf an Evil, but that Ven- 
geance would purſue the Murtherer, 

And though fince fin entred the Nature 
of Man, fleſhly luſts do precipitate Men to 
atts of moral unrighteouſneſs, yet it is be- 

cauſe they offer Violence to that Light and 
Law of Nature that is planted in their 
Hearts. 

And hence it is that we find many of the 
Heathen loved Juſtice for its own fake, with- 
out any relpect to profit or praiſe of Men 
as ſeeing a native Pulchritude, and goodneſs 
init, conform to the inward Rule and Prin- 
ciple that was within themſelves : Such as 
Socrates, Ariſtides, Fabritivs, Licurgws, Solon, 
and the like, It was once argued by an Hea- 

then 
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then Philoſopher, If there be a God, whence 
is it that we ſee Evil in the World ; if there 
be no God, whence is it that Good i in the 
World : He thought the good found therein 
might be an Argument for the Being of Gods 
though he doubted it, for want of knowledge 
how Evil did firſt ariſe. But to us that 
know that Evil came not from God , but 
from ſome other cauſe, the Argument is 
ſtrong, There is a Natural Goodneſs, there- 
fore there is a God, 


we) Dr_— 
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CHAP. VIIL 


God's perfe& knowledge of Man, Ewi- 
denced from his making Man. The 
ſeveral duties Man owes to God 
as bis Creator. Man's defiruSGion 
whence it ariſeth , that the Creator 
deftroyes bis own Creature, 


Hus I have endeavouroad to demonſtrate 

the Being of God to Man, from the Cre- 
ation of Man, which methinks ſhould be the 
moſt cogent Argument upon him, being taken 
from himſelf. Arenmentum ad hominem ab 
homine.And hey would ſtill make Natural 
Theology ſerve the Intereſt of true Religion, as 
the Hand-maid doth her Miſtreſs ; I ſhall there- 
tore draw ſeveral practical J»ferences that na» 
turally ariſe from the Conlideration of God 
as the Creator of Man. 

Infer. 1. Firſt, He that made Man muſt 
needs know him. He that made a Watch, 
or Clock, knows every pin in it, and the 
motion of every wheel. So doth God know 
the Soul mall the faculties of it, knows what 
it can do, what it can not do 5 What are the 
apprehenfions, volitions, and inclinations of it; 
What are the regular, and what are the of 


lique motions of it ; What principles are ir 
the Mind, how reſented by the Will , hoy 
th 
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they are entertained in the Afﬀections: He 
knows what it doth, what it would do, 
what it will not do. So that as it is faid of 
Chriſt, he neeCed nor that any ſhould teſtifie of 
Man, for he knew what was inMan, Joh.2,25. 
4 | The Prophet David in the 139. Pſalw, 
1m | ſpeaks of God's exact knowledge of him 3 
or BF irſt, in General, 0 God thou haſt ſearched and 
known me, v. 1. And then particularly, Thou 
wnderſtandeſt my thonghts afar off, v. 2. Thou 
te | £21þ4e5t my path, and art acquainted with all 
my ways, V. 3. There is not a word in my 
he | 20th, but thou knoweit it altogether, v. 4. 
As if he ſhould ſay, Thou knoweſt what I 
ab | ebink, what I ſpeak , what I do: And he 
val | giveth a twofold reaſon of this knowledge 
as | God had of him: One was, becauſe he was 
re. | Every where preſent with him, ©. 7.8,g, 10. 
na- | And the other, becauſe he made him and 
K formed him; Thow haſt poſſeſſed my reins, thou 
hait covered me in my Meothers womb, v. 13. 
ſth 2 ſubſtance was not hid from thee, when I 
ch, | 24 made in ſecret, v.15. In thy Book, were 
thel 411 my members written, v. 16. God laid the 
\owl draught of him, and made him, and therefore 
hath muſt needs have a perſet knowledge of him. 
the} And from this knowledge of God a Chri- 
-..| ſtian may form,to himſelf,matter both of Cau- 
tion and Conſolation. 
I. Caution, Ought we not then take heed 


th to our ſelves, when God hath ſuch _ 
they) knowledge of us? Our attionsare all known 


ro 
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to him, y ea our words, yea our thoughts : 
The very frame and conſtitution of our moſt 
inward man is known to him: What neither 
Men or Angels know of us, or can know, 
that God knows. The Anatomii# that dif- 
ſ{e&s the Body, and diſcerns all its ſecret Veins 
and Arteries, and the ſmalleſt Fibre's of Na- 
ture doth not ſo exattly know it, as God 
doth know it that made it, and he knows 
alſo that Spirit that dwels in it, it being the 
work of his own hand : Doth the Spirit in 
Man know the things of Man? yet God knows 


them better then the Spirit of Man 3 yea, he 


knows the Spirit it ſelf, and that better then 
it knows it ſelf. 

Let then Chriſtians walk continually under 
an awful ſence of this : And take heed of all 
fin, becauſe it is all known, eſpecially that of 
Hypocriſiez an Hypocrite pleaſeth himſelf 
that he is not known to Men: But let him 
conlider that he is known to his own Conſci- 
ence, and that condemns him; And he is 
known better to God then to his own Con- 
ſcience, and therefore God will condemn 
much more, as knowing all things, 1 Joh. 3. 
20. And ſuppoſe a Man ſhould be »nknown 
to himſelf, as we know the Heart of Man is 
deceitful not only to the deceiving of others, 
but even of it ſelf, yetnothing in the Heart 
is bid to God ; So that when the queſhon js 
put, The heart is deceitful above all things, who 
can know it? It is anſwered, I the Lord ſearch the 
beart, &c. Jer. 17.9,10. It 
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It ſhould ingage every Chriſtian to ſearch 
and know his own Heart, becauſe it is ſearched 


and known of God : That he that knows the 


Heart may find wprightnef, and truth in the in- 
ward parts, which he is ſaid to Love. 

IT. Conſolation, A true Chriſtian may com- 
fort himſelf in God's knowledge of him. 

1. That God knows the weakneſs of our 
Nature, carries comfort in it to his people. 
As 103. Pſalm 14. He knoweth our frame, he 
remembreth that we are duiF ; He knows he 
made us at firſt out of the duſt, and he re- 
members it ſtill, and as he makes it to him- 
ſelf an Argument of pity, as the Pfalmiſt ſpeaks 
in the 13. verſe, ſo we may thence alſo frame 
an Argument to our own comfort in the daily 
feeling we have of it. | 

2. That he alſo knows the Heart, is no ſmall 
comfort to the upright in Heart. And that 1. In 
reſpet of the obloquies, cenſures, and misjudg- 
ings of Men, 2. In reſpettof the failings and 
defeQts that attend our Services : God canlook 
through them all, to that integrity that is 
in the Heart which is known to him: Heze- 
kiah was guilty of many failings, but he had 
this to comfort him, that his Heart was up- 
right with God , and that God knew this, 
for he prays God to remember it, 38. Iſa. 3. 
3. In reſpe&t of Inability to perform what 
good we deſire: God doth not only know 
what we a@, but that defire of the Heart out 
of which we a&, and where the as is 

©- 
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beyond the AQ, as it is in all true Saints, 
God knows that defire to accept. it, thou 

the AZ falls ſhort of it: David was under 
ſuch adeep ſence of God's goodneſs to him, 
that he knew ,not how ſufficiently to expreſs 
his thankfulneſs, but he, comforts himſelf in 
this, that God knew him, 2 Sam. 7. And 


what can David ſay wore unto thee for thou 
knowelt thy feruant. 

Infer, TI. 1f God be the Creator of Man, 
it followes that Man is not his own, God 
hath a ſupreme right to him as his Maker : 

en 6 He hath made ws, and his we 
ly are, as thoſe words may be 
_—_I__ read, Pſal. too. 3. He hath 
made ws, and not we our ſelves. And this Ori- 
ginal Right of God cannot be aljenated , 
either by any cxtrinſick Power, or by any 
Compa@ made by our ſelves: Though Men 
ſell themſelves to work wickedneſs as Ahab 
did, yet they cannot ſell away God's right 
to them as their Creator. As he that is. the 
true proprietor will claim his goods where he 
finds them, though ſold over and over by 
ſach as had no right. 

And therefore for Men to be their own, 
and live to themſclves, hath a manifold Evil 
wrapt up in it. 

1, It is Ingratitude ; If it be. Ingratitude 
not to improve, and deyote the additional 
Comforts of our Being to God, much more 
not to devote our Being it (clf. Being it (elf 
is 
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is the greateſt favour we receive from him, 
and therefore it is the greateſt unthankful- 
neſs, not to give him_the Praiſe of it, by 
living to him. Tf any of us ſhould raiſe a 
Man into ſome condition in the World, 
and then ſhould not be acknowledged by him 
that is thus raiſed we ſhould juſtly brand him 
with Ingratitude: Much more Ingratitude is 
it not to acknowledge God that hath raiſed 
us out, of Non-beirg 1hto Being. When Paul 
defired a favour of Philemon, with reſpe& to 
Oneſimws, he preſleth it by this ny that 
he could tell him, that ke owed himſelf unto 
kim, Philem. 19. It would have been great 
ingratitude had Philemon denyed his re- 


= though he did not owe himſelf to the 


poſtle in that Supreme and abſolute Right 
as we owe our ſelves to God. And he that 
made usreaſorable Creatures could have made 
us Brutesz ought we not then to be thankful 
to our Creator for making us fuch, and no 
Man is truly thankful that is his own, and 
reſerveth tmſelf from him. 


'Man's ſervice of God may be *: ad adore cults 


rationalts, Bix4. 
accounted reaſonable, as ma- . 


* king him a reaſonable Creature, and not a 


Brute, Rom. 12.1. 

2. It is Injuſtice; He that is his own, and 
lives to himſelf, detaineth from God that 
which is His, and' that is Injuſtice. 

And'as the Heather Poet ſpeaks, is 5 Sugn:v- 
>, &c. all Vertue is comptchended in Ju- 
ſtice, 
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ſtice, { injuſtice runs through the Nature of 
all fla, all fin is radically comprehended 
inthis, In Mans being his own. The unprofi- 
table ſervant inthe ble was Condemned 
for not improving his Maſters Talent to his 
uſe; and the unjuſt Stewerd was caſt out of 
his Office for imbezeling his Maſters goods : 
And there was injuſtice found in them both: 
For Man not to improve the Talent of his 
Being to the uſe of his Creator is unjuſt, much 
more toimbezel] and waſte it upon the ſervice 
of his Luſts. For-what are all the faculties of 
our Souls and Bodies, but our Maſters Goods, 
and to be devoted to his uſe. 
4 Know ye not that the unrighte- 
1K. , , . 

ous ſhall not inherit the Kingdom 
of God? faith the Apoſtle, x Cor. 6.9, He 
mentions afterwards ſeveral forts of finner,s 
but in this they all agree, they are all un- 
righteous. 

3. It is folly ; ſhould a Man live to him- 
ſelf, when he cannot make himſelf happy? 
Happineſs is that which all defire; why 
ſhould then Man make himſelf his End, when 
he cannot be his own happineſs ? was Man 
ſelf ſufficient he need not go out of himſelf, 
but his own Principle, Rule, and End, 
But ſeeing he is not ſutheient to his own hap- 

meſs, it 15folly for him to live to himſelf, If 

an in his ful/ei? ſtate of perfeftion was not 
his own happineſs, how much leſs can he be 
now in his Indigent empty ſtate? When Man 
changeth 
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changeth his »/timate end from himſelf to 
God, he now returns to the true Wiſdom, 
and is delivered from that folly that fin had 
poſleſt him with. For Men imagine they can 
make themſelves happy, elſe they would not 
»itimately live to'them'el ves. 

Two things are requiſite to Man's happi- 
neſs in his preſent ſtate. Ore is, That he be 
delivered from thoſe hurtful Evils that are in- 
jurious, or deſtructive to it. And the other 
is, That he poſlels that poſetive good that is 
ſuitable , ay way fatisfaftory to his 
Nature, ashe 1s a rational Creature ; But nei- 
ther of theſe can man effe&t for himſclf; For 
the former, Can he deliver himſelf from ſx, 
which is the worſt of all Evils, and that 
Wrath, Curſe, and Death, which he lies ob- 
noxious to upon the account of it? We ſee 
he cannot Fiver himſelf from Temporal 
Evils, which ſeems more in his power todo, 
much leſs from thoſe Eternal Evils which are 
inflited by God's more immediate hand. 

As to the latter, Can he of himſelf raiſe 
up his Soul to the well-head of all true feli- 
city, and fetch thence thoſe Living Waters, 
that ſha)l quench the thirſt of his Soul, and 
fatisfie all his defires 7? Can he, having extri- 
cated himſelf from thoſe chdins of fin that 
held him in bondage, enfranchiſe himſelf in- 
to a State and Spirit of true liberty ? Can he 
enlighten his own mind , and quicken him- 
ſelf into the life of holinels, when he 1s dead 

O 19 
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in fin? Alaſs, how little is it Man can do for 
himſelf in any thing, muc\ leſs in theſe great 
things wherein his true happineſs confiſts? 
Therefore is it not folly for Man te be his 
own, and hve ro himſelf ? 

4. Hereby Man perverts the End of his Be- 
ing. For God made Man for himſelf: He is 
both the —_— and End of his Being, And 
making Man for himſelf, he fitted him with 
Faculties to ſerve his End: As every Ratio- 
nal Agent doth propoſe to himſelf an Endin 
what he doth, and doth forme means ſuitable 
to that End : Now if Man lives to himſelf, he 
ſerves not rhe Erd of his Creation 5 And 
what is a thing good for, if it doth not ſerve 
its End? 

Would it not be a Monſtrow thing in Na- 
ture, if the Su» ſhould not ſhine forth its 
light upon the World, which is the end God 
made it for? Or if the Earth ſhould impri- 
ſon within it ſe!f its ſexrina! vertue, and not 
ſend it forth in thoſe ſeveral fruits that it had 
a Commiſſion to do for the uſe of Man and 
Beaſt? But we ſee theſe inferior parts of 
God's Creation do ſerve their End, and is it 
not ſad that the ſupremer part of it, which is 
Man , ſhould not ſerve his * May not he 
look upon the whole Creation, and then bluſh 
at himſclf? And the very Horſe, Man rides 
upon, reproves.the rider whiles he is ſerving 
of him. 

Tits 1s the Harmony of the Creation, when 

every 
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every part of it keeps irs place, and (erves its 
End ; It is only Man's (tn that hath diſturbed 
this harmony , by making Man live to him- 
ſelf, and ſonot to ſerve his End. 

5. Man's. Being is prophaned ; As the de- 
voting it to God doth Santtifie it, ſo not to 
do it leavesit Common 3 Thoſe Beaſts, thoſe 
Fruits under the Law that were given to God 
were Sandtified, and the re(t were Common : 
Man doth San&ifie his Being when he cea- 
ſeth from himſelf, and offers up himſelf to 
God : It is the Apoſtles exhortation, 12. Row. 
I. Preſent your Bodies , that is by a Synec- 
doche , your ſelves as 4 living Sacrifice : And 
then it follows, holy. When Man makes him - 
ſelf a Sacrifice to God, then is his Being Con- 
ſecrated : As LaFantizs tells the 
Heathen, that the Chriſtian 8a- ** 5 47% 
crifice was bona mens, purum petus, innocens 
_ A good Mind, pure Heart, innocent 
Lite. 

And as we are to offer our ſelves to God 
as a Sacrifice, ſo. to dedicate our ſelves to 
him as his Tewple 3 That both Soul and Body 
may be his habitation: And we know, under 
the Law, after the Temple was built , and 
dedicated, it was no longer a Commen ſtru- 
Qure. The Temple of God is © | 
Holy, faith the Apo le, and In noſtrs dedicandus 


ft mente, in noſtro 


then addeth, which Temple ye conſecrandus & perto- 
we, 1 Cor. 3.17. Forſceing ” - a Idol. 
that he dwels notin Temples « P+ 285, 
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made with hands, being the Maker of the 
World, and all things therein, - as we read 
Ads 17. 24. henow dwels in living Temples 
made without hands, which are his people 
that ſeparate themſelves unto him. 

And leaſt there ſhould be wanting a Prieſt- 
hood, with reſpect to the Sacrifice and Tem- 
plez The ſame that are the Sacrifice and Tem- 
ple are the Prieſthood alſo, The Prieſts under 
the Law were perſons ſeparated from Com- 
mon men, and Sandtified to God. Sothey that 
ſeparate themſelves from the principles and 
practiſe of the Carnal World, and live to 
the ſervice and honour of God, they are his 
Prieſthood. As the Apoſtle St. Peter writes 
to the believing Jews, x Pet. 2. 9. and ftiles 
them a Royal Prieſthood, and fo a peculiar, not 
Common, People; for they were ſuch as had 
been Converted to God by the Goſpel, and 
ſo were Sanctified to his ſervice. 

And ſeeing the ſame perſon is both Prieſt 
and Sacrifice, that which is off 'red up, muſt 
needs be a Free-will offering. For the Sandti- 
fied will offers up the whole Man to God: 
And ſeeing it is the whole Man, it is an Ho- 
locaniF allo that is off 'red up, or as ſtiled m 
the Law, a Whole burnt Offering. 

Infer, II. But we may hence more particu- 
larly learn the ſeveral duties Man owes to God 
as his Maker. 

1, We owe him Love; We Love them 
that give ns gifts, how much more ſhouldſt 
thou 
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thou Love him that gave thee thy ſelf 2 when 

ob would reckon up what God had done for 

im, he inſiſts firſt upon God's giving him 
Being, 10. Job 10, 11. &c. Thou hait powred 
me out like Milk, crudled mc as Cheeſe, cloatk- 
ed me with Skin and Fleſh, fenced me with 
Bones and Sinews, &c. Thou hait granted me 
life and favour, 

And this favour of giving thee Being , 
is the firſt of God's favours; and it muſt 
needs be favour, for no Man could merit of 
God to give him Being. And if the preſer- 
vation and accomo4ation of our Being in the 
World, ſhould ingage us to Love God; 
how much more our Creation that gave us 
Being : And as every Man doth Love him- 
ſelf, becauſe he is himſelf; much more ſhould 
we Love him that gave us our ſelves, and that 
more then our ſelves. 

2, Fear; For he that gave thee Being can 
deſtroy it: And he is to be fear'd above all, 
for as he alone could give thee Being, fo he 


. falone can deſtroy it. PThe Body may be kil- 


led, and yet Man not deſtroyed ; bur to have 
Soul and Body cai# into Hell, this deſtroys 
Man : now this only God can do, as our Sa* 
viour ſpeaks, and therefore he 1s tobe chief- 
ly feared : And this he will do, if thou feareſt 
him not. He that made thee, will not have 
Mercy on thee, as it is ſaid 27. 1/4. It. Elihu 
had an aw of God upon him, conſidered as 
his Aaker, as appears by his ſpeech, 32.7oblalt, 
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I know not how to give flattering titles, in ſo 
doing my Maker would ſoon take me away. 
that (ct me in a rak and ſtation of Being, 
would remove me, or rather throw me out 
of it again. He that made Man hath there- 
by Sovereign Power over him ; By this Sovc- 
reien Power, he hath right to appoint Man a 
Law to govern him. And if Man tranſgrefs 
this Law, he violates God's Sovereignty ; And 
therefore it belongs to God, either to pardon 
or puniſh the Tranſgreſtion. And upon the 
account of both, God is to be feared : As 
he bath Power to puniſh, ſo we are to fear 
hims and as he hath Power to pardon, 
ſo we ought to fear him alſo, 7/ſal. 130. 4. 
There is forgiveneſs with thee that thou mayſt 
be feared, And as God's Sovereign Power 
over Man as his Creator, gives him this Right, 
ſo his eflential or Creating Power, gives him 
ability to deſtroy the Creature which it gave 
Being to, The Frophet Jercwy therefore 
bids the people not to fear the Heathen Idols, 
Io. Jer. 5. And why? For they cannot do 
evil, neitLer 3s it in themto do good, But then 
ſpeaking of the true God, adds v. 7. Who 
wonld not fear thee ,, O King of Nations ? for 
to tLee doth it appertain 7 He can do Good 
an Evil, he can fave or deſtroy Man that 
made him, and therefore fear appertains to 
hin. 

3. Praiſes As the Pſalmif ca!ls upon the 
met intcrior Beings to x raiſe God as mg 
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and all Cattle, and creeping things : how much 
more ſhould Man praiſe God that hath (o no- 
ble a Being. David conſidering himſclf as 

God's Creature and Workmanſhip , breaks 
forth into his praiſe, 139. Pſal. I will praiſe 
thee, for I am fearfully and wonderſully made. 

And then he ſpeaks particularly, how God 
drew out the Scheme of him in his Book, and 
then how his members were faſhioned, and cu- 
rſs wrought, v. 15.16. Now faith} David , 
I will praiſe thee ; Even as a curious piece of 
Work, every one is ready to commend and 
praiſe : The Philoſopher could thank his God 
that he made him a Man, and then for the 
advantages he afterwards conferred upon his 
humane Nature. Ought we to praiſe God 
for our Food, that preſerves Life? much more 
for Life it (elf, that is better then Food , 
Matth. 6. 25. 

4. Submiſſion z Will he corre& and cha- 
ſten thee, ſubmit and give him reverence : 
Do we ſo to the Fathers of our Flelh, that 
are but inſtruments to give us our Fleſh and 
ſhall we not much moce do it to the Father of 
Spirits, that is the Efficient and Creator of 
the Spirit? As the Apoltle argues, 12. Heb.g, 
Hath he made thee ont of the clay, as Job ex- 
prefleth it, Chap. 10;>Hath he given thee Bc- 
ing, and may he not diſpoſe of it as he will: 
Hath not the Potter power over the clay to 
make it, and faſhion it as he plcaſeth ? He 
that built aa Houſe may alter it and change 
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itz yea and pull it down if he pleaſe. 

God hath a twofold dominion over Man , 
Dominium juriſditionis, & proprietatis, A 
Dominion of juriſdiction, whereby to rule 
over us, and a Dominion of property to di- 
ſpoſe of us: And both theſe are founded up- 
on the -higheſt and moſt Sovereign Right, 
which 1s that of Creation. 

5. Depepdancez Thou had(ſt thy Being of 
him, and thou haſt it ſtill in him: As the 
Apoſtle puts both theſe together, 17. A@. 28, 
IWe are his of-ſpring, that is, we have our Be- 
ig of him; and faith alſo, We 
live, move, and Fe in him; Our 
pO is but a continued Creation, 

'e ſubſiſt every moment in the firſt princi- 
ple of our Being; As the beams ſubliſt in the 
Sun from whence they ſpring. 

Thy Life depends more upon him, then 
upon thy Pread: Man liveth not by Bread a- 
lone, but by every word that commeth out 
the month of God, That word that firſt gave 
Man his life, is that upon which it ſtill prin- 
cipally depends: And it is that which Job ac- 
knowledgeth 3 Thou haſt given me life, and 
Jawour, and thy viſitation preſerveth my ſpirit, 
Job 10_ 9,"m. 

Now this Natzral dependance upon God, 
ſhould teach Man a Aforal dependance upon 
him : Man's ſtate is paſſively a ſtate of de- 
pendance, and Snecibes his - life ſhould be 
attively alife of depcn.lauce, | 
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Should we not tken in all our ways acknow- 
ledge him? And truit in him with all our 
Hearts, and not leane to our own underſtan- 
ding? 3. Pro. 5, 6. what ever means thou 
uſeſt for the welfare of thy Soul or Body, 
yet depend not upon them, but upon him 
that is the Creator of both : Let that infinite 
Power, Wiſdom, and Goodneſs, out of which 
thy Being flowes, be the objefts of thy de- 
pendance for thy well being. 

Eſpecially ſeeing we have theſe ingaged to 
us ( if weare believers) in an Everlaſting Co- 
venant, to be exerted for our ſuccor and ſup- 
ply in every time of need: So that we may 
now depend _= him, and commit our ſelves 
to him, not only asa Wiſe, Good, and Power- 
ful, but as a Faithful Creator , 1 Pet. 4. 19. 
Conſidering that the Soul and Body that 
were made by him, are not under his care 
only by the common Laws of Creation and 
providence, but by ſpecial Covenant. 

6, Obedience to his Law, I mean his 
Written Law ; I know this Law comprehends 
in it all the foregoing duties, which are in 
themſelves Natwrally moral, and by vertue of 
God's Law are made Poſitively moral 3 but 
yet this Law oi 3od being of turther extent, 
I ſhall therefore ſpeak of it under a diſtin& 
head. 

God, as Man's Creator, hath right to ap- 
point him the Law and Rule of his Life, and 
Actions; and ſo as his Creatures we owe him 
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obedience. All Creatures are paſſively un- 
der a Natural Law, which the Creator did 
appoint to them; and which 1s obſerved by 
them, though many of them know it not z 
Burt Man is under a Written Law, which he's 
attively to obey. He being a ap. 06g > 
Creature, he is capable of knowing the rule 
and end of his being, which the other Crea- 
tures are not: And both theſe are laid down 
in the Scriptures. Conſider then, 1. God is 
Man's Creator. 2. He Created him for an 
End. 3. Hehath given him a Law and Rule 
to walk by in ofder to that End. And here- 
upon Man lies under the higheſt obligation 
to Obedience, it being the Law of him that 
made him : And Man's obedience to God 
ought to be abolutez; Though it ought not to 
be fo to Men, becauſe God's dominion over 
us is ſuperior to that of all Men, and fo may 
ſuperſede and over-rule it, 

And if we think it our duty to obey Ma- 
piſtrates and Parents that have ſome interior 
power over us, how much more that God 
who hath a Supreme Power, and that foun- 
ded in the higheſt right , which is that of 
Creation. 

And let us particularly ſhew our obedience 
to his Law in oar worſhip of him: For as 
worſhip is due to God as our Creator, as 
the Plalmiſt (peaks, 95. Pſal. Ohycome let ws 
worſhip and fall down, and kneel before the 


Lord our Miter; {o he hath right alſo there- 
by 
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by to ſet us therule of our Worſhip. As not 
to Worſhip him is Contempr, ſo to Worſhip 
otherwiſe then he hath appointed is 1dolatry, 
or Superſtition; yea it is a bold uſurpation of 
the Creature upon the Creator. The Apoſtle 
calls it Will worſhip, \2. Col. becauſe it is foun- 
—ded in Man's will and not God's. 

And what though the worſhip God hath in- 
ſttruted, hath an outſide meanneſs and no cx- 
ternal ſplendor in it,to afte@ the ſenſe ; yet we 
areto perform it out of meer obedience. And 
obedience hath a Comelineſs and Beauty 1n it, 
thought be in the leaſt matters : And infach 
matters, wherein we can ſee no Reaſon for 
them, but the will of God ; as in Abraham's 
Offering up his Son, and Naamarn his waſhing 
ſeven times in Jordan, &c. And in thele eſpe- 
cially is Man's obedience tryed : All moral 
dutics carry ſuch equity and goodneſs in the 
Nature of them, that right Reaſon doth per- 
ſuade obedience to them 3 but theſe that are 
dutics only by Inſtitution, are to be obeyed 
though meerly to comply with the Creatours 
will. And that God might have this obedi- 
ence from Adam as well as the former , he 
forbad him to Eat of ore Tree of the Garden. 
And why one, and not two? why that and 
rot another only depended upon God's So- 
vercign will : And ſuch Inſtitutions we have 
ſtill in God's written Word,” to which we are 
to give obedience , as they bear the ſtamp 
of God's Authority, though we ſhould ſee 
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no other Reaſon for it. This is the third In- 
ference. 

Infer. IV. Hence we may take noticein the 
next place , that Man's ſafeſt and happieſt 
conſiſtance 8 in God, he being Man's Crea- 
tor, and the Fountain of his Being : As we 
ſee every thing in Nature hath its beſt exiſtence 
in the principle out of which it is derived, and 
the Original out of which it ſprings : As a 
Branch hath its beſt exiſtence in the Tree, Ri- 
vers in the Sea, Fire 1n its Element, Earthly 
watter in the Earth : So hath Man in God; 
Here is his moſt proper dwelling, and reſting 
place: As every thing in Nature hath its 
mn and centre; But God himſelf is thefe to 
Man : And therefore hither ought his motions 
tend, as every thing in Nature, is tending 
thither where it hath its beſt abode. 

Sin hath ſeparated Man from the principle 
of his Being, and cut of his Communion with 
his Creator, and now no wonder though he 
fads no reſting place, being out of his Centre; 
and that his Soul is withering, oeing cut off 
trom the root of us life. 

Though it is true Man's natural Being is ſtill 
upheld by the Power and providence of God; 
yet as to his woradl Well-being, fin hath 
made an intercifon betwixt God and him. 

But Ict him not continue thus; But as the 
Cold that's carried from home, crics to re- 
turn back againz and taken from the Armes 
of its Parens , reacictn to come to them 
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againz ſolet Man do, let him be crying after 
God, to return to him as his true home, and 
the great Parent of his Being, 

Go to him and tell him, thou art his Crea- 
ture, and he thy Creator, if thou canſt not 
yet call him Father my him to have pity on 
thee, as thou art the work of his Hand : Tore- 
ceive thee, and pardon thee, and to deliver 
thee from that ſin which is none of God's work, 
yet hath marred his work in thee, and leads 
the Creature from his Creator, though it ſelf 
be none of his Creatures. 

And we that live under the Goſpel have 
both direftion and encouragement herein : 
The Goſpel tells us the way whereby wema 
come back to God again, which is Jeſus Chriſtz 
When as thoſe that live without it, feel after 
him only as Meninthe dark ( as the Apoſtle 
ſpeaks of the Gentiles, 17. AF.) wanting a 
guide to lead them to him. 

It alſo doth give great Enconragement to 
Men, by declaring God's infinite readineſs to 
receive his returning Creature: It tells usthat 
Chriſt came from Heaven to declare this readi- 
neſs, and ſo he did it all along, when here up- 
on Earth; eſpecially in the three Parables of 
the loſt Sheep, the loſt Drachme, and the loſt 
Son, 15. Luk, But his ſuffering Death to make 
way for our return, and to bring us toGod, 
doth above all abundantly declare it, as the 
Apoſtle ſpeaks, 1 Pet. 3. 18. Chriit hath 
once ſuffered for ſins, the juit for the un- 

ju#, 


{_ 206 
juit, that he. might bring ws to God, 

Infer. V. Hence it follows that if God is 
our Maker, Man hath no Reaſon to Glory in 
himſelf; For he hath derived his Being , his 
Self from God: Haſt thou Beauty, Strength, 
Parts, and Endowments of Mind, but why 
ſhouldſt thou Glory? art thou not God's 
Creature, haſt thou any thing but what thou 
haſt received? It is of him that thou art what 
thou art in every thing, except thy finz And 
wilt thou Glory in that? in that which is thy 
ſhame? in that wilt thou Glory which hath 
ſtript Van of his Glory ? Hath he formed thee 
out of the Clay, raiſed thee out of the Duſt, 
clothed thee with Skin and Fleſh, breathed in- 
to thee the breath of Life ; yea, brought thee 
out of the Abyſs of nothing into being, ( As 
David ſpeaks of his ſibſtance and members 
formed by God, when once there was none of 
them, 139. oye. 16.) and wilt thou Glory ia 
thy ſelf2 Eſpecially wilt thou Glory in thy 
felf againſt God, and ſay, who is the Lord? 
I have Strength, Wit, Wiſdom of mine own, 
and why ſhould I be ſubject to him? or what 
need 1 depend upon him. , Thus Man comes 
to diſown his Creator, and ſets up himſelf as 
God, and above him that made him: And as 
if he had his Being of himſclf, in the pride of 
his Heart, ſaith with the Prince of Tyres, I. AM; 
whenas God's Name aloneis 1 AM. as God 
told Moſes, Exod.3. 14. And as the Greek 
word EI was writ upon the gates of Apollo's 
Temple, 
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Temple , which ſignifies , Thos .art; which 
intimates what Notion the very Heathen had 
of God, that he was Berg it ſelf, and of him- 
ſelf; (6 thar all other Beings mult be of him, 
But Man forgets this, and thinks he is of him- 
ſelf, and therefore is apt to lay aſide all re- 
ſpet to God , and (exalt himſelf into his 
room. 

And as Man was once nothing Negatively, 
till God gave him Being, and made him ſome- 
thing 3 ſo he would ſoon return to nothin 
a nl pany» if he was not continually pre. 
ſerved by-an Infiuae of Being from the firſt 
Being. 

I that, as alate Learned Writer ſpeaks, if 
God ſhould ſay to him, or to. any Angel in 
Heaven, Accipe-quod tuum cit, & abi; Take 
that which is thine one, and be gone; they 
muſt depart into their firſt nothing : What 
hath Man then left him to Glory in? 

Infer. VI. Laſtly, The Saints may hence 
draw ſeveral Arguments to plead with God 
by, and ſtrengthen their Faith therein: Eſpe- 
cially in theſe Caſes. 

1. To make proviſion for them 3 Hath he 
given me Being, and will he nottake care of 
that Being he hath given me? Hath he given 
me Life, and will he not ſive food to main- 
tain that Life? and a Fody, and will he not 
provide raiment to Cloath it > We know 
theſe are Chriſt's Arguments to ſtrengthen his 
Diſciples Faith againſt inordinate Cares; wn 
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the 6. Matth, 25, Hath he put this InſtinF in- 
to all living Creatures to provide for their 
young, that proceed from them by Natural 
Generation ; and is it not then eminently in 
God's Nature, that is the Creator of all 
things? Hereupon he is faid to feed the Ra» 
vens, cloath the grafi of the Field, take care & 4 
Sparrows, and oF rain for bis Land, 
37. 13. And will he not take care of his 
people who are a more ſpecial part of his 
Creation. 
2.Toredeem them from Sin, and Satan, and 
the World, the three great Adverſaries of 
their Souls. 1. From Sin, we may plead with 
God to redeem us from it, that what isno part 
of his Creation, may not deſtroy that Soul 
that is a chief part of it : That what hinders 
us from ſerving the end of our Being, which 
is to Glorifie our Creator , may not {till be 
found dwelling in us his Creatures. 2. From 
Satan 3 That we who are God's Creatures, 
may be delivered from his Uſurpation and Ty- 
renny, who hath no right to rule over us: 
That he who is the God of the World, by 
permiſton and power only, not by any right, 
and to whom we owe no ſervice, may not 
hinder us in the ſervice of him that is the true 
God, the Creator, and rightful Governor of 
the World, and to whom we owe all ſervice. 
3. From the World; Did not God make 
Man, and made him Lord of his Creation, | 
and made the Creatures to ſerve him ? mailſt 
not 
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not thou then plead with God, that he would 
help thee to maintain thy Sovereignty over 
them, that they may not enſlave thy Soul, and 
make thee to be ſervant to them? That thoy 
mayſt not only live as his Creature, but reign 
in that Station of Sovereignty wherein God 
firſt ſet Man ,' over the World , and things 
m_ he Poet ſpeaks of Mon 
or as the Poet , Imperat 
ant ſervit, &c. It is either a Man's Maſter or 
his Servant; ſo it may be faid of all other 
things. A Man may have a Natzra/dominion 
over them, and: command them for his uſe, 
and yet be under a moral ({lavery and ſubjeti- 
on to them, by having his Heart captivated 
and enſhared by them : And fo Man 1s degra- 
ded of one great part of that Sovereignty 
wherein he was firſt created. 
a To inſtrudt and teach them b my ways 
David S, 19. Pſal. y3: Thy hands bave 
made me obd faſbiowed = pb me nnderſtan- 
ding that I may learn thy Commandments. As 
if he ſhould ay, Lord, thou haſt given me 
my Being, and wilt thou leave me; and not 
guide me and lead me, now thou haſt made 
me? Or as others, thus, Thine hands have 
made me and faſhioned me, therefore I owe 
thee Obedience, give we therefore underſtan- 
ding that I may learn thy Commandments, and (0 
ive obedience to thee: Or it may be David 


+ looks at God as his Father by Creation, and 
therefore begs that, as a Father, he ay 
| Y | 
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ſtro@ him, and learn him his Commandems 
And ſo may the Saints 'pIead;7 that as God 
h# given theta Being, {© be would guide 
them 'in the way' ro/ their 'W g? 226M 
» % They may hence plead fr Il Bf- 
der their afflitions ; That God d have 
regard to the work of his hands, that no af- 
flition may be above their ſtrength to under- 
go, lealt it/prove deſtruſtive to the Creature 
that he hath made. LY 

It was = complaint toGod, though he 
went too far in it, 10. Fob 8. Thine hands have 
wade me and faſhioned me, yev'Bhow doeit de- 
ftroy me + And hence he makes his*plea alſo 
with'God; Remember I beſeech thegy that-16R 
bait made me as the ciay,” arid wilt "thou brind 
me to the duit again * And Job ſpeaks this 
upon the account of his ſore afflictions. 

'And though the Saints may plead with 
God by a nearer relation to him on that of 
Creation, as being his adopted Children, yet 
the former plea is not, antiquated, as the re/a- 
tion it ſelf is not nulled, As appears, becauſe 
God himlelf from thence draws Arguments 
to pity and ſuccour his pebple : As ih'the 
57. Iſa. 16, I will not contend for ever, We 
ther will I be always wroth, for tht Spirit 
ſhould fail before me, and the Soul that 1 have 
mades And that which 1s an+ Argument -+@ 
_— may beto us to plead with him 


. And I may add, we may hence alſo plead 
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þohon ar hoy of affliction, as: well as ſup- 
under, it ; For he that firſt created Man 


out of the duſt, is able tq Create deliverance 
bis, when. by affiftions. we are laid in the 
laſt, and broughe even to the duſt of Death, 
a3 Davia's expreſſion is, 22. Pſal. 15. And we 
may. believe he is willing as well as able, ſce- 
ipg;qur "Creation was not the effe&t of his 
Power, only but of his Goodneſs alſo ; and 
this goodneſs of his continues ſtill towards his 
Creature , whereby to be ready to give it a 
Well-being, as he firſt gave it Being. 

And hereupan, Job is thought to comfort 
himſelf, that God would raiſe his Body out 
of the grave, it being his own Workmanſbip, 
14. Job 15. The wilt call, and I will anſwer ; 
thou wilt have a regard to the work of thy hands, 
And from that Power and Goodneſs of God 
that will raiſe up the Bodies of the Saints at 
the laſt day , they may hope for a Reſur- 
reftion out of the grave of any Temporal at- 
fliction in this World ( only with a ſubmiſh- 
on to the Creator's will); As the deliverance 
of the Jewsout of Captivity is ſet forth by the 
opening of their graves and making dry bones 
to-live, Ezek. 37. 5, 13- 

5. They may hence alſo plead with God 
toreſtore them into aſtate of holinef and 
righteouſneſs, ſecing he made Man firſt in ſuch 
a ſtate : For who can reſtore lapſed Man, but 
he that firſt made Man; God made Man upright 
atfrſt, and he alone can reſtore him 10 itagain. 
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'After fin had broke jn upon the Nature of 
Man, and corrupted itz, God i faid to re- 
pent of his work, that. he had made Mans 

ut in, our Reſtoration God rejoyceth in his 
work-again : As our Saviour telleth us, That 
there is joy in Heaven when a ſinner repents , 
15. Lak, 7. | A. 


And this Reſtoration is called a Creation, 


for it brings Man into the Image of G 
againz And being a Creation it cannot be ef- 
fected but by God himſelf; And he that made 
Maa at firſt after his Image, of his own good- 
nefs, when none did ask it of him; will he 
not be ready to reſtore it to us when we 
ſhall come, and begg it at his harid? 

There is acry to God as the great Creator 
of the World, which is only vox Nature, the 
voice of Nature; So every Man is ready to 
cry to God in his diſtreſs; Yea the very 
brute Creatures thus cry, The young Lions ſeek, 
their prey of God ;, and the Ravens cry to be 
fed, and God is faid to hear them: the 
Saints cry is vox Spirits, the voice of God's 
Spc in their Hearts ; wherein they make a 
Spiritual and ſpecial improvement of their 
Common relation to God as their Creator, 
in all the Caſes forementioned : And though 
it be but Common bleſſings they ſometimes 
bege, and the good _ of Nature, yet 
it is by a principle that is ſupernatural, * 

Infer. VIL. Laſtly, We may hence take 
notice of the deſtruftive and provoking Na- 

ture 
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ture of Sin; It provokes. God todeſtroy the 
Creature that was mdde by him : Yeathat 
Creature which he hath beſtowed pecuhar 
Workmanſhip upon, God loves every Crea- 
ture as it th Creature, and much more Man 
among his Creatures; how comes it the that: 
any Man is deſtroyed? it is becauſe fin hath 
got into his Nature, and this firſt armeth him 
againſt God his Creator , and thereby his 
Juſtice comes to be armed againſt Man. bis 
Creature and he falls before it. 

And therefore let no Man plead for liberty 
and impunity in fin, becauſe he is God's Crea- 
ture: As many ighorant people have no bigh- 
er hope then upon this bottom, He that made 
them will not damn them : God hath given Man 
a Law and Rule to walk by, and provided 
means for him in order to his Salvation 5 bur if 
Man refuſe thus to walk, and rejet the means 
of his own happineſs, let him not cenſure his 
Maker as cruel to his Creature : For ic is not 
ſo much God's deſtroying Man, as Man's de- 
deſtroying himſelf. As if Jeremy the Pro- 
4a in the miry Dungeon, and having 

opes and old raggs let down to him to pull 
him out, ſhould yet haverefuſed to put them 
under his Arms, but will ſtay and periſbthere; 
Jeremy had thereby been the cauſe of his own 
death. Or as a wiſe and merciful King de- 
lights not to have his Subje&s put to death , 
but by wilful breaking the Law they bring it 
upon agtves, 
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Neither let any Man fay God deſkroys his 
Creature out of his mere Sovereignty :. Aud 
that he made ſome Men on purpoſe to:de- 
{troy them 3 And that without any 'conftde« 
ration of their-fin, he decreed them out «f 
his own pleaſure to everlaſting miſery. ' .:- - 

And therefore here, though in the cloſe-of 
all, I ſhall vindicate'my Text from a corrupt 
Interpretation 5 which though the Grammatt- 
cal conſtrution may bear, yet ther Truth will 
 .. _ _ not; For the Inviſible things - 4 
us 1p Una ans him from the Creation of the 
e/4 TAGYY TH, 

World are clearly ſcem, &c. even 
his Eternal Power and God-head. te this end that 
they might be without excuſe. As if ro:make men 
inexcuſable, was God's end in making him» 
ſelf known in the works of Creation. - when 
it is only a conſequence of it through Man's 
default, 

' Some indeed have thought that God out 
of his abſolute Sovereignty may take away 
from his Creature that which he hath grven 
it, as Life , and Being ; he may -annihilate 
what he hath Created : but to make his Crea» 
ture Eternally miſerable ( which is worſe then 
a'not!Being ) meerly out of Sovereignty, this 
cannot 'confiſt with his Infinite Mercy and 
Goodneſs : A Man hath that Dominion over 
a Beaſt thathe may take away the Life of it if 
he pleaſe; but to put his out-of his mere 
pleaſure to perpetual Torment, is perfe(t cru- 
clty, and contrary to that mercy and humant- 
' + arrihae” ty 
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ty.. that belongs.to the perfection of Man's 
Nature. And.Qtherefore it. cannot be. imagi- 
ned that any (ith thing can be found-in God. 
I will aſcribe Righkteoulneb ' to, my Maker, 
faid Elibny Fob 36..3, And fo we ought to 
aſcribe Mercy and Goodneſs, and all per- 
fectionto that God that made us all, as it-be- 
comes Creatures to their Creator, 7, 
'1+{Bag might have choſen whether he would 
makedlugh aGtcatine,as Man or not; he did 
not owe'this to him to give him Being, much 
leſs to make him a reaſonable Creature; but 
havivg.wade ſuch a Creature and put himun- 
denabkaw; now God hath obliged himſelf to 
diſpoſe of Man , not according to mere $c- 
vereignty;- but aegprding to that Law under 
which:he ſtands, - ; + - LORIE s 

And if Men,  not-ſo much for want of abili- 
Ph as out of (Jath,,or hatred, and contempt; 
do not comply with this Law, and the terms 
of. their- own happineſs, they are there- 
by ſeff-deſtroyers, as God charged u upon 1/- 
orb of old, 0-Ifracl thow hait, deſtroyed thy 
= 


mat fr (01 ; 

nd as one. well- ſpeaks, Deus mon privs eſt 
pitor quam homo: peccator ; God. is not a re- 
venger. till- Man js firſt a ſfinver: God is, of- 
ten:{pid\ to ſhew; mercy for bis: Names-ſake , 
but is neyer faid to Plague ox-Puniſh meerly 
for- his Nawes-ſake. - And therefore why 
(hould-Man complain ? as Salvian expoltu- 
lates-with the Chriſtians of his time. Why do 
P 4 we 
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we complain that tag mn i bitter and 

jevows ;, UV i - IP wit f 

rey an do Tak ref on he 
is alſo puniſhe of $ God doth ie Fed: 
ally as a righteous Judge, but Man doth it 
Meritoriouſly as a guilty ſinner, 
'- Not but that God as an abſolute Sovereign 
may give more of his grace and gifts to one 
then another; for he may'do what he will 
with his own, where he i Indebred tonone 4 
Neither can we conclude becauſe Man's 
deftru@ion is of himſelf, therefore his Sal- 
vation is of himſelf: For the one Man can effeft 
of himſelf as 4dam did. but the other he can- 
not attain without God. 

As the Sheep in the Puyeble that went 
aſtray of it ſelf, but came not home ill 
the Owner found it ont, and brought it 
back upon his Shoulder, 15. Lk. 4, 5. 

Man was able to deprive himſelf 'of 
his Original Righteouſneſs, but it's only 
God can reſtore it : As Natural" privations in 
the Body are ecafily made by a Man's' awe 
ſelf, a Man may eaſily deſtroy his own fight, 
but it is beyond his to reſtore this 
habit of ſight: According to the Axiom in 
Philoſophy, * # privatione ad 'habituw nou da+ 
tur regreſſws 5 There is no return in Nature 
from a privatien to the habit again. 11444 

And it is match more true of Spiritual pri- 
vations upon the Soul, 'Man hath been able 
to bring them upon himſelf, but he m—_ 
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of himſelf return to thoſe divine habits that 
he is deprived of. A, 
0s =o in _ are Saved, God will 

ve his Grace Mercy magnified, as be- 
ing Saved by himſelf; fo, in W, that 
Periſh, he will have his Juſtice agnified, as 
being — by themſelves 

Men Periſh by their own Will, but againſt 
God's Will; I mean his Antecedent Will , 
and as revealed in his Word. For elſe 
Men Periſh by God's conſequent Will, ha- 
ving rejected the means of their own Sal- 
vation. 

So that I ſhall Conclude in the Con- 
cluſive words of that Learned 
Gentleman in his late Elaborate F594 Pot 
Diſcourſe of the Divine Will , ” 
it its Eternal Decrees, and Holy Execution. 
God's Will of Man's Converſion as erdinative 
of means is accompliſhed in this , That there 
js @ ſeriow exhibition of the means in order 
to Converſion 4s their proper end , and that 
end, ( but for Man's voluntary Corruption ) 
would be thereby attained, even in ut. 


I ſhould next proceed to ſpeak of thoſe 
ſeveral Attributes of God's Being , which 
are evidenced from the Works of Creation , 
which are either mentioned in the Text, or 
may be educed out of it 3 And ſhew how 
they may all be improved to the ſervice of 

True 
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rue Ehriſtiazity, and to: an; hi 

then the bigheft Light, and. P. on - 

ture could ever, attain t9 : But- this ſhall by: 
the Io: 'F 
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T” HE Famous and Mcmorable Works 
4 of Joſephus, a Man of .much honox 
and Learning among the: Jews 3 Tranm 
Nated out of. CE cad French, by Tho. 
mes Lodge DoQor im Phylick : wherendto 
arc newly added the References of the 
Scriptures throughout the tuſt>ry, ,with 
#n Alphabetical Tablc of the moſt Matc- 
rial things therein contained , in Folis 
Large. ' 

' A Body of Divinity,. or the Sum and 
Subſtance of Chriſtian Religion, Catc- 
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armony the Divine Attri- 
bas. in the Contrivance - and, Agcom- 
pl ſhment of Man's Redemption by the 

d Jclus Chrift ; or Diſcourſes where- 
in is ſhewed, - bow the: Wiſdam, Mercy, 
Juſtice, Holineſs, Power, . and Truth of 
God, arc Glorificd in that great and 
bleſſed VVork: by William Bates D. D. 
in VN; orto, 

Or VViſdom, three Books written jn 
French, by Peter Cbarroi DoQor of Law 
in Pari 4 Tranſlated by Sampſon Lentard, 
in Þ=atro, 

A Sermon Preached at High-Wickbami 
in the County of Bucks, wherein the Mini- 
ſiers Daty is Remembred, their Dignity 
Aſſerted, Man's Reconeiliation with God 
urged ; by Samuel Gardner Chaplain to 
his” Majeliy, i in @«arto. 

The Norfolk, tcalt, A Sermon Petached 
at Sr. Dunſtans, being the day of the An« 
niverſary Feaſt for that County 3 by Wul- 
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Duargo. 
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| Kaighe 


Knight, His Majeftics prime vt of 

Low and Speaker of the Houſe of Com 

mons in Irdandy delivered to his Grace 
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\ band, the 13h Febr, 1662; in the+ Pcs 

ſence Chamber in the Caftle in Dublin. .. 
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A Worthy Communicant ; or a Trea- 
tiſe ſhewing the due order of Receiving 
the Sacrament of the Lord's Supper : by 
Feremiab Dyke, in Oftavo. 

The Way to Salvation, or the Doctrine 
of Life Eternal : laid down from ſeveral 
Texts of Scripture, opencd and applycd 
fitted to the capacity of the meaneſt Chri- 
ſtian, and uſcful for all Families , by Fobx 
Hieron ; in Oftavo, 

Solitude Improved by Divine Mcdita- 
tion, or a Treatiſe proving the Duty, and 
Demonſtrating the Necellity, Excellency, 
Uſefulneſs, Nature, Kinds, and Requi- 
lites of Divine Mcditation : firft, inten» 
ded for a Pcerſen of Honour, and now 
Publiſhed for general uſe , by Nathaniel 
Kaxew ſometime Miniſter of Feifted in 
Eſſex : in Ofavo. | 

Moral Vertues Baptized Chit, or 
the Neccfluy of Morality among Chriſti- 
ans, by Wilkam Shelton of Burſted Magns 
in Eſſex : in Ofavo. The 
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in Cambridge: in Ofave. . 

Natural Theology, or the Knowledge 
of God fromr the, Works-of Creation 3 
4 and, Improved: ta! the 
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Chi: and the Covenant the Workand 
wayof Meditation 3 God's Return, tothe 
Soul ior Nation, ” together with his | prer 
venting (Mercy + Delivered in Ten Scz+ 
mor by Wiliam Bridge ſometime Minie 
ter of Termonth, 

TheSintulneſs of Sin, and the Fulneſs 
of Chriſt; Dclivercd in two Sermons by 
the ſame Author, _ 

The Vanity of the World, by Ezckid 

ins: in Oftave, 

The Souls Afccntion in the ſtate of 
Separation; by Iſaac Loeffs : in Oftavo. 

An Explication of the Aſſcmblics Iefſer 
Catechilme, by Samuel Winney + ih 
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Private Meditation, afterwards Digeftcd 
into certain Sermons, and now Publiſhed 
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The Poor doubting Chriſtian, drawn to 
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Ovids Metamorpboſis in Engliſh verſe, 
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__ſop's Fables, in Prole with Cuts, in- 
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The Principles of Chriſtian Religion , 
with « brict Method of the | 
thereof, Corrected and Enlarged by the 
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